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Apostolos L. Pierris

The ancient Greek experience of reality was one of order. Order meant fixedness amidst
variation, stability over instability, permanence in change. The constants of existence accounted
for the rhythm of things, rhythm spatial (structure) or temporal (pattern of sequence). Reality is,
therefore, organic, pulsating and articulate.

The rhythms of reality are themselves immensely multiple and varied. Diversity is reproduced
again and again within fixedness. The polarities that constitute the order of existence are not
absolute in their concrete manifestations. To use Platonic language, between the one center of
reference in each field and the indefinite multiplication of its particulars, there lie many and
different focal points which articulate the field into its rich actuality. The fields, furthermore, are
many and different. There was inherent pressure in the Greek experience towards polytheism,
polyideism and aristocracy.
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The order of reality is, thus, complex. The unifying factors are interrelated in a nexus, which
itself reveals the operation of higher order constants on a field of diversity. This nexus of
articulation is hierarchical, but its exact structure is not given in the basic experience of the
world. In fact, the search for its discovery defines, more than anything else, ancient Greek
thought. What underlies the investigation is the belief in the systematic nature of the nexus.
Reality is an ordered system, is an organic whole. In this sense, the quest is for absolute
principles, for first principles, for the ‘avuné6etov. The architectonic character of Greek thought
is already evidenced in Hesiod. With philosophy it becomes self-conscious.

An awareness of reality as a whole (a fully ordered system) carries with it the recognition of
existents as parts. Reality consists of integrals of parts. A thing is a part of reality. This is,
however, half of the truth. For a thing is a part that stands out as a (partial) whole. The
integration of its own manifold constitutive fields is so strong, that bestows on it the unity which
enables it to exist and to endure as an individual with a defining identity that by its existence
makes a difference to the world. The power that sustains a thing in existence comes from its
own characteristic identity, from its own determinative partiality. Power is of integrals. Things (=
unified parts) stand in perpetual danger of committing incurable hybris by acting as absolute
wholes. There is a tendency in them to extend the field of their constitutive integration more and
more, to usurp the prerogatives of other parts.

The factor that most expresses the prephilosophical comprehension of the order of existence is
Motpa. In Homer, the word keeps explicit its concrete meaning as share, portion, part. y40:
0wkKe 8" apa omAayxvwv poipag. 6 260 nap &' 'stibel oMAGyXvwv poilpag. y 65-6: oL'd' enel
‘WTTNoav KPE' UTEPTEPA Kal eploavTo, / goipag dacoauevol daivuvt' epikudea daita. 6 470:
oL'3"dN polpag T" Evepov KepdwvTod TE Blvov. o 140: ap S& BonBoldng kpéa daieTo Kai vEpe
polpag. p 258: T® napa pev Kpelwv poipav BEcav ol moveovto. p 335: poipav eAwv TBEL
Kavéou T''ek oltov asipag. u 280-1: yoipag daccoduevol daivuvt' eplkudéa daita: / ap 3" ap'
"Oduaofii gotpav BEoay ... / lonv, wg dutot ep eAayyavov. u 293-4: poipav pev on EEvog €XEL
nalat, wg'eneolkev ionv. More generally the word is employed to signify the fitting part of
booty; A 534 (when Troy was captured) polpav kal yépag eoBAOV €xwv €Tl vnog €Ratvev. To
which there corresponds the analogous use of dioa; ¥ 327: Aayxovta Te Anidog dioav. € 40 = v
138: Aaywv ‘and Anidog dioav. The use is extended to abstract characters, u 171: Gud' AWdodg
polpav exouotv. We seem here to observe the Platonic theory of participation (petexeLy) in its
genesis.

In its cosmic significance poipa is the share of existence that belongs to a thing, the portion of
being that is a thing’s own. Motpa is the part that defines a part’s (= a thing’s) existence in the
field of reality. Such share and portion constitutive of a thing is no mere period of time in
abstracto, but a life’s span in all its specificity of characterisation. In a heroic saga of war it
obviously very often refers to the alloted termination of the individual’s existence, when the thing
ceases to be a part (of reality), and its partial being is rounded up and concluded. With one’s
death one is said to have filled up the share of life that belongs to him; A 170: ai ke 8avng kat
polpav ‘avamAnong Piotolo. So A 263: néTuov avamnAnoavteg £duv dopov Aidog low, having
filled up the full measure of their fate. The frequent association of pyoipa with death is thus
natural in the Homeric Epics. E.g. ® 110:'aA\" €L ToL Kal epol Bavatog Kal polpa kpatatn. p
326 kata poip” eAafev pEAavog Bavatoto. 100 = y 238 = T 145 = w 135: poip' 'olon kaBEANOL

2/43



The Order of Existence

Tavnheyéog Bavatoto. A dog’s death is subsumed under the power of fate; p 326 Apyov &' du
kKata polp"AaBev pEAavog Bavatolro. But one’s destined share can be in anything. For
example, d 475 sqq.:

ou Yap ToL Tiplv poipa piloug OEELY Kal tkEaBal

dlkov eUKTigevov kal of\v g Tatpida yaiav,

nplv etc.

Cf. € 113-5. The particular way, and conditions under which, something is going to happen may
also be fated; € 40 sqq.:

Aaxwv amnod Anidog dioav.

WG Yap oL'poip' 0Tl Ppiloug LOEELY Kal LkEoBat

dlkov efc.

Odysseus is destined to reach the land of Pheaceans, € 345:

yaing dawkwyv, 66t ToL poip' €oTiv aAUgal.

One may be kept in bondage due to his fate; A 292-3:

XaAemn o€ Beo0 katd poipa MeEdNOE,

deopol T 'apyaAEéol kal BoukObAoL aypoldTat.

Or be delivered to one’s enemy; ® 82-3: viv du pe TeNG €V XEPOLV €BNKEV / potp' oAon.

The conquest or otherwise of a renowned city under the leadership of a warrior can also be
fated. So Apollo declares to Patroclus for Troy; M 707-9:

o0 VO ToL dloa

o® uTo doupl MOALY EPBaL Tpwwv ayepmXwV,

oud' utt” AXIAANOG, 6G TiEP 0£0 TTIOAANOV apEivwy.

Fated are also general facts concerning the human predicament. In connection with Achilles’
extraordinary grief over the death of Patroclus, the poet observes that people suffering losses of
loved ones, bewail and lament in their mourning, but then soon relent and are resigned to the

inevitable; Q 48-9:

‘aA\' M Tol KAaloag Kal 0duPAPEVOG HEBENKEV-

3/43



The Order of Existence

TANTOV Yap Moipal Bupov BEcav ‘avBpmoLoLy.

In later, philosophical parlance, we would say that to be patient, enduring and steadfast in
suffering belongs to human nature. Here, Fate sets in this way man’s thymos, makes it so to be.
We thus look at the ancestry of the physis — nomos issue.

Motpa holds sway over the gods as well, where no death, of course, is colouring its application.
In the locus classicus of O, we hear of the respective jurisdictions of Cronus' senior sons, Zeus,
Poseidon and Hades. The World is divided into three realms, all with a common boundary on
the (surface of the) earth: the heavenly and atmospheric regions, the sea and the kingdom of
darkness. The Gods have severally separate honours and absolute sway in the three
corresponding areas of the Universe. They are their own characteristic domains, their distinct
lots over which their prerogatives are absolute. Each one has a partial share in the universal
dominion by ruling wholly a given subrealm of the World; O 189:

TpLxOa o€ mavta dEdaoTtal, £Kkactog 8" EPYUOPE TLUAG.

The (surface of the) Earth and Olympus are common ground for the exercise of their different
commands. Poseidon demands that even Zeus will have to respect these divisions of authority;
O 194-5:

T® pa kal ou Tt Alog BEopal ppeotiv, al\a €knAog,
Kal KpatePOG TEP €WV, HEVETW TPLTATN EVL PoLPn.

Zeus must keep within his own part of divine ruledom: he is defined by that portion; he cannot
overstep the bounds of his own destined jurisdiction and, thus of his character of identity. The
destinies of the three brothers are equivalent due to the equality of their defining partition; O
208-10:

‘aAAQ TOD' dvov dxog kpadinv kal Bupov Lkavet,

OTIMOTE LOOPOPOV Kal Opf MEMPWHEVOV alon

VELKEELY €BEANCL XOAWTOLOLY ETIEETOLV.

Zeus and Poseidon have equal fates (.oopotpot) and the same destiny (opii mempwpévol aion).

Individual gods are defined by a specific role they play and by a domain where they primarily
exercise that role. Provinces have been carved for them (physical and elemental often, or, more
generally as definite fields of operation) and their jurisdictions are accordingly strictly
departmentalised. We may say that gods are the spirits of districts of reality. In the case of the
three Great brothers, those districts represent a triple division of the World, each part with a
character of its own. We again seem to observe the origin of an elemental theory of divinity:
there is but a short step to the Empedoclean divine roots.

4/43



The Order of Existence

The nexus that upholds the order of existence consists in an allotment of characteristic and
characterizing, distinct and distinguishing, provinces and jurisdictions to the various players, the
existing things which are defined by this apportionment (of districts, prerogatives and functions),
by this poipa. To be is to be a part but with a strong identity mirroring the absoluteness of the
whole. The ancient Greek agonistical spirit is ingrained in the very world-view and experience of
life that determine the character of the entire culture.

The order of existence is sustained by a nexus of reality that binds together and interlocks
divine, physical and human agencies. Hesiod makes certain, what should have been assumed
also from Homer, that the “physical” is one dimension of reality by the side of, and in full
coimplication with, the divine and human dimensions. The world is this three-dimensional
continuum.

The three-dimensionality of reality in the sense above indicated needs further probe, but it will
help if the question of the rigidity of the ordering nexus is first examined. To begin with, can
what is fated not happen? Can the apportionment be infringed? Can transgression happen?
With each reformulation of the basic question we seem to be moving from the tendency to a
more negative to that of a more positive answer.

The nexus was recognized to be absolutely inflexible in certain aspects. Penelope would like to
keep awake through all night continuing the pleasing discussion with the stranger, who is not
other than the yet not revealed Odysseus. But humans cannot stay sleepless for ever; T 591-3:
‘alA\’ GuU ydp Nwg €oTLv almvouc éupevat Atev

‘avBpwTioug: €L Yap ToL EKAoTw polpav €Bnkav

‘aBavatol Bvnrotowy et {eidwpov dpoupav.

The lot of man does not enable him to remain sleepless for long. He is bound to sleep from time
to time. Notice once more that what Homer expresses using the idea of potpa, would be later
formulated in terms of ¢uolg: human nature is such that does not allow for protracted
sleeplessness. Notice also that what is natural is here posited {€6nkav) by the Gods, set in each
and every man as something inwritten in his make-up.

The general fact of death for mortals is, naturally, equally rigid. Moreover, death is determined
for every individual at the time of his birth. When Aeneas, instigated by Apollo, rushes to fight
against Achilles, Hera calls on Poseidon and Athena to help the Greek hero so that he may
avoid premature lethal harm; Y 126-8:

... (va pn 1L yeta Tpweoot madnowv

onuepov- GoTepov dute T neioetal, dooa ol Aloa

YWVoPEVW EMEVNOE Alvw, OTE YLV TEKE PNTNP,
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what fate spun into the thread as he was born. So was Hector’s lamentable fate at death
preordained; Q 209-12:

T® O’ wo nobL Moipa kpatain

YWVOUEVW ETEVNOE Alvw, OTE YLV TEKOV duTn (Hecuba is

speaking),

‘apyimodag kKuvag acat, €OV anaveudbs TOKAWY,

‘avdpl mapa kpatep etc.

The shade of Patroclus admonishes Achilles in dream; W 78-81:

‘aAN e pEV KNP

‘au@eEXave OTUYEPN, 1] TIEP AAXE YLVOUEVOV TIEP,

Kal 8¢ ool dut® polpa, Beolg erieikeN” AXLIAED,

Telxel Uno Tpwwv gungevewy aroAeaal.

The death-lot belonging to the individual takes hold of him (Aaxe) at the moment of his birth.
The original dispensation extends to other definite events in his life. Thus Alcinoos urges to
make all necessary preparations for Odysseus’ safe return back to his fatherland, n 195-8:
MNOE TL HEOONYUG YE KAKOV Kal TiRua adnot

Tiplv Ye TOV NG yaing srupruevat évla 8" énelta

neioetal dooa ot'dioa katd KA®OEG T Bapeial

YELWVOUEVW VNOAVTO AlVw, OTE YLV TEKE UNTNP.

In birth a given part is given to the individual to play it out; this defines his life in its characteristic
identity, and his death. For by having parts to play, and being parts, things are limited in time
too: their end is inscribed into their beginning. So Hector comforting Andromache upon his
leaving for the battle; Z 487-9:

ou ydp Tig Y’ UTEP dloav avig AidL poiayet:

polpav &’ U Tva PpnuL TIEPUYHEVOV EPEvVaL avdplv,

OU KAKOV OUdE Pev e0BAOV, emnv TA MP@OTA yEvNTAL.
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Here the possibility of something happening beyond (uti€p dioav) the preordained course of
events (by virtue of the original allotment) is flatly denied. The question is, however, a vexed
one. It has been thought, relying on other Homeric passages where such a possibility seems to
be countenanced, that events can occur beyond fatal apportionments. On closer inspection,
though, one observes that such testimonies involve counterfactual hypotheticals. So € 436-7:

‘€vBa Ke On duoTNVOoQ UTIEP HOPOV WAET” OduoaEeUg,
EL JN emippoouvny dWKE YAauk®TiLg ABnvn.

(The goddess puts in his mind a piece of sound prudence, to look for a seaside free from
threatening rocks). We saw above that three gods conspire not to allow Achilleus to suffer
premature death: he does not (Y 126-8). And when in the sequel, conversely, Aeneas is in
danger of succumbing before his fated end to Achilleus’ violence, Poseidon himself intervenes
to hold him back from a combat that would theoretically end with his untimely demise (Y 330
sqq.); Y 335-6:

‘aA\’‘avaywpioat, 6Te Kev EuuBAneal dut®,

M Kal uTiep potpav dopov Aidog sloagiknat.

In fact, Poseidon’s intervention does not stop here. We are informed that a wondrous haze
covered Achilleus’ eyes; he understands the extraordinary character of the event (Y 347 sqq.)
and abandons the pursuit of Aeneas. The whole episode (Y 290 sqqg.) is exceedingly instructive.
It exhibits the complex nature of the nexus of destiny. Too many threads are weaved into the
fabric of fate for a human mind to be able always to unravel them all. We saw that Achilleus’
time of death has not yet come. Aeneas'’ life is also still incomplete: he must have issue. But it
seems that the latter’s lot is perhaps somehow of lower status than the former’s. Aeneas’
destiny in this particular respect depends on Zeus’ will, while Achilleus’ expresses an original
decree of fate. This is how Poseidon tries to persuade the other gods to intervene to save
Aeneas; Y 300-5:

‘aAN” AyeB’ nuUElG EP YLV UTIEK BAVATOU ayAywWUEY,

M Twg Kal Kpovidng kexoAwaoetat, ai kev' AXLAAEUG

TOVOE KatakTeivn. MopLyov 8¢ ol’'eot’ 'aleacbat,

"Oppa Ui acTiepuog Yeven Kat dgavtog OAntat

Aapdavou, ov Kpovidng nepl navtwy ¢pilato naidwy,

ol £6ev €ECYEVOVTO YUVALKDV TE BvNTAwV.

Hera and the other gods refuse to intervene on the secondary justification that they have made
an oath not to succour the Trojans in their difficulties, not even when Troy is to be captured and
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given to fire (Y 313-7). But she allows Poseidon to decide for himself where to cast his choise.
His appeal to Aeneas, as well as his original application to the Gods’ council, are founded on
the presupposition that as things are Achilleus will kill Aeneas. His argument to Aeneas, asking
him to withdraw, is telling (Y 332 sqq.):

Awvela, Tiq 0” Wde Be®dV aTeovTa KEAEUEL

‘avtia MnAsiwvog utiepBupoLo paxeohat,

0q o0 dua Kpeloowv Kal PpiATEPOG abavatoLoLy;
‘aA\’‘avaywpioat, 6Te Kev EuuBAneal dut®,

M Kal uTiep polpav dopov Aidog sloagiknat.

autap enel K”AXLAeUg Bavatov Kal OTHoV Mo,
Baponoag on EMeLTa YETA MPWTOLOL paxeobat-

OuU eV yap Tig o dAAog Axal@v s€avapi&el.

Only Achilleus could subdue you and deliver to death. So avoid him. He does and he survives
the destruction of Troy. As it turns out here, too, the preordained sequences in both life-spans
are observed. But it takes a complex operation of divine intervention and non-intervention,
rhetorical persuasion and psychological manipulation to have it all as it should. There are many
strands and a multifarious variety of threads that make up the nexus of fate. The unraveling of
each individual thing’s destiny gets entangled with that of very many others’. The allotment is
not static: the parts interfere with each other in ways that make the apportionment of
individuality to appear confused.”

The complexity of the ordering nexus of reality is such that in particular intances not even the
gods have a ready answer independently of their wishes. So Zeus himself has occasionally
recourse to the golden Scales of Fate, xpuoeia Alog TaAhavta. The locus classicus is the
narration of Hector’s death in Achilleus’ hands. The Myrmidonian hero is in hot pursuit of
Hector, while the divine assembly watches over the events. Zeus grieves at the prospect of the
Trojan hero’s death and attempts to persuade the gods to get involved and deliberate whether
they should save the Trojan hero. He asks for divine consultation and he addresses all gods,
because their collective concurrence is required. It is not a matter of any god’s, even the
supreme ones’, wish. The single will of all gods might modify the decrees of fate, though even
then, | suggest, by adding qualifications not foreseen and preordained in them. In our case,
Athena objects: that would involve potentially the undoing of the work of fate and it does not
carry the divine consensus; X 177-81:

W TATEP APYIKEPAUVE KEAALVEPEG, OLOV EELTIEG.

"avdpa Bvntov ebva, naial nenpwuEvoy aion,
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Ay €eB€AeLg Bavatolo duonyeog s€availoat;
€pd'-‘atdp OU ToL mavteg smnalvéouey ol AAAOL.

She does not exactly maintain that Hector’s doom is fixed for just the present time. But, beyond
the general fact of a man’s mortality and the equally general rule of divine noninterference in
affairs below their dignity (unless they happen to be intensely motivated by ulterior and weighter
reasons)” there is also implied the recognition, borne by the actual course of events up to then,
that Hector is doomed sooner or later at about then; that he is beginning to overstep his stay;
and that he is not to be granted once more (ay) divine succour in protracting the limit of his life.
[Although’ay means here and in similar cases back and not again]. Zeus yields: he allows
Athena to intervene on behalf of the dispensation destined. Hector is indeed supported by
Apollo; otherwise he would not have outlived as much; X 202-4:

nwg 0¢ kev EKTwp KRpag utieEEpuyev Bavatolo,

€L un oL mipatov te kal Gotatov AvTeT” AMOAA WV

'eyyUbev, 0g ol’empoe pEvog Aawynpa Te yolva;

The combat, even so, has reached a standstill despite the divine help for Hector. It is a sign that
Apollo works against fate. Zeus at long last decides to find out what has ultimately fate decreed.
He weights the death-spirits (kr\p) of the two heroes. Hector’s is heavier and, hence, mightier.
He is the one doomed. X 208-13:

‘aAA' 6TE On TO TETAPTOV ETIL KPOUVOUG ApLKOVTO,

Kal ToTe On xpluoela matnp stitawve tdhavra,

‘ev 0'’€TiBeL dUO KApe TavnAeyEog BavaTtolo,

TV pev' AxtAARog, tTnv 8 "EKTopog LitmodauoLo,

€Ake B¢ péooa Aapwv- péne &' EKTopog aiotpov nuap,

'WXETO &' €1 Alda0, Airev 8¢ £ ®oiBog ATIOAAWV.

The issue is determined. Once determined, Apollo withdraws and Athena undertakes to officiate
(through psychological manipulation) to the preordained outcome.

Similar is the picture that emerges from Rhapsody ©. Zeus interdicts all separate divine
interference in the natural, i.e. fated, course of events in the continuous battle which is being
carried on on the human level (© 10-7). A grand scheme is developing and he will not tolerate
any derangement by reason of the individual gods’ and goddesses’ subjective feelings and
desires. Ulterior thoughts on his part are suggested by his reply to the cautious words of Athena
bewailing the unlimited destruction of the Greek army. © 38-40:
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v &' emiueldnoag npooépn vePpeAnyepeta Zeug:

"0apoet, TpLToYEVELQ, PIAOV TEKOG: OU VU TL BUp®

NPOPPOVL HuBEoparl, eBEAW S Tol ArLog ELvat”.

Zeus uses the Scales of Fate to determine objectively what is the dispensation of destiny in the
matter of the battle at hand. There are now the death-spirits (kfpeg) of the collective armies that
are being weighted (© 68-74). He then makes clear this determination to the people through
signs (© 75 sqq.). What follows manifests the particular allotment of victory and defeat. But
Zeus reveals something of the more general pattern, when provoked by Hera; the carnage of
the Greek warriors will continue; © 473-7:

OU yap Tipiv TOAEPOU amnoTttuoeTal OppLpog EkTwp,

Tiplv’ 6pBat mapd vadpt odwkea MnAstwva

Nuatt T®, 6t"av oL'pev et PUPVNOL paxwvTat

otelvel ev awvotatw miepl NatpodkAolo BavovTog.

WGq yap BEcpatov e0TL.

The whole story of the lliad after all is about the pivig of Achilleus, the €pig between Achilleus
and Agamemnon, and the accomplishment of Zeus’ will. (And this is why the poem ends where
it ends — with the full recognition of Achilleus’ superlative excellence and majestic honours).
Since Zeus now upholds what has been ordained and is destined (which is additionally
consistent with his will in a coimplicated matter), he does not care even if Hera refers the matter
to the older gods and the powers of Darkness; © 477-83:

0€0ev &' 'eyw ouK aAeyilw

XWOoMEVNG, oud' £( ke Ta velata neipab’ (knat

yaing kat révtolo, (V' lanetog te Kpovog te

uEvoL ouT' duyﬁlq Ynieplovog neAiolo

TEPTOVT' OUT' ‘avépolot, Babug O te TapTapog auPig.

oud"nv €ve' agiknat aAwuEvn, ou ol Eywye

OKUCOMEVNG aAEYw, eTtel OU 0€0 KUVTEPOV AAAO.

It is important to bear in mind that Zeus respects the awsome majesty of Night; Hypnos relates
how he was endangered by Zeus’ wrath and how he escaped punishment by invoking the
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protection of Night; = 258-61:

Kal K€ p" dioTov am' dBEpog EpBale nmovTw, [cf. the throwing

down of Ophioneus to the Ocean by victorious Cronus

in the cosmic battle related by Pherecydes}

€L un NUE duntelpa Be®v ecdwaoe Kal avopiv.

TNV LKOPNV Pelywyv, 0 d''emaloaTto XwoPevog Tep-

dgeto yap pn NukTti Bof ‘anoBupia €pdot.

Zeus’ Sacred Scales (Al0g Lpa talavta, M 658) is the instrument by which Z|eus finds out
Fate’s determination on particular occasions. He refers the outcome of a process going on on
the physical dimension of reality to the relative force of (the spirits of) the lots defining the
factors implicated in the process. To the picture is superimposed the image of Zeus’
determining fate by making the scales incline in one or the other direction; cf. T 223-4:
‘eTnv kAlvnol tdAavta

Ze(g, 6¢ T 'avBpwnwy Taping MoAEPOLO TETUKTAL.

Zeus is here the dispenser of war issue. In Theognis, he is the dispenser of wealth, again
through determination by the use of the Scales; 157-8

Zeug yap tol 10 TdAhavtov smippEnel AANOTE AAAWG,
"AANOTE peV TAOUTELY, AAAOTE PNdeV EXELV.

The superimposition of the two ideas is being effected in the way presently to be circumscribed.
The imagery of the Scales is implicit in the notion of the inclination of events; cf. = 99: nutv &'
aLrug 6AeBpog eruppeENN. A 509: uA WG PLv TIOAEPOLO HETAKALVBEVTOG ENOLEV.

It may be that in some cases “Zeus determines fate by means of the Scales” is an Olympian
way of saying “Zeus finds out what is determined by fate by means of the Scales”. The older
stratum of divinity having ceded power to the new order of gods, the novel rulers uphold in
general the dispensations of the ancient ones (as in Hesiod). But normally the two strata work
complementarily, the lower one being empowered to add determinations where there is
indeterminacy left in the nexus weaved by the old powers. This view is clearly enunciated in t,
528 sqq. Polyphemus implores Poseidon to avenge him by punishing Odysseus.

KAGBL, Mooeidaov yawoxe, kuavoxaita-

EUETEOV YE 00G &L, TIaTnp &' 'epdg €lxeal £vat,
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00¢ ur Oducona ntoAimopBbov oikad' tkeabal

uLov Aa€pTtew, 1Bakn vt Okl €xovTa.

‘aA\' £l ol'polp' 0Tl piloug LdEeLY Kal LkeoBal

dlkov eUKTipevoV Kal v 'eq matpida yaiav,

‘oye Kak®G €ABoL, oAéoag drmo navtag etaipoug,

vnog et ‘aAotping. edpol 8''ev MAPATA OIKW.

NG epat’ guxduevog, 1ol 8" €kAue Kuavoxaitng.

He prays that Odysseus may perish without reaching home. But if it is fated to return to his
country, let him suffer enormously before he arrives, and let him find a house full of woes.
Poseidon assents to the prayer, a decree of new fate is issued and Odysseus’ destiny is sealed
in that way as well.

There is a nexus of order given with existence. This is (original) fate. But this leaves open
possibilities that can be determined in various ways. The (Olympian) Gods issue fate in a strong
sense by closing such open windows of possibility. They are also upholders and coadjutors of
(original) fate, and thus issuers of fatal decrees in a weaker sense, in that they will what is fated
by the darker principles preceding them in the cosmogonical and succession order.

The field of open possibilities may be specified on occasion as an alternative option. Achilleus
may either stay in Troy and battle there, in which case he will be crowned by imperishable glory
but will die young in the foreign land; or may leave the war and come back to his fatherland, in
which case he will live long but without renown. |, 410-6:

MATNE Yap T€ Y€ PpnaotL Bed, OLTIC apyuponela,

oxBadiag knpag PpepEPev BavaTtoLlo TEAOOODE.

€L PV K' dUBL JEVWV TPOWV TIOALY ‘au@LuaywiaL,

‘WAETO PEV PoL VOO TOG, atdp KAEoQ dgbLtov eotal

€L 0¢€ ke olkad' (kwpal env 'eq matpida yaiav,

‘WAETO PoL KAE0G '€0BAOV, el dNnNPOoV € oL Alwv

'éo0eTal, OUDE KE W' wKa TEAOG BavaTtolo Kixein.

Similar is the case of Euchenor the Corinthian, son of seer Polyidos; N 666 sqq.:
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TOAAGKL Yap ol €etne yEpwv ayabog MoAuidog
voUuow UTT ‘apyaAén ¢pbicbal oG 'ev yeyapolov
N peT” Axal@v vnuolv uio Tpheool dapnvat:
O p' dua T 'apyaAénv Bwnv al€evev’ Axalwv
voUoov Te oTuyepny, iva un ia@bol dkyea Bup®.

He would either die in his home from a painful disease or in battle at Troy. Which happens
depends on his choice.

The Principle of Additive Determination helps better explain two connected salient cruxes in the
Homeric worldview: the question of multiple causation and the problem of the relationship
between Fate and the gods.

Multiple causation of events is explicit and manifest in such passages as where Patroclus
mentions Fate, Apollo, Euphorbus and Hector as concurring agencies to his death. I 849-50:

‘aAAG e poip' 'oAon kal Antoldg €KkTaveyv uLog,

‘avdpwv &' EugpopPog- oU d¢ pe tpitog sEevapllelg.

Patrocus’ prowess appears invincible in the battle. Apollo stands against him, but Patroclus fails
to understand the divine presence. Apollo goes behind him and strikes a mighty blow with his
hand to Patroclus’ back. He gets dizzy, his helmet is thrown away, the spear broken, the shield
falls down (788-804). He stands paralysed by the divine agency; 805-6:

TOV 8"ATn Ppévag elle, A0Bev &' uTO Paidipa yula,

oTN O€ TapV.

Euphorbus strikes him with his spear at the back (petagppevov, behind the midrift), and Hector
by his sword lowermost at the flank (806-8 and 820-1). Apollo’s agency has Zeus’ approval;
799-80:

TOTE O ZeUGQ EKTOPL DWKEV

N'KEPAAT] PopEELY (sC. TV KUVENV), oXed0BeEV BE oL Nev

"OAeBpOgG.

And so God and man simultaneously and concurrently effect the hero’s death. More exactly
Goddess binds him so that the man subdue him; o 155-6:
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‘aA\' oud' WG PUYE KNRpa- TEdNCE O Kal TOV ABrvn

TnAepdxou uTd Xepoiv Kal Eyxel L Sapfvat.

The gods’ intervention is consistent with the decrees of fate, although they may supplement
them. One may of course emphasise one or another agency in that triple causation depending
on the circumstances and the point involved. When Xanthus (the speaking one of the divine
horses in Achilleus’ chariot) desires to apologize to Achilleus for their inability to save Patroclus
from death, he ascribes the grievous event to Apollo’s intervention. But it is clear from his
allocution that the triple causality is always involved; T 409 sqq.:

OUdE TOL NUELQ

aitiot, aAAa Bg6¢g TE PEYAQ Kal polpa Kpatat.

oudE Yap nUETEPN PpaduTiTi TE VWXEALN TE

Tpweg am’ wuouy MatpdkAou Tel)E' EAOVTO-

‘aA\a BV wPLOTOG, OV NUKOMOG TEKE ANTW,

‘ekTav' evi Tipouayolot kal EKTopt KUO0G EOWKEV.

‘aAAa ool AuT®

HOPOLUOV E0TL BE® TE Kal ‘avépl Lpt dapfivat.

The gods carry out, activate, realise, complete, fulfil the determinations of fate. Achilleus
speaking to Thetis remarks; ¥ 115-9:

KApa ' 'eyw 16TE dEEOMAL, OTITIOTE KEV ON

Zgug 'eBENN TeAEoaL Nd'" 'abavaTtol Beol’ AAAoL.

oude yap oude Bin HpakAs€og pUye KNpa,

0q nep piAtatog €oke Au Kpoviwvt dvakTl:

‘aAAG € poip' 'edauaccoe kal apyai£og x6Aog Hpng.

The reference to poipa in the first two lines is implicit and understood, by analogy to the explicit
combination in the last line of the quote.

In the midst of Hector’s hour of glory, goddess Athena activates his fated death by the human
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agency of Achilleus’ strength; O 612-4:
MLVUVOAdLOG Yap EEAAEV

'€00£00"- 110N YAP OL'EMMOPVUE HOPCLUOV NHAP
MaAAag ABnvain utto MnAsidao Binguy.

Agamemnon in justification of his behaviour which caused Achilleus’ wrath, denies his
responsibility ascribing his action to an’atn instigated in him by Zeus, Fate and Erinys; T 86
sqq.:

‘eyw O' OUK AlTLOQ ELL,

‘aA\a Zeug kal Molpa kal nepogotti§ Epwvig,

of T€ poL £v'ayopi Ppeotv euBalov’ ayplov atny,

MuaTL T®, 6T AXLAAROG YEPAG AUTOG ameUpwy.

Cf. T 409-10: oud< tol nuelg / aitiot, aAAa Bg6¢g 1€ yEyag Kal poipa Kpatatn. But of course
causality and responsibility fall on the human agent as well, irrespective.

A physical substance (like a sword above in the case of death) may be adduced as cause of an
event by the side of divine fate. A 61:'ac€ pe daipovog dloa Kakn kail aBEcpaTog ALVoG.
Elpenor was doomed; he drank a lot of unblest wine and this occasioned his falling down a long
staircase. The wine acted so as to activate the fatal order.

A complicated story related in the Homeric Nekuia involves Neleus’ daughter Pero, the seer
Melampus and Iphicles from Thessalian Phylace. Melampus undertakes to steal Iphicles’ cattle
and bring them to Neleus. He is caught by Iphicles’ herdsmen and put in chains for a year. His
bondage is caused by divine fate, by the herdsmen and by the chains themselves. We have
here added to the multiple causality of events the instruments as well whereby the human
agents effect the event. A 292-3:

XaAemn o€ Beo0 kKatd poipa MeEdNoE,

deopol T 'apyaAEéol kal BoukObAoL aypoldTat.

The prophet is delivered from his bondage when he explains to Iphiclus what keeps him sterile
and how he can cure his impotency. (We learn this from the Scholia). Thus was Zeus’ will
fulfilled; 296-7:

Kal ToTte ON PLv Adoe Bin lptkAnein,

BEopata navt' eunovra- Alog &' 'steAeleTo BOUAn.
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Probably, Zeus’ will had to do with Iphicles obtaining issue. We see the roundabout ways in
which the god’s will come to pass. All divine working, as well as all human activity, transpires
within the framework of the complex nexus of order in reality.

The complex ways of achieving divine ends we can observe explained in O 592 sqqg. by the
poet himself. Zeus’ will is to satisfy Thetis’ (i.e. Achilleus’) demand: by bringing ruin to the Greek
side, the supreme excellence of Achilleus will be manifestly revealed, and his ufjvig will be
justified. So this is Zeus’ will that we hear announced at the very beginning of the llias (A 1-7). It
finds its consummation with Hector’s death at Achilleus’ hands — and this is why the llias ends
where it ends. Now on the occasion of ) 592 sqq. Zeus supports Hector — he is the instrument (a
dear instrument at that) of the overall divine plan. His death will glorify Achilleus, who is also
fated to die young but with inexhaustible, eternal renown. The staunch divine supporter of the
Trojan side, Apollo, is the one who initially caused the rift between Agamemnon and Achilleus, a
breach that set the fulfilment of fate on track, that activated the nexus of events that would
eventually be concluded to his immortal chagrin. Awog 8" eteAeieto Bouln. The very fierceness
of the Trojans in this crucial occasion fulfils Zeus’ behest (593). The complexity of the nexus of
order and the principle of multiple causality in weaving the fabric of reality with time is a
conscious Homeric outlook.

That the Principle of Additive Determination helps us understand correctly the relationship of
gods to fate is clear from the story of Pandareos' daughters in Odyssey u. The gods destroyed
their parents and they were left orphaned but grown splendidly under the tutelage of Aphrodite,
Hera, Artemis and Athena. When they reached the age of marriage, flowering in all graces of
virginity, Aphrodite went to Olympus to ask for them from Zeus the crowning end of a blooming
marriage. However, even while she was ascending to the Palaces of the Gods, the Harpyies
snatched the maidens and gave them to the Erinyes. u 66 sqq.:

wg O' dte MavdapEou Koupag avelovTto BUeAAaL:

TNOL TOKNAG hev gBloav Beol, al'd' eAirovto

‘opgavat v peyapototv, koulooe de 1" APpoditn

TUP® Kal JEALTL YAUKEP® Kal NOET Olvw-

‘Hpn &' dutiotv nept Mac€wv SMOKE YUVaLK®V

€190¢ Kal TILVUTHY, pikog 8" €mop’ ApTepLe ayvi,

‘€pya 8" ABnvain d€dae kAuta epyaleoBal.

guT” Apoditn dla MPOCETTIXE HAKPOV OAUPTIOV,

Koupng atthnoouca TEAog Balepoto yauolo,

'eq Ala Tepriképauvoy - 0'yap T' €U Odev dnavta,
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polpdv T''appopiny Te KatadbvnTtv avepwmwy -
TOéPppa d¢ Tag Koupag dprutat avnpsiyavto
Kal p"€docav otuyepnolV EpwvioLy ‘apgpLtoAeely.

What is not fated by the inexorable world-order, can be determined by the gods, like the gifts
accruing to Pandareus’ daughters from the divine graces of the goddesses in question. They did
not however know what their ultimate fate was: that they should not be fulfilled as women but
given to death and the Erinyes. Zeus, by contrast, knows all the nexus of fate, what the
dispensation is for men and what is left open, what the parts distributed to them are and what is
not apportioned.’ Appopin here rather means absence of dispensation, lack of apportionement,
than evil lot. Appopog (later' duotpog) is one without share of something (bereft of), as in
"Aupopot ... AoeTp®V Qkeavolo (X 489 = € 275). Admittedly it can also mean in Homer ill-fated,
as in Z 408 and (in the same phrase) Q 773. But this sense is derivative. Here Zelg 618 poipav
T appopinv T avBpwnwv means knows what is man’s fate and what is not — what belongs to
his share or part and what does not. What does not may mean either what will not happen or
what may happen as a result of an additional determination by some empowered agent. If it was
not fated that Pandareus’ daughters would die unmarried and go to attend the Erinys, then it
could happen that they married, if no additional constitutive decree did not create fate to the
contrary. [The emphatic mention of Zeus’ omniscience in the midst of the relation of the
significant coincidence that the death-fate of the maidens was activated and seized them just
when Aphrodite was going to Zeus to decree to them felicitous marriage, may also suggest
Zeus’ coimplication in Harpyies act just at that time. The divine ruler that knows what is fated,
coeffects it together with the more directly involved agents of realisation.]

What is fated is also confirmed by the gods esp. by Zeus’ sovereign thought and will. Thus,
Acchilleus’ fate is either to die young in the war with highest fame, or old back in home with no
exploits of renown. It is fated that he should not take llion. And this fate was also Atog peyaioio
vonua (p 409), which his mother often recounted to him.

Calypso is keepind Odysseus by her. Zeus sends Hermes to instruct her to let him go. The king
of the gods relates what will happen to Odysseus (€ 30 sqqg.) according to his vnueptea Boulnv
(€ 30). He ends by drawing on the fatal determination on which he builds his divine will; € 41-2:
WG Yap oL'poip' 0Tl Ppiloug LOEELY Kal LkEoBat

ALKOV €G UPOPOPOV Kal efjv’eq atpida yaiav.

Hermes goes to Calypso’s island. She knows that the Messenger of Gods carries some behest;
she is prepared to execute it if it is doable; € 89-90:

duda 6 TL ppoveelg: TeEAEoal OE e Bupog Avwyey,

€L dUvapal TeEAEoaL YE Kal €L TETEAEOUEVOV EOTLV.
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Hermes repeats the fated dispensation regarding Odysseus; € 113-5:
Ou Yap oL'Thd' dloa pilwv anovocpLy 'oAéohat,
‘aA\"ETL oL’ polp' €0 Tl plAoug WOEELY Kal LkEoBal etc.

That could happen sooner or later. But as it will happen, Zeus wills it now. Hermes adds a
reference to his supreme authority among gods; € 103-4:

‘aA\a paAA' 0U Mwg €0t ALOg voov dryldxolo

ouTe TapeEeABelv AAAov B0V 0UB' aAlwoal.

Calypso accuses the Olympians of mean envy. But (€ 137-40):
‘aA\"eTiel 0U wg €0TL ALog voov AlyldxoLo

ouTte napeEeABelv’ AAAov Beov o0Ub' aAlwoal,

‘EPPETW, EL LV KETVOG EMOTPUVEL KAl avWYEL,

novtov e’ atpUyETOV.

Zeus adds a determination to the fatal nexus. Calypso obeys, since he is stronger and
empowered to create fate. Hermes emphasises the point of relative power; € 146-7:

oUtw vOv anérmeune, Alog &' 'enotieo pnviy,

M TG TOL PETOTILOBE KOTECOAPEVOG XAAETIVN.

There is one passage where it has been claimed that we encounter a clear example of
transcending fate — even though for the worse. The allotment of evil that falls to the destiny of
men is increased by their own folly. a 32 sqq. (Zeus speaking):

' TOTIOL, OOV O VU Be0UC BPOTOL ALTIOWVTAL.

‘€€ NUEWV Yap pact KAk" EuPevat- oL'de Kal dutol

ooy ‘atacbaAinoty utep popov AAye" xouoty,

wg Kal vov AlyloBog umnigp popov Atpeidao

ynu" aAoxov uvnoTry, Tov 8" €KTave vooThoavTa,

edwg Alrtuv’ 6AeBpov- eriel PO oL ElTToueY NUELQ
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Epuetav népyavteg, ‘sliokomov apyetpoviny,

MAT' duTtov KTelvelv ynte yvaacdatl akoLTLv-

'tk Yap Opéotao Tiolg éooctal ATpeldao,
onmnot” av nPron kal ne tpsipetal aing.

wq €@ab' Epueiag, aA\' ou ppévag AtyiocBolo

nelf' ayaba ¢ppoveéwv- viv 8" 'abpda mavt' anETioe.

But on second thoughts this is far from a case of actual cancellation of fate. The general
statement in v. 34 means that man through his own agency may well make more heavy the
apportionment of wrongs that befalls him — “by his own nature” one would say later. The
example shows that no caution could save Aegisthus from his doom. He was informed by the
gods themselves that should he kill Agamemnon and take as wife Clytaimnestra, he will be
revenged by Orestes. He committed the crimes nonetheless, drawing upon himself the fated
retribution. So the sense would rather be that it was not strictly fated that Aegisthus had to do
what he did. He complemented the decrees of fate by his own agency, thereby activating a
fated sequence of events. In the relation of the story by Nestor in y, however we learn that
Agamemnon has left behind a renowned singer to take care of Clytemnestra through his wise
counsel. y 269:

‘aA\' éte 0N v (sc. Aegisthus) polpa Bedv enednoe dapnvat,

but when the fate of the gods bounded Aegisthus so that he was to be subjugated, bounded him
to his destruction, he exiled the singer to a desert island there to die, took Clytaimnestra as
consort and killed Agamemnon on his return. Whenceupon the fated nexus of events followed
inexorably.

Zeus in a seems to imply that Aegisthus could have done otherwise, having been advised as to
the necessary sequence of events. Nestor in y ascribes Aegisthus’ act to fate. On either
interpretation it is not a question of whether fate can be contravened, but of whether a fact or a
hypothetical concatenation of occurences is what is fated. In the latter case, we have to do with
a situation similar to the alternative options open to Achilleus, or to Heracles’ choice between
virtue and vice.

The complexity of the order of reality is again indicated in the same context, y 230-8. Gods can
easily save a man, if they so will. But we, mortal men of limited knowledge, do not often really
know what is saving and what damnation. Odysseus has suffered immeasurably before coming
to his country, where passing through one more capital danger at home, was finally saved.
Agamemnon by contrast was saved from all hardship on his return back, but was visited by a
pitiful end when home. In any case, y 236-8:

‘aA\' N ToL Bavatov pgv ouoliov cude Beol Tiep
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Kal pilw ‘avdpl dUvavtat ahaAKEPEY, OTIMOTE KEV dN
poLlp' oAor KaAEANoL TavnAeyEog Bavaroto.

In general, as Pindar formulated it (Paeans VI, 83):
MOpOLY' ‘avaAlely Zeug 0 Be®v OKOTIOG OU TOAUQ.

He does not dare do so. He would have cancelled the order of things that he upholds. And this
he does not will, however much he may wish to the contrary in countless cases of strong
affection or fierce enmity to men or gods.

The nexus of reality is complex. The cosmic order consists in binding determinations which are
stratified. A new determination may be introduced where there is an opening of indefiniteness.
This is how the fabric of reality is weaved. As time goes on, possibilities are being closed down.
Actuality is completely determined, in the sense in which the past is. Time is what keeps the
system open.

The basic structure is given by Fate: an allotment of shares, an apportionment of roles and
parts, of provinces and functions, that define things. This issuer of order precedes the
Olympians. In Hesiodic terms it comprises what goes before the rule of Zeus — a nexus
sustained and preserved by him and the new gods. This is emphatically and exaggeratedly
formulated by Seneca, de providentia, 5: the power that determines our destinies eadem
necessitate et deos alligat. Irrevocabilis humana pariter ac divina cursus vehit. llle ipse omnium
conditor ac rector (sc. Zeus) scripsit quidem fata, sed sequitur. semper paret, semel jussit. The
gods are secondary issuers of fate (order) in that they can supplement what is left undetermined
by the primacy issuer. But they can be taken as establishers of order (and not as arbitrary
agents) in this second and more direct authority, because what they issue, they keep
inexorably. Zeus can issue “constitutiones” with the power of decrees of fate; A 525-7:

To0To Yap €€ 'cuébev ye YT’ 'abavatolol yEylotov
TEKPWP: OU YAP EPOV TTaALlvaypeTov oud' anatnAov
oud' ‘ateAeltnTov, 6 Ti KEV KEQAAN KaTtavelow.

Whoever can issue such unalterable “constitutiones”, supplementing by further determination
the already established order of things, is an issuer of fate.

Because the field of determinability closes only as the present becomes past, there is a
possibility of moving through the nexus of fate, through the orderly structure of the world in a
free way, i.e. in a way that adds determination to the already determined fabric of reality. There
are passages, ways and means, an opening of opportunity in the web of fate. One has to take
advantage of such openings if he is to make a difference in the world. There is MNopog by the
side of Moipa or Aloa. Perhaps Alcman expressed the underlying worldview succinctly:
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Tékp]ap (?) Aloa mavtov

Kal Moépog] yepartatol

olv]

Alcman, 1i 13-5 Page-Davies (cf. 5 ii 3-25).

This better reflects the complexity of the world-state and its basic articulation than the all-out
fatalistic formulation such as Alcaeus’ (B7.10 Lobel-Page = Diehl 80.10):

napa poipav Aiog oude TPLX[EQ EPPUEV.

That Aloa and destiny (nenpwpévov) defines what is settled and bounded (tékpap), while
Moépog represents the way through such determinations, is half-indicated by the explanation in
De Mundo 401b10: memipwuévov 3¢ d1d O MENePaTOoOaL mavTa kail undév 'sv Toig duoty
"anelpov £vat. Of course, this is again couched in terms of absolute fatalism here. But the
insight as to the significance of Molipa is valid.

The cosmic significance of Moipa (Aloa) as (world) order is shown by the frequent use of kata
Motpav in the sense of (what later will be expressed as) kata kéopov. Cf. e.g. 1 367; T 256; W
626; 0 783; 8 54; 1 245; 1 309; 1 342; 1 352; 1 385. With verbs of phatic significance kata poipav
means orderly, appropriately, according to the several jurisdictions of things. Cf. B 251; y 331; &
266;n227;0141;0397;k 16;v 48; v 385; 0 170; p 580; 0 170; u 37; ¢ 278; x 486. The sense
“in one’s place, according to one’s share” is present: 0'd' €(eto 1 apd poipn (€ 448). In 6
497-98, we have a clear example of the virtual equivalence of kata k6ouov and kata polpav.
Odysseus praises the singer Demodocus for his recital of the fate of Greeks; 6 489-91:

Anv yap Katd k6opov Axatidv OLTov asidelg.

600" €pEav T"€mabov te kal 600 ‘epdynoav’ Axatot,

WG TE TIOU' 1} AUTOG TapswVv ' dAAou ‘akoloag.

Demodocus sings that the Achaeans did and suffered according to the actual dispensation of
fortune among them, according to their real share of action and passion in existence. He sings

what truly befell them severally.

Odysseus then asks Demodocus to make another start and sing of the Wooden Horse and of
Odysseus’ cunning deception and of the men in the Horse who sacked Troy; 6 492-5:

‘aAN” dye On peTaPnbL Kal (rirou K6o oV’ asloe
doupaTtéou, ToV Emeldg enoinoev ouv’ ABrvn,

Ov moT' '€g ‘akpomoALy d6Aov ryaye dlo¢ Oduooelg,
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‘avdp®v eumntAnoag olg I\ov epalamnaav.

Kéaopog inrou is the structure and construction of the wooden horse, not merely its ornament,
but the arrangement of its parts so as to make a whole. And then 6 496:

ai kev On pot tadta Kata polpav KataAegng etc.

Tadta is the construction of the horse, Oddyseus’ d0Aog, the sack of Troy. Kata poipav
answers exactly to the kata k6opov a few lines above, which is focused in meaning by the use
of kdopog in between. Koopog is the structured arrangement of parts in a whole. Kata kéopov
is according to the actual arrangement of the parts. Kata potpav is according to the several
apportionment of a whole into parts. He sings of events as they truly happened to be dispensed,
distributed to the various participants.

Determination binds to a definite outcome what is a range of potentialities. Fate as representing
the fundamental order of the world fastens and bounds the indeterminacy of existence. The
word characteristically associated with poipa in Homer is accordingly nedaw, bind with fetters,
shackle. A 517:évB” Apapuykeldnv Atbpea poipa mEdnoev. A 292: xalemn 8¢ Beol Katd poipa
néednoe. With infinitive. X 5:"EkTopa &' dutol peival oAoln poip' emednoeyv, constrained him to
remain on the spot. y 269: aA\' 6te O pLv poipa Be@v enednoe daprvat, constrained him to be
slain. Atn binds as well; T 91-4: mpéofa Awdg Buyatng Atn... /.../ ...kaTd &' ouv €TepdV ye
nednoev. Gods, as supplementary issuers of fate can also constrain, bind. & 380: 6qg tig Y’
‘aBavatwyv nedda kal €dnoe keAelBou. o 155:'aAN' oud' wg PUYe KRpa: TEdNOE dE Kal TOV
"ABAvn (she binded him and subjected him to his death). Similarly N 434-5: tov 1660’ uTt' IdopgViL
Mooewbdwyv edauacoeyv / BEAEQG 600 Ppaelva, nednoe d¢ paidipa yula (he shackled his
members so that Idomeneus killed him). y 352-3: dutap epe Zeug dlyeot kal Beol AAAoL /
lEpevov Medadackov eung amno natpidog aing. A similar combination expresses the subjugating
power of fate: poipa’edduace.  119:'aA\G € poip' edapacoe kal apyareog X6AogHpng. X
413: ToU0de O polp' edauaccoe Bewv Kal oxeTAla €pya. And so in a group of the Orphic gold
leaves one finds the phraze (Il B1.4 Puglieze Carratelli = A1.4 Zuntz = OF 32 |V ¢ 4-5):

‘aAAG pe polp' 'edauacoe kal abavatol Beol AAAoL

Kal' AoTepoBANTa KEPAUV®D (Or KEPAUVDV).
[In11A1.5P.-C. = A2.5Z = OF 32 IV d5, we have:

glte pe Moipa edapdoato £(te’ AOTEPOTINTA KEPAUVQLV
(or KEpauv®).

Andinll A25P.-C.=A3.5Z=0F 321V e 5:

elte pe Molpa £ite’ Aoteporia Kepauv® (-wv).

The disjunction is of course to be construed very loosely: both Fate and Zeus caused the
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destruction of the Titans after their aboriginal enormity].

Determination is distribution of parts. The dispensation consists in the apportionment of parts
which defines things. The order of existence is constituted by the definition of parts. One’s
existence is cut out from the undifferentiated universal whole. Individuality is paradoxically
strongly affirmed in the very idea of Moipa as fatal world-order. In the conception of poipa
determination and apportionment meet. So does the bond that bounds a thing as a part. This
bond constitutes the individuality of a thing. Hence it is equivalent to its boundary, further the
limit, end, conclusion and consumnation. This is the meaning-field of rieipap, nepag, a
conception of vast importance in Greek thought.

The concrete sense of netpap as bond is manifest in the Homeric Hymn to Apollo. Upon his
birth, he eats ambrosia and the swaddling-bands can keep him no more constrained; 127 sqq.:

dutap emnel dn doife katePpwe duppoTov £13ap,

0U o€ Yy emeLT’ loyov XpuoeoL GTPOPpOL acTiaipovta,

oud” £TL deoua o’ €Puye, AUovTo OE TieipaTta nmavta.

As evident is the meaning of the word in py 50-1. Odysseus wants to hear the seductive song of
the Sirens without falling a victim to it. Thus he is bound standing to the mast of the ship. His
hands and feet are tied by a rope, and the bond is fastened up on the mast:

dnodvtwv o’ ev vnt eoﬁL XELPAQ TE 1Odag TE

‘'opBov ev LoTOMEDN, €K &’ duTOU (Sc. ToU 1oTol) Teipat’ avngpbw.

Cf. y 160-2:

‘aA\a pE dEOP®

onoat’ ev'apyarew, O¢pp” ePTiedov dutodL plpvw,

‘'opBov ev LoTomedn, ek &’ dutol meipat’ avnpbw.

And p 178-9:

oL'd’ev vnil u” €dnoav ouol XElpag Te Modag Te

‘'opBov ev LoTOMEDN, €K &’ duTOoU TEipaT ‘aviATiTov.

And similarly in the story of the cruel punishment of Melanthius. His hands and feet are turned
back and tied in a terrible bond (oAo® €vi deop®, X 200), which is then fastened by a rope hight

up on a column so that the body may be raised above the ground and hang high near the
roof-tiles; x 172-7:
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op®i &’ ‘anmooTpeywavte NModag Kal Xeipag Unepbev
'eq BaAapov BaAesty...

oclpnyv 0 AekTnv €€ dutol melprivavte

Kiov’'av’ upnAnv epuoal ieAacal T doKOoLaLy,

wq kev dnBa {wog ewv XaAem dAyea maoxn.

X 189 sqq.:

ouv &€ TOdAg XelPAG T deov BUPaAYEL BECUD

€U JAN’ Qoo TPEYAVTE SLAUTIEPEC, ...

oclpnv 0 AekTnv €€ dutol mnelprivavte

KLov’'av UPnAnv €pucav eAacav te JOKOLOLY.

This concrete sense of meipap, nelpaivw is further evidenced in N 358-60:

Tol 8" €pLdoC KPATEPRG Kal ouoLio TTTOAEUOLO

nelpap emaA\a&avteg €T’ aUPpOTEPOLOL TAVUCTAV

"ApnKTOV T AAUTOV TE, TO TMOAADV youvat’ €AUCEV.

Greeks and Trojans are both (e’ apgotepolol) entangled (emaAAaavteg) in a bond (meipap)
"apnkTov T dAutov te (unbreakable and indissoluble). The bond stretching and strained over
both, locks them in a battle without resolution, without victory and without common retreat. This
is why the bond has to go alternately over them. Characteristically, they are shackles on the feet
that are’dpnktot and dAutol in N 36-7:

‘apgl O oool edaqg £YPale xpuoeiag

‘aprKToug ‘aAUToug, dpp” EUTEdOV dUbL PEVOLEV etc.

Fatal order binds and constrains and immobilizes like Hephaestus master-device by means of
which he caught Ares and Aphrodite in the very act of coition. He made a nexus of coper bonds

so wondrously thin like a spider’s web, that could not be broken or loosed. 8 273 sqq.:

BR p’ (hev 'eq XaAkeWva, Kaka ppPeat BuocodoUEUWY,
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‘ev 07 €0eT’ ‘akpoBETW pEYAV AKpova, KOTITE O dECHOUG
‘apprKTOUC aAuToug, P’ EUNEdOV duBL PEVOLEV.
adutap erel on (el&e doAov kexoAwuevog Apet,

BA p’ (Mev'eq Balapov, 66L oL’ pila dEuVL” EKELTO,

‘auel 87 ap’ epploLy Xe€ deopaTa KUKAW Amavtn
TMOAAQ O< Kal KaBurepBe PEAQABPOPLY EEEKEXUVTO,

nOT ‘apayvia AsnTd, Ta Y oU KE TI¢ cudg (dotto,

oudE BV paKApwv- TEPL Yap OOAOEVTA TETUKTO.
dutap ermel on navta doAov mepl depvia xeldev etc.

When the illicit couple takes to the works of love on the bed, they are caught in the web of
bonds; 6 296 sqq.:

‘apepl o€ deopol
TEXVNEVTEQ €XUVTO TIOAUPpovog HpaioTolo,
GudE TL KIvAoal HEAEwV NV Gud’ ‘avasipat.

As mielpap noAcpoto is the bond of war, so oAeBpou nieipata are the bonds of destruction; H
402:

wq Ndn Tpweaoolv 0AeBpouU TeipaT epnimTal,

they are fastened over them, fixed on or bound to them. So M 79:
dutap Axatoi

OU JEVEOLD’, €L Or) oLV OAEBPOU TiEipaT ‘epnrTal.

Cf. x 33; 41. So also neipap oiCuog, the bond of woe, € 289. This bond approaches but it is
fated that Odysseus will avoid its encounter for the time being:

"évBa ol'dloa
‘EKPUYEELV PEYA TIELPapP 0l{UOG, i YLV LKAVEL.

So one may come to the bond of destruction, wq kev Bacoov oAeBpou meipad’ iknat, Z 143 =Y
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429.

The bond of X is X fully and completely, hence the consummation of X, esp. when X represents
positive content. So H 102:

autap Urepbev

vikng neipat” €xovrtal ev abavatolol Beoloty.

The definitive, final determination as to victory lies in the immortals. Thus also y 248-50:
 yuvat, ou yap Mw navtwyv el neipat ‘agbAwv

NMABouev, aAN”€T” OmLoBev aueTPNTOG TOVOG E0TAL,

TOAAOG Kal XaAETIOG, TOV EPE XPN TAVTA TEAECOAL.

We have not reached the end of our struggles. TeAeooal refers to the completion of these
struggles. In y 433 sqq.:

NABE S& XaAKeUQ

OTA' eV XEPOLV €XWV XaAKnia, neipata TEXvNg,
"akpova te opipdv T' gurointév te nupdypnv
ololv Te Xpuoodv epyaleTo.

These precious instruments (6mtAa) are of consummate art (neipata texvng), they represent
the limits of art, they are state-of-art achievements in tool-construction.

In y 347, Talta pev oUtw navta nemneipatalr means these things have been thus
consummated, they are done, have been determined and settled and lie in the past, they are
concluded in this way.

Nestor gives detailed advice regarding the secrets of the chariot-race art to his son Antilochus
(O 306-48). Having done with it (O 349-50):

wq enwv Neotwp NnAriiog ay ‘evi xwpn
€Cet', enel @ nawdl ekdoTtou nelpat” getmey.
He told his son the definitive factor of each thing pertaining to the chariot-race he is going to

enter, the essential point, he gives him consummate knowledge of all important matters relating
thereto.
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The bond which makes a thing to exist in a particular way and to be characterised in a particular
way, is the consummate character of that way, a determining factor, and in a worldview of
departmentalization, a delimiting parameter, a limit, hence also a boundary, that binds
something in a particular way. Such limiting boundary is the Ocean for the Earth. And so =
200-1:

£LUL YOP OWONEVT TIOAUPOPPROU TIELPATA Yaing,

"Qkeavov Te, Be@v yeveoly, Kal untepa Tnouv

(repeated formulaically — with’ €pxopat for élut yap — in = 301-2). The boundary of Earth are
Ocean and Tethys, who encircle and limit Earth.

Similarly, the nethermost limits, boundary, ends of Earth and Sea, is the dark place, where no
Sun shines, no breezes blow, but deep Tartarus yawns; © 478-81:

oud’ &l ke Ta velata neipad’ (knat

yaing kat novtolo, V' lanetog te Kpovog te

uEvVoL oUT’ duvﬁg Ymiepiovog neAiolo

TEPTIOVT OUT ‘avepolol, Babug d¢ te TapTapog aupig.

In the Nekuia, Odysseus’ ship after traveling through the sea reaches the limit, the bounding
line constituted by the Ocean, goes to the boundary (of the Earth) which is the Ocean. So we
should rather construe A 13:

n o’ €1g neipad’ tkave Babuppdou Qkeavolo.

(Rather than understanding an outer bank of Ocean. In k 508 dU" Qkeavolo Tieprgng means go,
travel through the Ocean, along the Oceanic stream, not across the Ocean to its side beyond).
There, by the boundary of Earth, is Hades, just as we hear described in & 561 sqq.:

ool O’ Ou BECPATOV €OTL, dLOOTPEPES W Meveae,

" Apyel ev LITTOPOTW Baveely Kal TIOTPOV ETLOTIELY,

‘aAAd o’ 'ec HAUGolov Tiediov Kal meipata yaing

‘aBavaTtol epywouasty, 661 Eaveog Padauaveug,

‘aAN’ dlel Zepupolo ALyu TvelovTog antag

27 /43



The Order of Existence

" QKeavog ‘avinolv ‘avayuxelv ‘avBpwroug etc.

(Contrast © 478-81 above quoted). The Elysian fields are the positive image of Hades and
located in the same general area of the West, by the Ocean.

Motipa and lNetpap, and the world-view that went with them, passed over as underlying basic
assumptions from pre-philosophical to philosophical thought. To determine is to specify is to
circumscribe is to delimit is to delineate is to bound is to exclude is to close open availabilities of
existence. World-order is a universal, but not complete, determination; a nexus of
apportionments. Order is a question of distribution of distinct and distinctive shares; is making of
an undifferentiated totality a whole of parts. Order is a departmentalization of reality. To be is to
be a well-defined part with an identity that is manifested as separateness and individuality,
general or particular. Existence is the outcome of a successful struggle to come out of the
undifferentiated as a distinct, and thus specific, determination which stands out against other
such determinations. At the limit, this departmentalization as multiple otherness requires
opposition. The undifferentiated totality gives the Ur-substance of lonian speculation,
characteristically expressed in the Anaximandrean dneipov. The secretion of the basic
contrarieties out of it explains the polarized departmentalization of reality. In Pythagoreanism,
being is the outcome of a delimitation of indeterminacy. The polarity of existence is constitutive
and constitutional. And as one is at the beginning of philosophical speculation close to the
concrete experience of reality and to the spatial dimension of things, the limit (mepag) that
defines existence out of infinity and unboundedness (arelpia), is emphatically conceived also
(at some point near the beginning of the development of Pythagorean theory) as boundary in
the geometrical construction of things. As Aristotle pointedly says (58B 23 DK = Metaphysica Z
1028b16 sqq.): SOKel OE TIOL TA TOU CWLPATOG TIEPATA, OLOV ETLPAVELA KAl YPAUUN Kal OTLyHn
kal ovag, £lval cuoial, kal JaAAov 1) TO o®yua Kal 6 otepedv. That he had principally
Pythagoreanism in mind can be shown from other corresponding testimonies. But the
Pythagoreanism of Plato and the Old Academy falls into the same category. One may be
reminded of the Timaean elementary triangles and regular solids.

With Motpa and Mepag, with determination in general whether as law of order and universal
nexus of reality or as specification of the particular parts of it, is bound necessity. Order is a
system of bondage: for the individual part to be able to manifest and maintain its separate
existence, the principle of distribution, the departmentalization of reality must be preserved
intact. Encroaching upon the distinct jurisdictions of the several things in the apportionment of
reality according to the orderly distribution and arrangement of its parts, implies a tendency to
undermine the cosmic order, that is the very individualization of existence, a tendency to recur
to the aboriginal chaos of undifferentiated totality. No real danger lies of this: encroachment is
corrected by opposite encroachment (bound to be generated given the character of the order of
things), as Anaximander’s law assures us: and this holds good both as to transgressions by
parts on parts, and as transgression of part against the undifferentiated totality from which all
individuality graduationally sprang. But it is significant that there is an inherent tension in
existence: the force of individuation (the power of an individual-part) is based on a bond of
determination.

Being is in bondage, even if in the bondage of order which is constitutive of its very existence.
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And this is so for the absolute being no less than for the particular beings. The Parmenidean
basic insight is that being is in such grip of being that nothing can divide it from itself according
to some order-generating distribution, whether in a process of dispersion or of integration;
B4.2-4:

OU Yap amoTuNEEL TO €0V TOU €0vVTOqg £Xxe0Bal

oUTE OKLOVAPEVOV TIAVTI TAVTIWG KATA KOGPOV

OUTE OUVLOTAUEVOV.

Justice keeps being in rigid shackles, so that it cannot come to be or pass away; B8.13-5:
To0 elvekev oute yeveobal

oUT” 6AAuoBal avike Aikn xahacaoa nednoty,

‘aAN” €xeL.

Being stands unmovable, without beginning and end, in the bond of Great Chains; B8.26-7:
aduTAp ‘akivntov geyaAwv ev Tieipact doPV

"€0TIV Avapyov anaucTov etc.

Mighty Necessity holds it fast in the Chains of Limit, which Limit shuts it in on all sides,
roundabout; B8.30-1:

Kpatepn yap Avaykn

MEeLPaToq 'ev OECUOLOLY EXEL, TO ULV AUPIG EEPYEL.

[For appig egpyet cf. N 706: To pév te {uyov dlov eliEoov appiq eepyel]. Tieipatog ev
degpotowv here is equivalent to'ev neipaot deopdv a few lines above: limit and bond go
together.

Fate bound being to be a whole and immovable; B8.37-8:

‘enel TO ye Moip’ enednoev

GUAoV ‘akivnTov T”€ueval.

There is an outermost limit to it, that keeps it compact within in absolute separation from

non-being (this last phrase is, of course, a way of speaking on my part; Parmenides draws from
this absolute delimitation only positive characteristics for absolute being); B8.42-4
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aduTap el NeElpag nMUPATOV, TETEASOUEVOV €0TL

navtobev, EUKUKAOU 0paipng eVAALYKLOV OYKW,

MECOOBEV LoOTIAAEG TTAVTH etc.

It lies in @ homogeneous way within its limits, in its bond; B8.49:
oL'yap MAavtobeV loov, oudG eV TIElpact KUPEL.

Aikn, Avaykn, Moipa all come to the same: the inviolable law of being. Its instrument is mepac.
This is the delimiting bond that secures the existence of being, its non-dissolution into
non-being.

It is characteristic that Parmenides employs basic conceptualisations of the pre-philosophical
world-view where the fundamental pattern of that world-order is revoked: in absolute being we
have precisely the cancellation of all division and apportionment and departmentalization of
reality. Necessary for absolute being is what belongs to it — as if there were something else that
did not belong to it, but to something else. But then, this “as if” explains the world of 86&a,
however this explanation is to be ontologically construed. On the other hand, the same
categories are employed by Parmenides in his understanding of the wholeness of this world of
our perception; B10.5-7:

eldnoeLg O Kal oupavov auPlg £xovta

‘evBev [uev yap] €pute kal wg Ywv' dyoua(a)

‘enednoev’ Avaykn

neipat’ €xewv AoTPwv.

Most importantly we find in this connection €gpu (and one line before guowv oeAnvng; and four
lines before that dlbeplav te pUaoLv, the emergence and growth of aether; cf. in v. 3 kal
onmnobBev eEeyevovto). The origin of moon or heaven, has to do with how these parts of the
whole came to be out ot the undifferentiated totality. ®uoLg is potpa in a new guise. It is a
dispensation, allotment and apportionment which accounts for the particularity of things in the
nexus of the world-order. . and Parmenides’ bounded absolute plays much the same role in
cosmogony and cosmology as Anaximander’s unbounded.

duolg in Parmenides means the genesis of the articulation, the formation of the world-order in
distinct parts with separate identities of character, place and role. Exactly what we would expect
for a substitution-concept for poipa. So 28B19.1-2:

oUTw ToL Kata 06&av £¢pu TAdE Kal vuv £act

Kal JETETIELT' Mo TOUOE TEAEUTHOOUOL TPAPEVTAQ.
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There is no place of guolg in true being; 28B8.9-10:

TL 8" &v pwv kai XpEog wpaoev

dotepov'n npodobev, To0 undevog apEauevov, ¢piv;

duoLg like Motpa is the principle of distribution of distinct parts, characters and roles to the
separate things of the world-system. It is also, just like pyoipa again, the several parts
themselves into which the cosmic whole is divided with their separate jurisdictions. ®uolg and
Motpa represent the necessary cosmic order. As Philodemus (de Pietate, 12) maintained:
®uolv kal Elpappevny kat’ Avayknv (sc. Triv dutnv €wvat).

What has troubled modern interpetative approaches to the concept of ¢puolg, namely a felt
disparity between the meaning “constitution, nature, character” and the meaning “generation,
bringing forth, origination, growth”, is (as very often in similar cases) absent from the ancient
Greek consciousness. Right from the attested beginning, in Homer, we meet with both senses.
The former in k 302 sqq.:

WG dpa pwvnoag noépe pAPUAKOV apyELPOVTING

'tk yaing eploag, kat pot ¢puaoLy dutod €0<LEe.

pi{n pyev peAav €oke, yalakTt &€ EikeAov avBog:

MOAU &€ PV KaA€ouaol Beot.

The latter in Z 145 sqqQ.:

Tudeldn peydbupe, tin yevenv epeeivelg;

o(n ep QUAAwWV yeven, Toin 3¢ Kal avdpv.

PUAAQ TA PEV T Avepol Xapadig xeet, aAAa &€ 6' UAn

TNAeBOWaoa PUel, €apog &' emiylvetat wpn-

WG avdp®v yeven N eV PpUEL 1} &' 'amoAnyeL.

(Cf. Homeric Hymn to Demeter 8: vapkioaov 6', ov ¢plioe d6Aov KaAukwTidL koupn / [ala.
Hesiod, Theogony, 727-8: dutap Utiepbev / yiq pilal iepuact kal atpuyETolo Balaoong.
811-3:€vBa d¢ papudpeal te mUAaL kal XGAKeog oudog, aoTEPPES PLINCL dNveKEETTLY
‘apnpwg, / dutoung, i.e. natural, not artificial, made, originated by itself. And so Aeschylus,
Agamemnon, 663: TIAnyv tol TpEPovtog HAlou XBovog puotv, where the puolg xbovog is not

the nature of earth, but the natures that come from her, the creatures that she brings forth. Cf.
(PUTOV).
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The peculiar character of a thing is due to its origination. And its origination confers upon a thing
its peculiar character of being. (As Aristotle puts it, Politica 1252b33: olov £€kaoTOV €0TL TAG
yevéoewg TeAeoBeiong, TalTtnv papsv Ty oty £lvat ekaotou. Cf. Metaphysica 1014b16:
pUOoLg AEyeTal N TV PuUopEVWY YEVEDLG). The natural development of a thing from its shooting
forth in existence to its perfection and end, is like the unfolding of its destiny, the rolling out of
the share that belongs to it from its birth. The distributive dispensation is that matters. The
model for both potpa and puolg was presented by the seed growing according to its inner logic
to become a fully developed entity of a given kind.

The order of things is a given, and a necessity, whether it was called poipa or @uolg. The nexus
of reality consists in a distribution of parts, in a dispensation which constitutes the fabric of the
world. This dispensation cannot be dispensed with. It is inviolable — so far as it goes. The
universe is not entirely and completely deterministic. lts lawfulness (the ordering principle of
dispensation) is not absolute, nor is it mechanically rigid. The law is organic and it gives the
fundamental framework of the cosmic fabric. Patterns are continually woven in it, and the
specificity of these patterns is not given in advance. The system is open to the future, because
the determinations of the cosmic order leave open further more particular determinations of the
general determinations that the fate = nature of things consist in and entail. In fact, the
openness of the system is meaningful because it is grounded on the firm rock of a presupposed
closed dispensation. Total openness means total indeterminacy, chaos. And in a chaotic
situation there are not parts — unless one imposes an external system of order as system of
reference. It is clear how much the ancient consciousness abhorred indefiniteness (infinity), how
much it liked boundaries, enclosed forms, limits, nepag. What is not well understood, or
appreciated, is the fact that strong boundaries make for strong individuation. Individual identity
requires the closure of indeterminacy that makes from the Unbounded a definite part — against
all else. This constitutive limitation involves in the nature of the case a bundle of further
possibilities of determination. This is the pool of potential that goes with every closed
determination, and on which the individual defined by that determination draws in order to
achieve its maximal self-realisation, i.e. the optimal complete determination that is available for
it according to its general and particular nature. Without firm ground to stand, the individual
thing can make no productive move, nor attain any significant end requiring huge concentration
of energy.

The principle of additive determination means that the cosmic order is dynamic within its organic
framework. The only thing settled completely is the part. The lines of demarcation dividing the
individual-parts from each other may shift, expand or shrink as seen from the point of view of
some individual. But according to Anaximander’s law, if one individual thing pushes its limits
further than it can effectively sustain, it is bound to cause the reaction of the things whose
boundaries contect as a result of the former’s expansion. And according to Heracleitus’ law this
tension fixes the position of the respective things (such as gods and men, free and slaves),
position that is only defined within the unitary framework of the underlying polarity. In such
sense, there is no real permanent transgression in the world. The boundaries of the cosmic
dispensation are inviolable. But they are established and reestablished continually as time goes
on. The complexity of the interactions involved makes it difficult in important cases to know
where exactly the dividing line lies. The wise man, similarly to the god, possesses enhanced
powers of seeing the patterns in the fabric woven by the fate = nature of things as activated by
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the individual parts constituted by the unalterable basic framework of the universal picture
woven. But success defines uncertain jurisdiction, and, in this sense, might defines right.
Success renders a disputed point manifest by making it past. And so with might: it proves right
as in a God’s ordeal. It reveals God’s judgement. And God in this case is Fate = Nature.

In order for this dynamic scheme of things to be worked out most efficiently in society, the stable
framework within which human activity takes place should be simply and solely the one fixed by
the determinations of Fate = Nature alone. Any subtraction from it is of course vain as
impossible:’ Avaykn binds things so that it cannot be realised. But given the principle of additive
supplementary determination, and also given frequent human ignorance of what the
dispensation of Fate = Nature entails in fact, it is possible to overreach on the other side, that of
excessive determination in the framework of human action. The problem to which High
Classicism reacted agitatedly, and which it centralised in the ¢uUoLg — vouog controversy, was
that of overregulation in human systems. That is, the problem of the optimum degree of freedom
in such a system.

In 6th century B.C., and in the Age of Tyrants, society was gradually liberated from many
traditional weights that were encumbering human activity. Vast untapped pools of potential were
freed from the constrains of the traditional frames institutional or valuational, and this made
available enormous amounts of energy. This energy, when efficiently used, increased manifold
the power-grade of Greek societies. It also ushered the era of philosophical thought, of science,
of a transformed religiosity, of monetary economy, of ecumenization (the globalization of the
times) in economic and intellectual activity. Eventually, the Age of Tyrants led to the Epoch of
Democracy in the more developed states. Increasing social mobility weakened the hold of
traditional groupings and furthered the release of individual ability from the institutional trappings
of the past — a release that, instigated by the need of the times for leaps in productivity and high
returns, set the stage for the emergence of mobility in the first place.

The intellectual expression of this general revolution in Greek society was the remarkable
phenomenon of what we may term thorough Gnosticism, the awareness that everything is a
question of knowledge — in morals, aesthetics, politics included. The wise man substituted the
seer, the prophet, the mythologist and ritualist, the sage, the general, the statesman, even the
artist. As to the underlying world-view of this universal Gnosticism, it remained basically the
same with the pre-revolutionary one | sketched above; but an emphasis appeared on the
tension and polarity of being and, thus, on the power factor (as in Heracleitus).

The final political expression of this general revolution in Greek society was the consolidation of
democracy. And while one pillar of the new constitutional arrangement was freedom, the other
was some form of equality or equivalence, most aptly concretised as’.oovopia, a principle of
equal distribution.

Nopog originally, with vepw, related to distribution as its basic sense. Nopog initially represented
the division of things as the principle of their order. It referred to the parcelling out of places,
functions or roles, of provinces and jurisdictions. Nopog is Molpa, the obtaining division of
reality, the distributive pattern of things; perhaps the connotation in vépog leading to societal
structures, while in poipa to individual destinies. Nopog, as Moipa, has to do basically with
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distribution, with apportionment, with division of shares, with departmentalization. So in Hesiod,
Theogony, 74

‘aBavatolg dETa&e (sc. Zeus) vopoug Kat emeppade TLPaG.

He, after his victory, arranged the distribution of parts and apportioned honours to the Gods.
The Muses sing (v. 66-7):

navtwyv Te vopoug Kal fBea kedva
‘abavatwv KAstououy,

the alloted credits and the glorious parts of the immortals {iea having originally a local
signification, abodes, as vopoi). The vopog nediwv in Opera et Dies 388 refers to the sequence
and manner of agricultural work, to pattern and distribution of parts. In ibid. 276 (to be quoted
below) vopog is an arrangement of human life, whereby man, under the tutelage of Aikn,
retrains from certain actions towards man irrespective of questions of might.

Nopog does not occur in Homer (of Zenodotus’ unhappy emendation in a 3 one need barely
speak). In p 487 we have coupled:

‘avBpwnwyv UPpLY TE Kal EuvouinV €POPOVTEG.

Just as UBpLg implies transgression so €uvopia is keeping with the proper limits, within the
apportioned provinces of jurisdiction. Order for the Greek world view is fundamentally a
question of partition and distribution. It consists in the pattern of the parts of reality, the rhythm
of their several provinces and functions. Order is a certain arrangement, a certain way, of
separation. And so Antiphon spoke of mepl Thg viv Kpatolong dlaocTacewg avti Tol
dlakoopunoewg Twv 6Awv. For the common formulation “orderly arrangement of the world” he
substituted the term “separation”, diaotaolg, F23 Pendrick. For the aboriginal chaos, he used
the term’'adladotatov (unseparated), meaning the not yet separated, segregated or
distinguished (T pyAnw dteotnNkog unde dlakekpLluEvov), F24. [As Pendrick remarked, it is
noteworthy that Plutarch paraphrazes Empedocle’s dtaAAa&Lg in 31B8.17 with duactaolg)]. A
building ‘adtaotatov is one not yet articulated in structure, i.e. unbuilt. Another of his terms to
signify the cosmic order is dLabeolg, disposition, structuring (F24A). And dlabeolqg is also a
dloiknolg (F63; F14), administration, control, management, consists in a certain disposition of
parts, a distribution of distinct “parts” (roles, functions) to parts (members) of a system. Notice
the dLa- common to dlactaolg, dLabeolg, SLAKPLOLG, BLOLKNOLG.

duoLq also, together with potpa and vopog, referred to this cardinal presupposition of order as
partition and distribution. It defined a thing as a strong part on the cosmic scene; and by the
combination in its meaning of the completed identity of the thing with its origin, it, like polpa,
suggested the preordained evolution of the part’s (individual thing’s) accomplished existence
towards its alloted final end from its original generation. In ¢puolg the physical model of the seed
developing to full thinghood satisfied also the metaphysical requirement for a necessity that
bounds a thing in its essentials to the determination given at its origin as its own lot and share of
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being. This’Avaykn ®Ucocwgq is Zeus is Fate; Euripides, Troades, 884 sqq.:
w YAQ 6xnua Kari yAg éxwv £dpav

S0TIC TOT' €L 0U, dUCTOMACTOG EdEval,

Ze(g, £(t"'avaykn ¢puoswg ite volg BpoThv,

npoonuEdunv os- mavta yap dt' ‘apdpou

Baivwv keAelBou kata diknv ta BvAT" Ayelg.

(being, that is, equivalent to Fate).

[That it is Air that here is indicated to fulfill these functions is another story].

The objectively given order of things elicited from the Greek consciousness a positive response,
a feeling of joy and satisfaction. Departmentalization (cf. the Greek city-states) and an unabated
quest for (supreme) excellence fitted well with its make-up. Fierce antagonism enabled every
part to play its role to the extreme of its capacity. Every individual part aspired to manifest its
identity and to make the greatest possible difference in the world, given its own potential and
conditioned only in practice by the similar aspirations of all other parts. In a world-view where
order comes as polipa, vopog or puolg the actuality of antagonism was the only empirical
means (like Zeus’ Scales) of establishing the obtaining dispensation in difficult particular cases,
the actual disposition of several jurisdictions. This experience was philosophically encapsulated
in Heracleitus’ dictum, 22B53: méAepog Mavtwy Pev Mathnp €0TL, avtwy O BactAelq, Kat
TOUG PEV Beoug €0l ToUg O avBpwrtoug, Toug eV doUAoug emoinoe, Toug Og eAeUBEPOUG.
[B80: ed€éval de xpn Tov MOAepov edvTa EuvOv, Kal diknv €pLv, Kal ywvopeva riavta kat” €plv
Kal xpewv. The antagonism by means of which the cosmic order is accurately established is
universal (§uvog). Justice is this strife and its result. Everything that takes place, comes into
being through such judicious strife according to necessity. The boundaries are however in
reality inviolable; B94:'HA\log yap oux utiepPnostat getpa- €L 0 un, Epwvieg pv Aikng
‘entikoupol eEgupnoouaty. Justice holds sway because of the Law of Talion, as envisaged by
Anaximander]. And ensconsed in Pindar's majestic verses (Fr. 169):

No6pog o mavtwy BactAelq
Bvatv T Kal abavatwyv
"ayel dikatwv TO Pratdétatov
UTIEPTATQ XELPL. TEKUAipopal
‘€pyololv HpakAgog etc.

And provocatively proclaimed by the Athenian ambassadors to the Melians, Thucydides V 105:
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nyouueda yap t6 te Belov dOEN TO avBpwrelov TE cap®dg dLa MavTog UMo PpUoEwWS avaykaiag
oU'dv Kpath, APXELV. Kal NUEIG OUTE BEVTEG TOV VOUOV OUTE KELWEVW TIPMTOL XPNOAUEVOL,
'6vta 8¢ TapalaBovTeS Kal'eoOUEVOV €C el KATAAEIWOVTEG, Xpwpeba dut® etc. On such
formulations and views capitalised Plato, when in the Gorgias makes Callicles maintain
(483c-484a): n'O€ ye dlpat PpUOLS dUTH anopaivel dutd 3Tt dikatdv €aTLy, TOV apsivw Tol
Xelpovog MAEoV €xeLv Kal TOV SUVATOTEPOV TOU aduvatwTEPOU... ahA' dluat oUuToL Katd ¢pUoty
TNV ToU dikaiou TalTta MPATToUCtL (expansionist acts), kal vat ya Aia kata vouov ye Tov TG
PUOEWG, oU PEVTOL (Owg Kata TodToV OV NUELG TIBEPEDBA... WG TO loov XPN €XELY Kal ToUTO
'€0TLV TO KAAOV Kal TO dikatov.

In the latter two cases we see problems and distinctions and oppositions that were absent
formerly. The (necessary) nature of things and its law is contrasted to law posited by us.
Otherwise at the beginning of the controversy. Heracleitus 22B114: Euv vow A£yovteg
‘Lloxupteobal xpn T® UV TMAvTwV, OKWOTIEP VOUW TIOALG, KAl TIOAU LOXUPOTEPWG. TPEPOVTAL
Yyap mavteg oL’ avbpwrietlol vOuoL uTio vog tol Beiou: KpaTtel yap toocolTov okdcov €BEAEL Kal
‘eEapkel Aol kal meptyivetat. Positive laws come from the divine law of cosmic order; seeming
disparities are failures of human cognition. For the divine law ordains what it wills as much as it
wills. We in our ignorance may take apparent transgressions of the divine law of cosmic order
as violations, whereas they are means of finding out the true demarcation lines in the World’s
partition. What came in between so that views could move from this to the Aristophanic
burlesque in the Clouds, 247-9:

Socrates. notloug BeoUg ‘ouel oU; mpdTov Yap Beol

NUlv VOULOU' OUK €0TL.

Strepsiadis. T® yap Ouvute;

M owdapéololy, Wotep 'ev BulavTiw;

And 1421 sqq.:

Pheidippides. dUkouv ‘avrip o' TV vopog Beig TodTov NV TO MPQOTOV,

WOTIEP OU Kayw, Kal A&ywv €nelbe toug maAalolg;

NTToV TL OAT" €EE0TL KApol Kavov du TO AOLTIOV

Belval vouov Tolg ULECLY, TOUG TTATEPAG AVTLTUTITELY;

okéwal 8¢ ToUug alekTpudvag kal TaAAa td Bota TauTi,

w¢q Toug matépag apuveTtatl- kKaitot Tt dtagpEpouaty
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NUOV eKelvol, TIARV V' OTL Yngpiopat' ou YPAgpouaoLy;

The appeal to what happens (by nature?) to other categories of living beings in support of legal
relativism is of course a non-sequitur. It was made by Hesiod to virtually the opposite end. Here
in Hesiod is the oldest occurrence of vopog, Opera et Dies, 275-80:

Kal vu Alkng 'emtakoue, Bing 3" emARBe0 mAuTov.

T6VOE yap avBpwrolal vopov dlEtage Kpoviwy,

L0001 pev Kal Bnpaot kal OLwvolig METENVOLG

"€00eLv ' aAAnAoug, el ou dlkn'eoTl YET' AUTOLG:

‘avBpwriolol 8" €dwkKe diknv, 1 TTOAAOV aploTn

ylvetat.

In Heracleitus human (posited) laws come from the divine law of cosmic order in whatever
degree of approximation they stand to their nursing master, just as voig and Aoyog in individual
men comes from the cosmic principle even if refracted in different ways by the idiocy
(subjectivity) of the human thinkers. But in the course of the 5th century, so much increasing
weight of regulation has been encumbering human activity, that a reaction set in. Tthat was not
a conservative reaction; or if it were, it was neoconservative. The target was overregulation, too
much institutional, structural, directive and protective weight on the freedom of human activity.
Something of the spirit of liberty as against the manifold constraints superadded on the natural
constants is evinced by the later Philemo, Fr. 96 PCGr.:

W TPLoPakapla mavta kal TpLodAPLa

T Onpl’, ol OUK €0TL TEPL TOUTWV AOYOQ:

OUT' £1G EAEYXOV OUDEV AUTOV EPXETAL,

OUT" AAAO TOLOUT' OUBEV '€CT' AUTOIG KAKOV

‘EMAKTOV, 1jv 8" av eloeveyknTat gpuoLv

€KaoToV, EUBUG Kal VOOV TalTnV €xEL.

nUelg 3" 'aplwtov {wuev avBpwrol Rilov-

douAeUopev do6Ealoly, eupdVTEG VOUOUG,

TPOYOVOLOLY, €YYOVOLOLY, OUK €0T' ATIOTUXELV
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kKakod, mpoégpacty &' 'act TIv' 'eEcuploKopey.

Blessed is the condition where vopog coincides with ¢uolg. The dispensation for every thing is
its original nature, by which it enters the theater of existence. In such a state there is no
adventitions harm, beyond what is ordained in the nature of things. But from that blissful state
we have fallen, constraining our natural freedom in carrying out to the maximum degree our
inherent potential of realization, by unnatural bondages, becoming slaves to matters external to
our happiness instituted by positive laws of our device (eupovteg vopoug contrasted to riv
eloeveykntat guoLv €kactov). Our discoveries (eupEoelg) are suspect.

Positive overregulation, restraining freedom beyond the confines of nature (beyond the
distribution of provinces and jurisdictions according to divine (fatal) and natural law) is an
artificial construct. Antiphon emphasized and elaborated this aspect with his theory of the nature
of things. The true nature of a thing is its intrinsic substance, not the external formation or
shaping of it. The substance of a thing is that which remains if any externally imposed pattern
on it is removed, as with the demolition of the thing. In fact, the substance cannot be taken
away from the thing, nor can it change in its proper character. Antiphon clarified his view by a
concrete thought experiment. Should a bed be put into the earth, and were the wood to become
living and organic again with the power to generate offspring, it would not bring up a bed but
wood. So the bed-formation of the bed is not its effective substance and nature — only the
underlying wood is. To what is ingrained in the nature (= substance) of a thing, a pattern or
rhythm may be externally imposed. This imposition is accidental: it may come and leave without
any effect on the substance of the thing and its essential character. The “substrate”, the
substance of the thing is, therefore, applubuiotov, rhythm-less (which seems to have been
Antiphon’s term). As Aristotle explained (F15(b) Pendrick): dokel &' n' pUoLg Kal n oucia TGV
@UOEL GVTWV eviolg lval TO TPMTOV EVUTIAPXOV EKA0TW, appUBULoTOV <0v>Kal' £auTo, olov
KALlvng @uoLg 10 EUAov, avdpLavTtog d' 0 XaAKOG. onuelov d€ gnowv AvTip@v OTL, &L TIQ
KatopuEele KALvnv kat Adfot duvauiy n onnedwv wote avelvat BAacTOv, OUK av yeveEaBal
KALlvnv aAAa EUAov, WG TO YEV KATA CUMPRERNKOG UTIGp)OoV, TNV Katd vouov dlabeaoty kat tnv
TEXVNY, TV &' duoiav duoav skeivnv A kal dlapével Taita maoyouoa cuvex®e. The examples
should not blind us as to the implication of the doctrine, which is explicitly meant to cover some
things that come to be by nature (tv Uoel dvtwv eviolg). The adventitions imposition of form
may stem from texvn, but the adjunct n'katd vouov dlabeatq suggests artificial formations on
man’s substance by means of posited laws. Antiphon’s major point would be that there can be
artificiality in things natural, just as wood can be made into bed (given the shape of bed) by
means of the carpenter’s art. Substance is changeless (ibid. Il. 17 sqq.): (this underlying
subtrate is true substance) ta d¢’aAAa navta nabn TolTwv Kal £E€1g kal dlabEoelg, kal
ToUTWV PEv oTiolv aidlov (Gu yap gwvat peTaBoArv dutoig €€ dutiv), Ta 8" dAAa yiyveoBal kal
¢pBeipeoBal anelpdkig. So ibid. Il. 25 sqq. (from Metaphysica): €Tt 8¢ pUoig Aéyetal €€ ou
MPEWTOU N €0TLV N YiyveTal TL TOV PpUoeLl OvTwy, appubuiotou dvtog Kal apeTaBANTOU €K THQ
duvapewg TG autol etc. Cf. F15 (d). 7 sqqg.: wg todto pev (sc. the bed) kata cupBepnkog
uTtapyov aut® (sc. T® EUAwW), TNV Katd pubuov dLABeoLv- PUBUOV YaP KAAEL THV HOPPRV, TNV
d¢ ouoiav ekeivnv duoav, 1 dtapével Tadta naoyousa ocuvex®e. What is according to custom
and (posited) law, being conventional and transient, is contrasted to natural growth and
development; F15(f) 9 sqq.: (the shape and form is) kata TpdTOV KAl KATA VOUOV, TOUTECTL
KATA TO TALG TEXVALG VEVOULOPEVOV KAl TIPOG TO KATA (pUOLY avTLOLaoTEAAOUEVOY, WG KATA
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CUVONKNV OV Katd cuuPBePnKOg ultdpyov yivetal kal amnoyivetat, n'd€ UAN mapapevet, dLOTL
oucoia kal gpUoLg eoTLv autn 1ol MPAyPatog. ouciag yap (dLov TO ETIPEVELY. TWV OE PUOLKDV
Kata tnv ¢Uuolv n oucia etc.

[Diogenes of Apollonia utilised this argument to arrive at the hypothesis of one ultimate common
substance of all reality (in the way of lonian philosophy), given the transformability mediately or
directly of everything into everything in the World. 64B2].

Accordingly, we find in the extant fragments of Antipon’s Mept’ AAnBeiag an emphasis on the
following crucial points agreably to what has been analysed above:

1) The many positive human laws are a matter of convention and refer to arrangements
adventitious; whereas what is of the nature is born (objectively given) and necessary. F44(a) |
23 — Il 1: Ta pev yap TV vopwy [emibleta, Ta O¢ [TAQ] pUOswg a[vay]kaia- kal Ta [uev] Thv
vo[uw]v opoAoyn[BévT]a ou puv[ta’eoTti]v, Ta 8¢ [TAQ PUC]ewg pUv[Ta ouy] opoAoynB[E]vTa.
Proof of this is readily available if one considers that there is no shame nor harm in
transgressing the laws, provided that one escapes detection; while trying to do violence beyond
what is possible to any of the things born with nature one suffers harm irrespective of whether
he is noticed in so doing or not: for he is harmed in truth, and not merely in opinion. Ibid. Il 3-23.
V. esp. v. 10 sqq.: TV de TH PUOEL EUPPUTWY €AV TL TTapa To duvatov Plagntat, €av Te
navrtag avbpwroug Aaen, OUBEV EAATTOV TO KAKOV, EAV TE MAVTES (BwoLv, CUBEV PEilov- ou
yap dua d6&av PAanteTal, aAAa o' ‘aAnBslav. Observe that one cannot really violate nature’s
law; he tries to do violence, and this is sufficient to entangle him in harm and misery. The same
as with Fate.

2) There is excessive overregulation. 11 30 — Il 18: vevo[uo]B[€]tnTal yap [€]mi T TOlq
‘o[B]aApolg, a del duto[u]g opdv Kal a ou [d<]i- kal €Tl Tolg wolv, d del duta ‘akoUelv Kal d ou
Ol kal el T YAWTTN, 4 t[g] Ol dutnv A€yelv Kal a ou J€el- kal €Tl Tolg 1ooty, €' d Te del
duTouq Léval Kal'sg' d Gu Bel- kal'eml T@M V@ WV Te BT dUTOV ETBUPETY Kal WV YA

3) The dispositions constituting human laws (i.e. what arrangements or distributions they enjoin
and what they prohibit) are mostly hostile to the nature, and the natural order, of things. ii,
23-30: €0TL 8¢ AvTwy €veka ToUTWV N OKEWLG, OTL TA TIOAAA TV KaTA vouov dikaiwv
noAepiwg TH o[l kelTat. iii, 18-25: [EoTi]v duv cudev T[A] PUoEL pMGOT[Ep]a CUD'
SKeLOTE[Pa] ag' Wv o' vopo[t ajrotpémnouat Tloug] av[B]pmmfoug] e’ a [rpoTpé]mnouciv].
That is for the most part both injunctions and prohibitions in the laws are equally inimical to
nature.

4) We shall see that laws are inimical to nature because they constitute bonds on it,
constraining conditions on its free development, and artificial conditions at that. Yet once
established, laws do have a bearing on nature, and on the mightier questions pertaining to
nature, namely life (existence) and death (annihilation). For life comes from things beneficial,
dying from things disadvantageous. iii, 25 —iv, 1: T[0 8¢ ] {fjv [€]oTL TAG PpUCEWG K[al T]O
‘antoBav(el]v- kal TO yev [(]Av duT[f] €oTL[v a]rno TtV Euu[pepd]vTw(v], TO d¢ a[rtobaveiv] amno
T[Wv un Euu]pepdvtw|v]. Now beneficial things are of two basically distinct kinds: one group
comes from the laws, the other from nature. The advantage of the former kind proceeds from a
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bondage on nature, while that of the latter stems from the free exercise of nature. iv, 1-7: [ta] &€
EuppeEp[vTa] Ta pev Ut Tv] vopwy Ke[ijueva deop[ol] ThG Ppuoewg e[0TL], TA &' UTIO TG
pUoewg eAelBepa. Now real benefits to nature cannot in truth pain it rather than gladden it. So
that things that cause pain cannot be more advantageous than things that cause pleasure. iv,
7-17: [0U]kouv Tta aAyuvovta opb® ye A[6]yw ‘ovivnaly TN[v] puolv yaAAov'n Ta Eugppaivovta:
OUKouv [a]v oude EuuEpovT' £ln Ta Auntol[vta] pdAAov 1y T[a j]dovt[a]. For things
advantageous in truth, must benefit and not harm. iv, 17-22: ta yap t@® aAn[6e]t EuppEp[ovT]a
ou BAam[tel]v ol aA[A\' w]p[eAelv. We thus complement the analysis in point (1) above: just as
attempting to disobey nature harms one essentially, while transgressing the laws is harmful only
if one is caught in the act, and if not, it can prove beneficial; so obeying nature is truly beneficial,
whereas following laws is harmful as restrictive of the freedom of the thing. Laws restrict and
constrain the freedom of the nature to manifest itself. Pleasure and pain are the indexes of how
free and how bound (respectively) nature is according to a given disposition of order (cf. V.
13-24).

The experience of the High Classical Era revealed the predicament of Democracy. What in its
origin and first development represents the liberation from norms and rules and structures and
institutions that undully restrict natural freedom; tends in the sequel to be transformed into a
machine of creating excessive order. Order, like the Principle of Mepag (on which it is
grounded), represents the bondage of a given determination, disposition, arrangement. And just
as there may exist a deficiency of ordering determination, a condition that leaves the system
(under consideration in each case) insufficiently departmentalized, articulate, i.e. confused and
chaotic; so there can be (and the classical mind became acutely conscious of it by means of its
own extreme rationality) an overdose of ordering determination, something that deadens the
system with the weight of excessive bondage, and it makes it hence underefficient. The
deficiency of order reduces the efficiency of the system by underdetermination: too much
energy is spent unproductively in a chaotic condition. The excess of order reduces the efficiency
of the system by overdetermination: too much energy (of the little produced) is consumed in
internal friction, in maintaining the constraints involved in the abnormal burden of order. There is
an optimum degree of order — and consequently of freedom in any given system. That is the
order of the fate or of the nature. in fact it is not the important question what or who is the issuer
and guarantor of order. It may be the Fate and its inexorability. Or the Gods and their immutable
will. Or long established customs proven in time for their optimal articulation of the human
framework. [Hesiod Fr. 322: ...vopog 8" apxaiog aplwotog. Euripides Bacchae, 895-6: T0T' ev
XPOVW pakp® vopLpov /ael gpuoel Te meukog]. Or a human decree positing the natural
articulation of things. The crucial issue is whether the disposition “ordered” (in both senses) by
some cosmic potency is the right one (the fated, the natural, the willed) or not. And the right one
is objectively determined.

There is the danger of a hybris of order brought sharply to the consciousness of the high
classical mind. And hence stems the intense controversy expressed as one between ¢puolg and
vopog. On the one side is the sense of appropriate order. On the other, the fear of the
conventional, artificial, unfree. At issue is the freedom of nature as against the arbitrariness of
the artificial. The key opposition is not that between nature and convention, but the one between
the natural and the artificial, as we have observed in Antiphon, between freedom and servitude.
For the classical spirit, freedom went with nature, slavery with artificiality.

40/43



The Order of Existence

The order of existence is a dispensation of parts in a whole. The principle of distribution, of
partition is the ground of order. Thus we appreciate the astounding importance in ancient Greek
thought of the problem of distribution. Ioovopia (equality in distribution) was the central vallying
cry of Democracy. At first it acted liberatingly, freeing human activity from the old patterns which
could not any more help it in the new realms that it took upon itself to fathom and arrange. But
soon, the political expression of the quest for greater freedom (namely Democracy) clashed with
the maintenance of a high degree of freedom in human activity in general, cultural and
economic preeminently. This is the eternal predicament of Democracy. In effect, the principle of
equality begins after a while to collide with the associated principles of excellence and of
freedom. Many of the “oligarchs” of late fifth century in Athens were upholders of freedom and
excellence in a political scene dominated by the offshoots of Equality (i.e. artificiality and
overregulation), that political Democracy was cultivating.

So the battle was fought largely around the idea of Equality. The neoconservative “Oligarchs”
countered democratic arithmetical equality, by their own geometric or proportional equality. The
archetype of this opposition appears in the theories of distribution. Excellence and Freedom
required distribution according (proportionally to) merit. Callicles himself seems appeased (a
mildest man) after Socrates explains his opposition to the doctrine of “might means right” that
maddened Callicles before. The turning point of the argument (and of Callicles’ attitude and
behaviour) occurs at Gorgias, 507d-508a: oUToG €uoLye SOKETL 0 OKOTIOG £lval PG OV
BAETovTa d¢el (v, Kal tadvta €1 ToiTto Ta auTtold ocuvTteivovTa Kal Td THG MOAEWG, OTWG
dlkatoolvn MapeaTal Kat cwppoolvn T yakaplw YEANOVTL €0ecBat, oUTw TIPATTELY, OUK
‘embupiag e®vTa akoAaoToug £lval kai Taltag emiyelpolvta MANPody, avijvuTtov Kakov,
AnoTtod Blov {wvTa. oute yap av AAAw avBpmmw MPoo@LANG av £in o ToLolTtog ouTe Be®-
KOLVWVETY Yap 'adlvatog, 6Tw 8¢ uR évi Kovwvia, ¢uiia duk’dv £in. pact &' ol'cogol,
KaAAlkAeLg, kal oupavov Kal YAG Kal Beoug Kal avepwroug Tryv Kolvwviav GUVEXELY Kal ¢pLAlav
Kal KoopdTNTAa Kal cwppoclvny Kal dikaltdtnta, Kal 10 dAov tolto dld tadta KO6GUoV
kaAoJolv, W £TAlPE, CUK akoopiav oud' akohaciav. U S€ oL SOLKEIG OU TIPOTEXELY TOV VOOV
ToUtolg, kal Tadta copog wv, aAAd AEANBEVY o€ GTL N'LOOTNG N YEWMETPLKN Kal v Beolg Kal 'ev
‘avBpwriolg pEya duvatat, ou O TAcovegiav olel Oelv aoKelv: YEWPETPLAG Yap apeEAELS.
Between numerical equality and disorderly aggrandizement comes geometrical equality, i.e.
proportional distributive equality according to merit.

How much at difference are Antiphon’s theory, the Pythagorean-Platonic doctrine of
proprortional distribution and Pericles’ description of (ideal) Athenian Democracy in his Funeral
Oration? Thucydides Il 37: kal' 0voua pev (of our polity) dla To pn'ev oAlyoug aAl' e1g TIAeiovag
OlKelv dnuokpaTtia KEKANTAL, NETEOTL O KATA YEV TOUG VOUOUG TIPOG Td idla dldgopa mdot 10
"loov, kata &€ TNV alwoly, wg €KacTOG €V Tw EUBOKLUEL, OUK a0 JEPOUG TO TIAEOV €G TA
KOWA 1)'ar’ apeTAg MPoTIudTatl, Gud' du kaTd meviav, Exwv 3¢ TuU'ayadov dpdoat Trv MoALY,
‘aflwpatog agaveia kekwAutal. Equality is restricted to private issues. In the public sphere the
preference is given according to the principle of excellence (an' apeTiig, WG EKAOTOG EV TwW
€udoKLuEl, kata Tnv aglwolv), merit having the precedence over rank and wealth as being more
useful to the society and the state. Nothing of what is normally associated with (particularly
extreme) Democracy meets us here in this eternal eulogy of Athenian glory and her system.
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* When the case by contrast is straightforward, and a threatened cancellation of the fated order
in a particular event does not stem from any perplexity arising from its complexity, but relates to
God’s dislike as to a particulare outcome, the cancellation does not in the end materialize. Zeus
is moved to intervene in favour of his beloved son Sarpedon at the time of his envisaged doom;
1433 sqq.:

‘W MoL'eywv, OTE PoL Zaprndova PpiATatov avdopiv

polp’ uto MatpokAolo Mevoltiadao daufvat.

OuxBa O ot Kpadin YEPOVE PPECLY OPPALVOVTL,

N Pv Cwov edvTa Paxng arno dakpuoeoong

Belw avapriagag Auking ev miovt dnuw,

1 1dN UTO Xepol MevolTiadao dapacow.

(Note that the agency is double, Zeus’ own and Patroclus’ as well). He hesitates despite his
strong inclination to save Sarpedon. But such an intervention requires the collective concurring
will of the divine assembly. Hera responds to Zeus’ query in the same way as Athena does in
the similar case involving Hector’s doom (to be cited below). It is not in order to loosen the grip
of death at the fated time from a mortal bound to his death upon his very birth; the other gods
do not concur. She adds a mighty point of disutility: if Zeus acts on this occasion in that way,
another god would also want to interfere following his wishes; 444 sqq.:

"aAAo B¢ To epEW, OU &' evi ppeGL BAAAwW aTioLv.

at Cwov mepyng Zaprndova 6voe doPovOE,

ppadlev pn TIq enelta Bewv eBeAnot kail' AAAog

TIEUTIELY OV (PLAOV ULOV aTiO KpATEPNG UoUivNng etc.

The order of the war would then be irreparably disrupted; nd arbitrary interventions, extrinsic to
the character of the cases, the merits of the warriors and the fated nexus of things, would create
a chaos instead of cosmic order. Not to mention that Zeus would be pained often by such divine
interferences. Nor could he be considered the ultimate upholder of the world-order. So he is

persuaded by Hera to refrain from an act of irresponsibility; 458:

WG €@at’, oud' amnibnoe atnp ‘avoplv TE BV TE.

* [Hera expresses such derogatory attitude with regard to human affairs to Athena in view of
Zeus’ determined will not to allow any god to interfere with the evolution of fate (of the natural
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course of events); © 427-30:

w TOTOL, ALytoXolo AlOG TEKOG, CUKET" EYWYE
vLe® Alog avta Bpotdv €veka TTOAEULLELY.
TOV AAAOG uEV armogpbicbw, dAAog d¢ BLTw,
0Gg Ke TUXN.

(*) The paper has been published in A.L. Pierris, The Emergence of Reason from the Spirit of
Mystery, vol. Il, Mystery and Philosophy.
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