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APPENDIX C

ON DEPILATION:
BODY COSMETICS IN CLASSICAL
ANTIQUITY

The Scholium to dp7i mapateriApévar (Aristoph. Ranae 546)
apart from the general fact that women used to strip off the hair from
their pubic area by plucking it: ék TovTov Selkvurar STi TapériAdov

. \ 3 \ 3~/
(as against other methods of, perhaps, later currency) kai olovel €é€éde-
N ¥ \ ~ 3 ~ ¢/ \ 4 3 ’
pov n ETUTTTOV TO YUVALKELOV aLSOLOV' oUTWS yap 7Ta)\a£ GZI’L)\OUV, alSO
adds an interesting detail: 7iAAovo 8¢ Tas Tpiyas ai veovupdor which
is another proof of the statement made above that this practice was
particularly agreeable to men. And so, an older woman boasts of her
amoiidwots (implying sexual proclivity and prowess) in Aristophanes,
Lysistrata 825 sqq. (I reproduce a standard scanning, with
. k] y o N 3 ” ’ k4 \ b4 k] 3
reSCrVatlon): a)\A OUWS aV OUK LBOLS / KOLTTEQ OUCTMS YPAOS OVT aAU- /
\ 4 3 3 /. -~ /
TV kop Ty, AAX’ dmeii- [ Awpévov 7H Adyvw.

For this clearing the pubic region of hair by the use of lamp, see the
memorable beginning of Ecclesiazousae, where in the hymn to the
lamp this function of the worshipped appliance is also mentioned, in
mock-tragic style:

Mbvos 8¢ (sc. 6 Avyvos) unpdv eis dmropprirous puyols
Apmes, dpedwv Ty émavbodoav piya.

The above examples may suffice for the establishment of the
general points mentioned in the text. But there are one or two more
points that ought to be mentioned in this connection as completing
the background against which we may appreciate the entire content
and intent of Baubo’s action.
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Firstly, then, to have the pubic hair removed was practised by men,
too, and this even in early times. The connotation is again of
wantonness and lewd abandon to sexual pleasures. See Aristophanes,
Nubes, 977-8: nleiparo 8 av Todudalod ovdels mals vméveplev |
767’ dv, WoTe [ Tols aidolowot Spdoos kal yvols Womep ufAotar
emnvberr where the contrast implies the opposite practice in
Aristophanes’ time among boys. (The above- mentioned connotation
is testified by the context of the passage). This is, however, a general
statement, applicable to all boys and not especially to those
particularly prone to pleasure (pAeiaro rather indicates gymnastic
exercises), and perhaps simply explainable by the repugnance which
ancient Greeks felt to exist between beauty, either in young woman or
young man, and hairiness in any part of the body other than the skull
(compare, e.g. for women, the descriptions of the lowermost part of
the female trunk in Rufinus’ epigrams, Anth. Graeca Book V, 35 and
36, implying as they do, immaculate hairlessness); though, even so,
the change of habits as reported by Aristophanes must be significant.
But we may add another conclusive testimony from Menander’s
’Opy1 apud Athenaeus IV 166A (Fr. I, Meineke IV p. 178): kal
Bdpopar, [ kat maparidodpar vy dia, kal yevioopar [ Krijourmos,
ovk dvbpwros, év oAlyw ypdvw - where even the rest of the fragment,
and, besides, what Athenaeus relates about Ctesippus, the son of the
famous general Chabrias, make it clear that we have here to do with
aowria and névmrdbea in men.

It is instructive here to compare the same Aristophanian sentiment
as is found in Lucian, Cynicus §14. It is once more about the
perennial theme of the good old days when morality prevailed. The
men of old were real men, and they could move without shoes and
without clothes (the modern equivalent of Lucian would not, though,
praise nakedness equally fervently, I suppose!), and they wore the hair
and beard that God bestowed on them as an ornament, like the mane
of lions and horses. They were better than us, and no one of them
would suffer to be shaved no less than any lion would suffer this.
UypdryTa yap kal Aeldryra capkds yuvaill mpémew ryyodvTo, adTol
8’ womep Noav, kal palvecbar dvdpes flerov! vypdrns (limpid
liquidity, this indefinable quality of moist voluptuousness which, for
the ancients, could characterise a body and a form of life, a glance and
a style) and smoothness are, as always, the signs of a body, and a
temperament, luxuriating in sensual gratification. And Lucian ends
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this comparison thus: éxeivouvs odv éyw {nA&d Tods malaiovs, kal
éxelvouvs uuetobar BovAopau (it is the Kvvikés, of course, who speaks
all the time), Tods 8¢ viv 00 {nAd s Havpaotiis TadTns evdaipo-
vias 7s éyovot mept Tpamélas kal éobiTas kal AeaivovTes kal YnAov-
pevol Ay ToD CWUATOS [LEPOS Kal NOE TV AToppnTWY UNdeV 7
médukev éxew édvTes.

That this depilation of the whole male body including the pubic
area and the fundament was a far from uncommon practice in Greek
and Roman antiquity usually associated with intense and
unprohibited enjoyment of sexual pleasures, especially of those not
geared to generation, is a certainty, evidence for which will be
presented below. But the point here is that it was not late; it was early,
at least classical. Thus, to give some more examples, Aristophanes,
Ranae, 422 sqq., makes the priest, in the midst of his religiously
significant banter, to say:

7ov KAetobévous & axovw
&v Tals Tagaiol TPwWKTOV
!’ e ~ \ /’ \ /

TiAew éavrod kal omapdTTew Tds yvdabous,

KaKSTTET éyKekupas

KéKkAae kakerxpdyel

2ePivov, oTis éoriv, dvagdAioriov (I put this, for the
mss. avadAdoTios).

This is an excellent example of sustainedly multi-dimensioned
meaning, of richly interspersed allusions, that one expects from a
supreme comic writer like Aristophanes. Cleisthenes here is made to
mourn for Sebinus’ death in a memorable way. This Cleisthenes was
(in)famous as a kivados and yvvaukilduevos or yvvaikddns, v. Sch.
ad Nubes 355: odTos b¢ émt kiwwaudilg Safdrderat. TodTov b€ s
yovaurkilbpevov ovk ‘ApioToddvms diaBdAdel uévov indeed in various
places, aAAa kat Kpativos... Tobrov idodoat, dnoiv, ai Nepéda, eis
ywvaikas petepéppwoar éavrds. CL. Suda s.v. KAewobévovs axparé-
oTepos, which seems to have become proverbial, and s.v. KAeioOévngs.
He is described as womanlike by Aristophanes in Aves 831 (the
scholiast makes explicit Aristophanes’ meaning), where the point lies
in the contrast to Athena’s manliness; and similarly the scholiast to
Lysistrata 1092 says: odTos 2ifvpriov mais éml OnAdTnTi Kewpuwdod-
pevos. When in Thesmoph. Cleisthenes goes to the meeting of the
women who celebrate the Thesmophoria to disclose that Mnesilochus
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is among them disguised as a woman, he is taken at first as a woman
(v. 571 sqq.); and he himself declares his affiliations in his following
speech in no ambiguous terms (notice in particular the sexual
connotation of the yvvawopayd in v. 576; to his fvyyeveis Tovpod
Tpodmov, the scholiast has: 7a avrd pot mpdrrovoar. But this is not
exactly correct: for if he wanted to allude to the general similarity
between his and their ways, he would have more properly expressed it
by using the formula cvyyevijs 7@dv Sperépwv Tpdmwy. Aristophanes
is exact here: their sexual behaviour is not the same, only similar to
his). He is close shaven (575, where the scholiast has: éfiAwro yap o
Klewobévns Tas yvabovs yvvakwdds; cf. 582-3). But in the passage
from Ranae we have depilation of the mpwk7és. In intense mourning,
plucking off of hair, naturally of the head, could take place;
Aristophanes applies the custom to where is more apposite for the
effeminate Cleisthenes: the anus. Similarly to strike and cut oneself
when bereaved of somebody close to heart were habitual forms of
extreme grief in mourning; but Aristophanes, by describing the
mourner’s convulsions by éykekvps and by grammatically making
this dependent on kakdémrero, clearly alludes to quick anal coition in
desolate places, such as ancient cemeteries were. These points have
been succinctly made by the ancient scholiasts. Thus, for the last, sch.
ad v. 422 ...&v Tais épnplais kal mepl Tds Tapas kal Tovs Tddouvs
kak®ds émacyev (= was suffering anal intercourse). As for the former
points, the Scholiast observes: 76 odv TiAAew Tas Tpclxag kal kéTTe-
obau dpa peév ws émt TeTedeuTnréTy dvaykaiws, dua 8é els pada-
klav: kal 70 kémTeclal kakeppaTws (sc. Aéyer). And as for the
general point of the sexual import of bending or leaning forward or
stooping down as a preparation for all sorts of quick sexual
satisfaction, especially in isolated spots in the countryside, see on this
matter in the study "Appyra lepd with the there given references.
Who is, finally, the man whom Cleisthenes mourns so singularly
and for whom he calls out in tears? ZeSivos ¢ "AvadAiorios, both
names being highly significant in a sexual way. For Zefivos is clearly
fashioned from o¢ Buwet (coire, inire te); and thus the Athenians in
Lysistrata 1092, hot with their erections, exclaim: odk €00’ Smws ov
KAewolévn Burnoopev: cf. Ranae 48 émefSarevor KAewoléver where
notice the word used to signify the sexual act referred to; as the
scholiast observes: mailer Aéyerar yap kal émi vews 70 émBaTedew,
Kkai €ml cuvouoias kaTa weTapopar TAV aAdywy {wwv, a émBaivo-
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vra ovvovoidle (cf. e.g. Aristotle, Hist. Anim. V, 2, 3 émfBailvovros
émt 70 0fAv Tod dppevos) cf. also Ranae, 57: if one had sexual
intercourse with a man (as distinct from a boy or youth) one was
thinking of Cleisthenes as the probable partner. While AvagAdorios
both signifies the demotic of the man in question, descended from the
deme AvagAdorios, and may be taken in connection with dvagpAav,
Hesychius s.v. avagAdv, yeiporpiBetv 76 aidoiov. ol 6¢, orvew. 1
paAdrrew (this is the correct punctuation); and s.v. avamepraopé-
vov* dvaTeTauévov éxwy 76 aldolov: avadAdv yap Aéyovow ArTi-
kol 76 avapaddooew Ta aidoia (cf. the meaning of $Adv, which is
explained by the Etym. M.: 7émrew 7 paddrrew. kat 76 avapaddr-
Tew, avadAdv: Apioropdvns. Same entry in Photius); which avapa-
Adooew, squeezing, Suda explains s.v. avapardrrectar- avadupav.
And similarly Pollux II, 176: 76 8¢ émeyeipewv adTo (sc. T6 aidoiov)
Talv xepoiv, avadAdv: kal avakvav (pro avaxAdv) Apioroddvns év
Aurapdw Aéyer. (Fr. XII Blaydes, 99 Di. = Fr. 37 PC Gr. vol. II1 2 p.
50). Cf. Petronius 131, 5: admotisque manibus temptare coepit (sc.
anicula) inguinum vires. Thus dvag$Adv means exactly to cause an
erection by the hand through rubbing and squeezing, just the same as
avaaflaArew which is connected with the méos and explained thus
by Phrynichus: (p. 916 Bekker) avaibafdAAew 76 méos. “Eppimmos
(Fr. 70 PC Gr. vol. V p. 596) dvev mpobécews Aéyer habdrrew avri
T0D KVAY «oU 8¢ TN KepaAny YdbaiAé pov» (and we have noticed
the ambiguity of kepaln), avri Tod ynAada. Kat [T arwv év
KXeopdvri (corrected from KAewropdvri) <mréoss éfidbadAe Aetos
&v (Fr. IV Meineke vol. IT p. 635 = Fr. 60 PC Gr. Vol. VII p. 457).
This last fragment is particularly significant because it connects the
practice here described with the character of being Aeios, i.e. smooth-
skinned, hairless. For Plato Comicus already, the two, sexual
indulgence and bodily - smoothness and hairlessness - went together
and were scoffed at together. This, then, is the sense of Eupolis ava-
PAaopss; Suda: avadlacuov Ta adpodioia (too general) Edmolis
Abroddkw. kal avapAdy éXeyov 76 paddrrew 76 aidotov. And this is
the sense required for the Aristophanian aumepAacuévws (Doric for
avamepAaopuévovs) in Lysistrata 1099, that is having membra in
tumefaction and erection just as the Hermae, as is required by the
context. (For the erect membrum of these Hermae cf. Herodotus II
51; Eustathius ad Iliadem 1249, 8: 86 kai of [leAaoyol katd THyv
loToplav évrerapévov Tov ‘Epuiv, firo dpbidlovra, iSptovrar etc.;
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Cornutus Theol. Graeca 16 [p. 23.16-18 ed. BT], where Aeios means
the boy who has not reached puberty; Plutarch, An Seni Respublica
Gerenda Sit, 28 [797F]; Macrobius I, 19, 14; Plotinus III, 6, 19, 25
$qq.: 60ev, olpat, kal ol waAal codol pVoTIK®DS Kal év TeAeTals
aivirrépevor ‘Epuiy wév mowobor 7ov apyatov 76 Tis yevéoews
Bpyavov ael éyovra mpos épyaaiav etc.; Cicero, De Nat. Deorum 11
§56, where he, in his erect condition, is brought, into connection with
Proserpina, a fact of far-reaching significance as we shall see in another
part of this work). I have insisted in determining the precise sense of
avadAav, because the discussion of such matters tends to be, during
the last few centuries, too general and vague: everything seems to be
lumped together as sens. obs. Not quite so with Renaissance
scholarship; and far from so in ancient times. Then there prevailed a
general free acceptance of sexuality in all its faces; jesting with it
presupposes such an acceptance, which, in its turn, does not imply
necessarily praising it, or boasting of it. Thus, in our case, there were
various expressions to denote the different things which can be done
to the membrum virile even before anything involving a partner is
concerned (similarly there were plenty of names, in common use,
about the different cuvovoiaoTika oxMuara and the various types of
ddjuara). One such expression is avadAdv; another is amookoAv-
mrew (or okoAdmTew; cf. "Appnra lepd n. 52); different again is
amotvlodv (already used by Pherecrates Fr. LXXI ¢, Fragm. Inc.
Meineke vol. II p. 356 = Fr. 227 PCGr. Vol. VII p. 207: éxaleiro b¢
kal TUAos 76 aidotov, 60ev kai PepexpdTns T6 yvuvodv avTo (i.e.
drawing back the skin so as to lay bare its head, the SdAavos) T4 yeipl
amoTvAodv elmev); further we have avaordgar (Pollux I 176 and
Hesychius s.v.); and finally the practice in which the kvvodéopuiov
functioned (Pollux II 171 and Hesychius and Photius s.v. kuvodéoun).
These expressions are found in comic writers and in lexicographers
who collected them from comic writers; but comedy notoriously
reflects the habits and customs of ordinary life in each age and nation;
as can be seen from the elaborate naturalness of the Greek comic
genius, the over-indulgent directness of the Roman, or the insipid
sophistication of the contemporary scene.

But let us return to the passage from Ranae which kindled this
digression. We have seen the onomatopoetic work of Aristophanes in
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2efivos and AvagAiorios. All this has been observed by the scholia
ad loc.: dvopatomorel TobTo s mpos T padaxiav Kdewobévous,
mapa 70 aloypov. [Ibavds 6¢ T0 «SoTIS» éucpaivel ov TOV UTTO €vos
pévov mepavduevov (mepailvw = Buvd i.e. «enter» anally; a very
interesting suggestion that this is about éoris/). IIémhaoTar 8¢ avTd
comep 0 ZePivos (another scholiast explains: kai ZeBivos lows mapa
70 PBweiv. "EoTi 8¢ kai Xefivos wvopaouévos mapa [T dTwvi),
ofTw kal 6 AvadAioTios: avadAdv yap éeyov 76 paldooew 6
atdotov. Then it is added, by a different scholion, kat vrociper 76
kaAdmTov Ty Bdlavov 6éppa. Badavos 6€ éaTi TO dkpov THs
méobns. Ymoovpew 16 kaAdmrov Tiy Bdravov 6épua, i.e. leaving
bare the glans penis is not correct, I think, for ava¢Aav, and is an
example of what I have said above about the lumping together of all
things obscene in a similar way. The proper word in this sense would
be amorvdodv or avackoAvmrew. Anyhow, the unreliability of the
scholion is manifest in its second part: oot is just what covers the
BaAavos; the dkpov Tfs méobns is called axpomoobia (cf. e.g. Pollux
IT 171). The same indiscriminate application appears in the scholion
ad Lysistrata 1099 where on apmepAaocuévws we read: exdedapué-
vous* Ta atdoia avareTauévous. The second is correct; but the first is
not, if it means, as I take it, dmeokoAvppévous, i.e. circumcised.

This completes the discussion of the passage but for one final
remark. Aristophanes does not only play an exquisite game of double
entendre with Cleisthenes’ mourning; by a stroke of genius he also
clearly refers, without saying anything, to the parallel Dionysus affair
with Prosemnus which has already been discussed (v. Clement, Protr.
I1, 34, 3; cf. Pausanias I, 37, 5). The same allusion seems to me to be
operable in Ranae 56-57. When Dionysus says to Heracles that he was
seized by a desire, Heracles asks desire for whom? For a woman?
Certainly not is Dionysus® significant reply. But for a boy? Not at all.
For a man then? Woe betide me. To which Heracles asks: évveyévou
7&d Klewobéve; Finally it is a desire for the art of Euripides that
Dionysus is meaning, but Prosemnus is in the mind of the viewers all
along.

We have met thus with the practice of clearing a man’s fundament
of all hair. The same practice is made fun of in Acharnenses 119 sqq.,
again taking Cleisthenes as paradigm case. Two men approach, and
Dicaeopolis exclaims:
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Kkal Tolv peév edvouyow TOV éTepov TouTOV
ey’ 8s éoi, Khewobévns 6 ZiBupriov.
b ’ \ 3 /
£2 Oepudfovov mpwrTov éfupnuéve,
/ 3 5 7, \ ’ LIRS
ToL6vde 8 b mibhpke, ToV mrywy’ Eywy
edvobyos muiv HA0es éokevaopévos;

Cleisthenes (and his fellow object of ridicule, Strato) are called
evvodyou here because, as the scholiast observes, with regard to the
former, obros 8¢ 6 KAewoOévms ael 76 yéveiov é€updro mpos T del
Paiveotlar véos: 616 edvolyw avTov elkaler; and the latter, ad.v. 122,
Kkai 00705 (sc. Strato) kwpwdelTaw ws AwPuevos 76 yévelov kal Aet-
alvwy 70 odpa, ws KAewwbévns, dbs dnow adros Apioroddvns év
‘OAkdoi: maides ayéveor <KAewobévns Te kal> Zrpdrwy (Fr. 361
Dindorf = Fr. 422 PC Gr. vol. III 2 p. 231). Cf. also Equites, 1373-5
where they are called dyéveior, to which the scholiast says: KAewo0é-
vns kal ZrpdTwv: IHvvides obTol kal mirTodpevol Ta yévewa, Aetol
8¢ kal padaxol. It may be that Ta yéveia should be deleted since
depilation by pitch-plaster was chiefly practiced on the body; but in
Alexis (Fr. X, Fab. Inc., Meineke vol. III, pp. 508-9 = Fr. 266 PC Gr.
vol. IT p. 171, apud Athenaeus XIII, 565b, mrrokomoduevor 7 Eupov-
wevov seem to refer to alternative ways of getting rid of beards, as is
appropriate to the context as well; again however mirrokomoduevos
may make all the difference; thus e.g. in Clement, Paedagogus, 111, 20,
2 murrobobau refers to the depilation of the privy parts. The memrro-
komrnuévous of Fr. 38 of Fr. Com. Anonym. Meineke vol. IV p. 611
apud Clement, Paedagogus 11, 68, 3 could refer to either area, or to
both. Pollux VII 165 does not help either in our present concern; in
any case however the following Aefor kal padaxol make for the
required sense. A closely shaved face and hairless body go together
here, as in Athenaeus XII, 528F, in the remarkable description of
Sardanapallus by Ctesias, where we read among other equally
exquisitely effeminate things:...yvvaikeiav 6¢ oToAyy éxovra kai
KaTeUpMUEVOY TOV TWYwWVa Kal KaTaKeKonpLopévor (rub again
and again with pumice stone, so as to remove all hair from the body).
Cf. Lucian, De merc. cond. 33: klvaidév Twa 7@dv memrTwpévwy a
okéAn kal Tov mwywva mepiefvpnuévwv. And similarly in

Aristophanes’ description of Agatho, Thesmophoriazousai 191-2:
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\ Q> ’ ) ’
ov 8 EVTTPOCWTTOS, )\GUKOQ, €§Up7]‘LL€VO§,

’ e ’ 3 A QA
‘)/UVG.LKO(}S(UVOS, (17T(1AOS‘, EVTTPETTNS LSELV

where edmpems refers to the body in contrast to edmpbowmos, just as
amalds refers to bodily smoothness and é€vpnuévos to a closely
shaven face; velvety and marble-like skin were especial attractions in
youths: cf. the fine play by Cratinus apud Athenaeus I, 29D (Fr. I1I
Ivrivy, Meineke vol. I p. 117 = Fr. 195 PC Gr. vol. II p. 221: viv &
N 16 Mevéaiov nBdvr’ dpriws [ olviokov (play on veaviokov),
émeTar karkoAovlel kal Aéyei: [ «olp’ s amalds kal Aevkds: dp’
oloel Tpla;»); these features, stereotyped in the mask of one type of
veaviokos, were appropriate for the impersonation of a beautiful
young god: Pollux IV 136: 6 8¢ amaAds, Boorpiyois Eavlds, Aevrs-
Xpovs, pardpés, mpémwy Jed kaAd.

Cleisthenes is shaven in the fundament, his anus is described as
feppdBovAos in parody of a Euripidean verse, we are told by the
scholiast, but with an apposite allusion to the hot desires of that part
of Cleisthenes’ anatomy. In the following verse, Aristophanes,
parodying Archilochus this time, presents us with another of his
ingenious games: he, this time, says something less than expected,
something which is better literally fitting to the situation (for only
Cleisthenes’ face is actually seen, and it is, apparently, on account of
his extremely careful and close shave that he is called a eunuch), while
at the same time clearly alluding to the other more obscene and more
really appropriate feature, which is unmistakeably brought to mind by
the previous verse (BeppdBovAov mpwrrov é§vpnuéve), by the
mention of the ape (in whose anatomy the hidden parts figure very
eminently) and by the parody of the Archilochian verse, which makes
the whole business clear as light. (The scholiast has: katl Tod7o0
mapwdnkev éx 7@V ApxiAéyov émwd @dv the correction is practically
certain: Tounvde 8, & wibnke, TV TUYMY éxwv, of which verse more
will be said in a moment). We see, thus, how a seeming anticlimax
(rdywv after mpwktés) is really a masterfully constructed climax.
Though the point is missed by Bentley on account of his
overcleverness and overcriticism; he says commenting on the scholiast:
immo non parodia sed vera lectio est Totdvde 6°, & mibpke, TV
muyny égwv. It is very typical of the misjudgements of a certain school
of verbal thought in scholarship.
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We conclude then that in classical times already the practice of
removing the hair from a man’s fundament existed, common enough
to be repeatedly satyrised, and associated with effeminacy and,
specifically, with desire to undergo anal intercourse. I am insisting on
this specific characterization because we can see, in this case too, how
exactly the latter fits with the earlier in our sources. One of Ausonius’
epigrams (CXXXI) is entitled: In quendam, qui laevia sibi inguina
faciebat, and runs thus:

Inguina quod calido laevas tibi dropace, causa est:
irritant volvas levia membra lupas.

Sed quod et elixo plantaria podice vellis
et teris incusas pumice Clazomenas,

causa latet: bimarem misi quod patientia morbum
appetit: -et tergo foemina, pube vir es.

It is very clearly and nicely put: depilation of a man s pudendum
area implies proclivity to exercise energetically his membrum during
copulation (for such hairlessness is an irritant); depilation of a man’s
anal area means dominant desire to enjoy pathetically the activity of
another’s membrum. We have met with half of this situation in
classical times, we cannot doubt the existence of the rest. Although, of
course, the depilation was not really carried out in halves; hairlessness
in the significant areas of a man was a sign of particular devotion to
sexual pleasures in general - but was satyrised under the aspect in
which the person made fun of was makihy himself vulnerable, as well
as from the viewpoint of the comic writer.

We can multiply examples, if we wish. There would be no need for
this exertion, but for the notion that used to, and still does, largely
dominate the scholarly world of the last two centuries, according to
which obscenity and immorality, as we would understand them, were,
grosso modo, foreign to the classical period, and only to be found in
the corrupt and perverted habits of the empire. This is a very
obfuscatory and far from true conception. We should bravely
appreciate, to put it concisely, that ancient morality was based on self-
conscious natural excellences of proud natural essences, not on the
dutiful, weak observance of a Law imposed from without (from
above) on a weak and poor nature.
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Thus Cratinus in his “2pas (Fr. II, Meineke vol. II p. 163 = Fr.
276 PCGr. Vol. IV p. 261), speaking about a certain poet Gresippus
(ravyviaypdpov Tis tAapds podans as is described by Athenaeus,
X1V, 638d, a not very reputable fellow as is clear from the comic
fragments satirizing him), says (Athenaeus XIV, 638 F):

y \ \ ’

iTw 8¢ kal Tpaywdlas

6 KAeopdyov Siddokalos
per” adTév, <6> mapaTATPLdY

gwa XOP(BV AU8LO’TI‘, TL)\)\OUO’QA)V I.LEIAT] 7TOV1”)C£.

Plucking both the chords of stringed instruments in the Lydian mode,
and plucking off the hair in the Lydian fashion, Lydians being famous
for luxurious softness and uninhibited indulgence to pleasures and the
movmpa keeps the fine ambiguity. [Japaridrpiaw were girls ready to
perform the depilatory operations described above (cf. Philostratus,
Vita Apollonii IV, 27, where the maparidrpias are located in a Sala-
vetov with their pitch; cf. also idem, de Vitis Soph. 1, 25, 5 ad fin.
where again pitch and wapariArpiar are coupled together) to men, I
believe, is required for the point to be made. (Gnesippus was further
connected with adulterers and adulteries, as is clear from what else
Athenaeus mentions ad loc., whose special connection with depilation
will be observed below, a connection which, as will be seen, further
confirms the immaculate antiquity of all these cosmetic practices).

In Thesmophoriazousai 236 sqq. we have depilation of the
fundament by ddevois, burning out of the hair in that region by
means of a (little) torch, 6ds or a lamp, Adyvos (v. 239); the
characteristic position here is stooping or leaning forward one of the
indecent postures necessary in order for these practices to be carried
out, and with indignation described by Clement, Paedagogus, 111, 20,
2. The practice and the method must have been a relatively common
one to be satirized by a comic writer. In the passage mentioned from
Thesmoph., Euripides is represented depilating Mnesilochus to make

him passable as a woman among women.

236 avioTac’ v’ dpedow o€, kdykiifas éxe.

éveykdTw Tis évdolev 836’ 1 Addyvov.

S 7 A ’ . .. ,

émikvmrre: T képrov (i.e. membrum virile) dvAdrrov
viv dxpav (in order not to be burned).
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When later on in the same comedy, Cleisthenes comes to warn the
women about the stealthy presence among them of Mnesilochus in his
disguise as woman, the chorus asks how could he escape being
noticed, to which Cleisthenes answers (v. 590-1)

apmioev adTov kamériA’ Edpurmidns

\ b4 $4 > ~ %) /
kal TdAAa dravl) domep yuvaix’ éokevace,

an answer indicating very clearly how widespread the depilation of the
women’s privy parts was. And when Mnesilochus, asks the women:

IIelbecbe TobTew TadTa; Tis 8 obiTws avip
3y / (4 /’ b 7 ¥
MAlios SoTis TIAASpevos nvelyer’ dv;

3 o k) > 5 ’ ’
OUK olojat ywy , w 7TOAU’TL’.L7]’TCU 960),

he is simply trying to avoid being caught; the women, in any case, do
not pay much attention to the comic and rhetorical argument.

Were such practices known and taking place in preclassical times?
Certainly yes, though perhaps to a lesser extent, especially towards the
end of the archaic period, although it is rather unlikely that such
thorough-going depilations were generally exercised before it in
Greece, save initially probably in aristocratic circles with the young
nobility. It takes a certain type of sophistication (and thus generally
implies a late-archaic age) to try to effect systematically and by artifice,
what nature may not give, but the aesthetic preoccupations of a people
do evaluate hiphly. For at whatever time widespread depilation may
have taken root in Greece, its fundamental presupposition was always
there, making it possible for the later habits to take hold and exercise
their fashion and fascination. For the Greeks the idea of beauty as such
found its most adequate materialization in the form of a well-
developed youth (Bodmais ), smooth-skinned and athletic. Sculpture
is the most eloquent herald of this sentiment, one harmoniously
conjugating an aesthetic judgement and an emotional experience; and
in the epigrammatic literature, like the Musa Puerilis Stratonis, we
meet the most carnal manifestation of that self-same sentiment. It is
not, thus, accidental that there, in epigram after epigram, the praise of
hairlessness is made and the leit-motif of the lover’s warning to his
beloved is heard: you are proud and unyielding in your beauty, but
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think of the coming hair; I shall not be forever after you. Not many
were there, whose infatuation would follow their beloved one’s
progress into full, mature manhood. Plato makes Socrates explain why
he is still in pursuit of Alcibiades, after the rest had lost their interest in
him; evidently, he states, because Socrates is solicitous of Alcibiades’
soul, and not only desirous of his body. What then, given such
aesthetic appreciations, is a man going to do when, past youth’s prime,
he wants still to be the object of affection, love and desire? He will take
Agathon’s way. And depilation will artificially create the required
hairlessness, just as other practices will attend to the other conditions
imposed by the idea of Greek beauty. Ideal beauty, homosexuality and
depilation belong, naturally, to the same circle of peculiarly Greek
notion and emotion. And as exquisite proportion in form, liquidity of
posture and outline, visible and tactile smoothness, are wonderfully
manifested in the athletic ideal of the young man in ancient sculpture,
so is the elaborate hair cosmetics for head and pudendum; the archaic
koOpou bear ample testimony to the fact. We have a vivid image of
aristocratic youths in all this.

Of course, there was also the other side of the same coin. A popular
robust and rather rustic attitude could not fail to take offense at the
unmanly exploits of those committed to correcting nature, with or
without Agathonian sophistication. It is important for our
understanding in this particular of the ancient Greek spirit to keep
carefully in mind that this reaction stems from the same
presupposition as the tendency which it opposes and only objects to
its, so to speak, misapplication in the latter direction. That rustic
attitude is not moved by a different ideal of beauty or of its most
adequate material representation; they only take exception at the
attempt to undo the work of nature and to confuse the naturally
established roles of the beloved one and of his lover. Beauty is the
object of love, and beauty is the prerogative of youth; mature
manhood desires youth and should not imitate or caricature it or pose
for it.

This attitude lies at the core of the matter. Check it with any
instance available and you will find it confirmed. The sentiment is well
expressed by Alexis in an already referred fragment (Fr. 266 PCGr. vol.
I p. 171 apud Athenaeus, XIII 565b):
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((’7\.1/) 7TLTTOKO7T06‘LLEV6V 'TLV, '}} gupole.LEVOV
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indicetur; perhaps éparedew, Headlam; or érawpeiv Herwerden)
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That is, if hair displeases you, you must not be satisfied with the
condition which makes it appear, i.e. mature manhood.

I shall give one different, but connected, example of the caution
and qualification needed to correctly appreciate the specific import of
negative, satirizing attitudes like the one mentioned above.

The qualities which are standardly involved in the appreciation of
the male (as well as, mutatis mutandis, female) human body, apart
from those pertaining to proportionate structure and formal beauty,
are hetéTns, amadérys, Aevkérns, Sypdrns. Aedrns, smoothness
(not to be confused with softness) is the one we most encountered
above, hairlessness being probably the main contributor to its
prominence and excellence, together with a healthy skin, glistening
from gymnastic exercise, oil anointed massage and baths. Yypérs, as
already explained, is an elusive character, hardly definable because of
an exquisitely complex foundation, expressing, as it were, the flowing
rhythm of form as well as the emotional dimension of the flesh and its
most peculiar attractiveness when it poses alluringly as the self-
conscious object of delectation, exciting desire which calls for nothing
but an absolute abandon to the pleasure of its enjoyment in unfulfilled
satisfaction. ‘Amaldrms, softness in touch, pertains to the female body
in its yielding quality, to the fresh and tender flesh of a boy, or to the
elaborate delicacy of the effeminate. But the example I spoke of above
will be taken from what concerns Aevkorys.

evkdv, it should be noted to begin with, is not quite our white
simpliciter. For instance, I doubt whether ancient Greeks of the
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preclassical times naturally called a dull, mat, lustreless white Aevkév,
at least not without some necessary qualification. And, conversely,
Aevkov was anything resplendent, even if much less than immaculate,
pure white in our sense, such as the chaff-heaps at threshing time
when then burned under the intense heat and sun of a Mediterranean
summer, or the dust setting on warriors during a close, violent combat
in similar conditions: Iliad, E, 499 sqq.:

e ¥ 24 ’ 3 \ L) \
s 8 dveuos dyvas popéel lepas kat’ dAwads
3 -~ ’ ¢/ \ 4
avdpdv Aikpudvrwy, 8te Te Eavby dyutrnpe
Kkpivy émevyopévawr avéuwy kapméy Te kal dyvas,
o s e ’ k) 7 e o] \
al 8 dmolevkaivovTar dyvpuiai: ws Té1° Ayouol
\ / /7 L k] 3 -~
Aevkol Umreple yévovTo kovicdAw, 8v pa. 81” adTdv
s, , s S e
oVpavov els moAdyarov émémAnyyov médes imrmwy.

We need not illustrate our standard use of Aevkdv according to
which snow, milk, bones, teeth, sails, flour, sugar etc. are white. I shall
merely indicate here some of the unexpected uses: brilliant, bright,
shining (Iliad, =, 185: Aevkov 6° v néwos s, where the scholia A
have: ypdderar Aaumpdy, which smells of Alexandrian, as much as of
critical nineteenth century, ingenuousness; Sophocles, Ajax 708,
Aevkov aos); clear, translucent (Odyssey, C, 45: Aevkr) 8’ émidédpopev
alyAn; k 94: Aevkn 8’ v apl yaAivyn; Euripides, Andromache
1228: Aevkmy aiblépa mopfuevduevos); metallic, silvery (Iliad ¥ 267-
8: Aevrds AéBns); and we should particularly notice the Aevkéy as a
quality of clear, transparent water (Iliad, ¥ 282: Aoéooas vdart
Aevk®, where Eustathius perceptively notes: t6wp 6¢ Aevkov 76 aAAa-
xo0 kal wéAav, a remark the point of which appears, e.g. from his note
to be adduced next; Odyssey X, 70: kpfjvar 6’ é€eins mioupes péov
vdatt Aevk®, to which Eustathius remarks: Aevkov ¢ U6wp 76 kpn-
valov TobTo, ota 70 affabés. 76 yap Labl uérav paiverar he also
correctly explains this Aevkdv as Stavyés, limpid, lucid, translucent, in
p. 1553.20 with reference to the present verse; Aeschylus famous v
Y1 kai Aevkov Udwp in Supplices 23; Euripides, Herc. Fur. 573, dip-
kns 7€ vapa Aevkov aipaybnoerar; notice further Callimachus,
Hymn. in Jovem 18-9: 008’ "Epdpavfos | Aevkdrartos moraudv). In
fact Callimachus, fastidiously correct as he was, goes so far as to write:
Aevkov €ap, Aevkov 8¢ Bépos (Hymn. in Cererem 124), where the
scholiast concisely observes: Aevkév* Aaupov.



558 APPENDIX C’

This semantic field of Aevkdv thus, seems to have been in
preclassical times like this, in our terms: shining bright brilliant
resplendent shiny translucent transparent clear light (coloured) white.
There existed also, of course, a perfectly matching sphere of connected
meanings for uéav.

We see that this field of signification, in all its unmentionable
variety, can be easily arranged around three points of reference, so to
speak, in three clusters: (1) bright, glistering, lustrous (2) clear,
transparent (3) light (and as a particularly obvious case of light-
colouredness, white). This natural arrangement we also see taking
place in the subtle colour distinctions and relationships in the colour-
theories of the classical times: cf. especially Plato’s views in Timaeus
67¢ sqq., where the Stagavés, the Aevkdv and the Aaumpdv kat oTiA-
Bov (answering to 2-3-1 respectively) are neatly distinguished, the two
latter being brought in intimate connection (together with the épv-
Bpév). One should also study carefully the intricate and very
important Aristotelian tract mepl ypwupdrwy. But in order to
comprehend correctly the ancient understanding of colours, just as in
all other similar endeavours to know the ancient way of seeing things,
we must not strive to produce simple one-to-one correspondences
between the ancient and our own schemes: for all too often the
divisions are drawn along significantly different lines so that both the
elements of a certain field and their structural arrangements can be
markedly unfamiliar to us when we try to penetrate into ancient ways
of feeling and into their own natural conceptual articulation.

But let us return to our immediate topic, the Aevké7rs as a quality
of the skin of the male body. We must bear in mind the above-
delineated semantic analysis. The expression was proverbial: Aevk@dv
avdpdv ovdev Sepelos, depreciatory of white-skinned men. V.
Macarius V, 55; Apostolius XIII, 35 adds the explanation émt T&v
ampakTwy, those who do not do anything, any job, and therefore by
not being exposed to the sun and the wind keep their skin Aevkdv; in
Appendix Paroemigraphorum IV, 35 the proverb runs thus: odéév
avdpdv Aevkdv 6delos 1) okuToTopely and the same appears in Suda
s. vv. and in Sch. ad Aristophanes, Pax 1310 with the variant el u7
okvToTopeiv; Eustathius, p. 455.39, read the proverb in Aelius
Dionysius’ collection without any addition, which is to be connected,
as Kusterus saw in his note ad Suda loc.cit., to Aristophanes, Ecclesiaz.

383 sqq,:
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mAeloTos avlpdymwy xAos,
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doos ovdemrrmor’ HAY abpdos és Try wikva.
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op@vTes avToUs* ob yap AAX’ Umrepduds
s AevkomAnns My idetv MrrAnoia.

Where Aristophanes, wishing to accuse the Athenians in the
assembly of unmanliness and effeminacy, nothing-to-doers, suggests
an absurd explanation of their Aevkdrns, namely that they are all oxv-
Totopot. The scholiast has correctly: émed) ot oxuToTépol év okid
kabelduevol épyalovrar TodTo épn. Leather workers (shoemakers,
cobblers etc.) were a conspicuous example of dnuiovpyol, people really
labouring and producing useful items without being dark-skinned,
since they were not working in open places, and hence were not
exposed to the darkening effect of the sun. As Galen said (vol. VI, p.
47): €€ mAiov peravdrys, ék pakpds oriatpadios Aevkérns. Thus
we find in Euripides, Bacchae, 445 sqq., Pentheus’ description of
Dionysus as an exceedingly beautiful youth, exciting méfos, womanish
as an austere man would see him,

Aevkmy 8¢ ypoLav els TapacKeUy ExeLs
oy mAlov BoAaiow dAX’ 7 okids,
v Adpodirny kaAlovy) Onpdypevos

i.e. your attitude to things venereal is the one of an object of desire, of
épdpevos, not of épaoctis.

The condemnation of such Aevkérys, generally associated with
non-involvement in any useful task, any outdoor labour, and
particularly connected with effeminacy by the comic poets, appears
again and again in various contexts. V. Aristophanes Ecclesiaz., 428
(where the scholiast has the indispensable: yvvawkwdéns odros - sc. 6
Nikias; Thesmoph. 191-2; Ranae 1090 sqq., where a slow moving -
vm’ ayvpvacias v. 1088 man is Aevkds; and see the connected
Sosicrates fragment apud Pollux, IX, 57 (Meineke vol. 4, p. 591
Fragmentum Ilapakarabixys = Fr. 1 PCGr. vol. VII p. 600), where
note: Aevkos dvBpwmos, waxvs, apyds; cf. also, still in the same
perspective, Xenophon, Anabasis V, 4, 32-3; see in particular the
exquisite play of Cratinus, apud Athenaeus, 29D (Meineke vol. II p.
117, Fr. Il Ilvrivy = Fr. 195 PCGr. vol. II p. 221): olp” ws amalos

kal Aevkds. ap’ oloer Tpla, with reference to both a youth and
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Mendaean wine, and with a corresponding ambiguity in 7pla; Dio
Chrysostom, Oratio IV p. 177 Reiske: Aevkos i8etv kai Tpudepds,
albplas kal mévwv dmepos etc.; Xenophon, Hellenica, 111, 4, 19 (and
the same story, Plutarch, Agesilaus 9; Polyaenus 11, 1, 5; Frontinus I,
11, 17; Agatharchidas apud Athenaeus, XII, 550e); Lucian, Abdicatus,
28 describes how the bodies of men and women differ: 7a pév yap
TGOV avdpdv evmayd) kal ebTova mévois kal kiwnoeat kat vralpiw
Swaity yeyvpvaouéva, Ta 8¢ (sc. T@V yuvaikdv) éxAvTa kal aov-
pmayd, éokiaTpopnuéva kal Aevka aipatos évdela kal Oeppod
amopiq kal Uypod émppola (for a similar explanation for the existence
and nonexistence of hair in men and women, cf. Clement,
Paedagogus, 111, 19, 2; cf. also Lucian, Anacharsis, 29, a passage to be
quoted below).

But again we must not fall victim to one-sidedness however well-
documented it may appear. Instead we must undertake an (if possible)
exhaustive search for passages capable of being set against the ones
belonging to the group that we happened to notice first; it is only in
such bringing together of things connected, however divergent they
may be, and in making them bear on each other, that we may hope to
discover how the ancient Greeks felt and thought about the matter in
question. This is why completeness and systematic utilization of all
evidence, wherever it may come from and of whatever period, is
indispensable in our endavour to understand things the way the
Greeks understood them.

What then do we find if we look around in the sense described and
with that purpose in mind? To begin again with a proverb, alongside
the one with which we started this discussion, we find another of
different implications. On Aristophanes, Pax 1309-10

QN ’ 5 ’
OUSGV yap, w TovnpeoL,

Aevk@v 886vTwv Epyov éoT’, Ny pr) TL kal pacdvTal,

the scholiast remarks: 67¢ mapowuia éoriv kal ovrws (to put a full stop
before kai is to misunderstand the passage; the scholiast must not
mean to say that what Aristophanes wrote was a proverb, but that
what follows is a proverb in two of its forms, on which therefore we
are to understand that Aristophanes played) «oddév épyov éoriv
avdpdv Aevkdv, Nv w1 i kal pdywvrawy, €Tt 8¢ oUTws «ovdeév
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Aevk@dv avdpdv épyov, el w1 okvroTopeiv». The two formulations
are presented clearly enough as two forms of one proverb. It is the
former one which should be examined now. If paywvras is sound,
then either it is said ironically (which is the easy way out but not the
best), or it points to the first qualification of the above documented
negative attitude towards Aevké7ms; for the sense should then be that
Aevkol dvdpes are useless if they cannot at least fight or contend for
mastery in games and elsewhere, which would refer to idle gentlemen
who do not toil and labour for their living, but who can be
nonetheless (and are meant to be primarily) fearful fighters or brave
warriors as the young aristocrats of old used to be. This explanation
may appear at first sight somehow far-fetched, but on account of other
corroborative evidence which will be presented in a moment, and
given the oriental, and Platonic, division of classes (with one of them
doing nothing but preparing for war), it gains in plausibility.
(Aristophanes, I suspect, may further play with his substitution of 686-
vrwv for avbpdv and the identically sounding verbs pacdvrac
(chew) and pacodvrar (being kneaded, squeezed, handled. But this is
another question).

evkol dvdpes then, may also have been the idle, non-toiling, non-
labouring aristocrats, who, when the old traditions were still alive,
devoted themselves to an easy-going, free from care, life of gymnastic
exercises, sports, drill, games, and war; but who later were transformed
(consonantly to the change from an aristocratic to a plutocratic
structure of society) to the fat, ugly, indoors working or rather indoors
laying rich or parasitic nothing-to-do nothings ridiculed by comic
poets and satirists.

Further evidence in support of this thesis is forthcoming. In his
exquisite comparison between the old, traditional education based on
an easy, natural, free and dignified, aristocratic way of life, and the
new, emerging type of instruction, reflecting the changed social
conditions and requirements, Aristophanes gives, among other things,
the repercussions of the adoption of the one or the other of the two
contending /18yo. on the body of the youth subscribing to them
(Nubes, 1002 sqq.). If he follows the Aikaios Aéyos and submit
himself to the old type of discipline, he, Avrapds ye kai edavbhs, will
be passing his time in yvuvdowa (1002); if he is lured by the "A8ikos
Aéyos to be enslaved by the new conditions and needs, he will either
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become a chatterbox babbling horny, coarse, low speech in the ayopd
(oTwpdAAwY kaTa T dyopav TpiBolekTpdme)’ [ oldmep of viv,
(1003), or he will wear down himself by wasting his time on mpaypa-
T yAwoypavridoyeemitpimrra (1005) an expression masterfully
constructed (yAioypos + avridoyia + éfemitpimros) in order to
convey the full Aristophanian scorn and contempt for the pukpoAoyia
represented to his eyes by Socrates. (We meet the same attitude in the
4th century, only now it is Isocrates who inveighs against the petty, as
he sees it, learning of the Academy; v. e.g. ad Nicoclem, 39: cogovs
véuile un) Tovs axpiSds mepl pikpdv épillovras, dAAA Tovs €D mepl
TV peyioTwy Aéyovtas, an exceedingly poignant and well-expressed
formulation. In mpaypdriov yAwowypavridoyefemitpimrorv we have
the following characters put together: (a) mpayuariov, small, petty,
insignificant thing; (b) yAwoypdv, mean, niggardly, shabby; (c) avrido-
yukdy, i.e. not interested in proclaiming truth, but rather in
combatting a thesis; (d) é€emiTpimrrov, conveying also the notion of
illiberally wearing down by doing a petty damned thing again and
again. Having thus pinpointed the two main types of occupation for
the Athenian youth of his decadent time, Aristophanes contrasts what
the follower of older customs will do (1006 sqq.):

AAX’ els Aradrpeiav (the gymnasium, not yet the seat of
Platonic learning)
\ € \ -~ ’ k] ’
KaTwy U1d Tals popiais dmolpée
oTepavwodpevos KaAduw Aeukd peTa owdpovos nAtkudToU,
pidakos 8lwv kal dmpaypoctvns kal Aedkns puAdofolotors,

3 s u ’ e s ’ ’ ’
7MpOSs €V wpa XaLpU.)V, oTToTAaV 7T)\(1TC1,VOS‘ 7TTEA€(‘1 l,L’L@UPLgn.

A calm, serene, aristocratic, almost idyllic picture. Note the
ampaypootvys, and contrast it to roAvmpaypooitvy. The scholion ad
loc. is in a confused state, and it is instructive, not least for a correct
appreciation of Alexandrian scholarship, to analyse it. In its relevant
portion, it consists of the following strata:

(a) mapéuile T6 «ampaypoaivns»
(b) dmparypooivn 8¢ durdy, ws ApioTopdyms 6 ypapuaTikds,
é&v Axadmula puduevov ( ...)
(c) dmrpaypooivy eidos dvbous: ofov mdons edwdias 8lwv kal
aopadeias (i.c. the general sense is this)
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(d) dﬂpa’yluocrl;l/‘qg (iVTl‘. T00 (Olj) WO}\UWPGV}LOU&VT]S (01} iS
evidently required and is preserved in R’s version: 7 «dmpaypo
vy ATl ToD «oU TOAUTPA YWY V).

(a) and (d) are clearly correct, clear as light. Aristophanes intermixed
(rapéui€e) in his idyllic description ampaypoodvy, in order to
indicate that he considers it as a nice, pretty plant, a flower like the
others growing in an old-fashioned yvpvdociov, especially one in a
sacred place (v. Scholia ad Nubes 1005). He means to extol the care-
free, easy-going life of keeping to you and your own, to things
beautiful and delicate away from the market-place and the assembly.
Do not be a meddler in things which are, at bottom, insignificant this
is his message. And from this fine stroke of Aristophanes the supreme
comic poet, Aristophanes the grammarian makes, as it seems, a stupid
mess, by inventing a plant specifically growing in the Academy! If
there was such a plant, it was spiritual and this was the point of the
poet missed by the grammarian. (Another such unexpected turn is
given a few lines below, Ymdiopa pakpdv (1019) in the end of an
enumeration of bodily features; with yAd7ra Baid /yAdTTa peydAn
there, Aristophanes bridges the gap between the physical
characteristics and the final ndiopa paxpov, by using expressions
which, though they have a perfect physical application, are nonetheless
obviously meant metaphorically). (), at least, is pragmatic pedantry;
the év Akadnuia ¢uduevov of Aristophanes is the coup de grace.

After this introduction, there follows in Nubes (1009 sqq.) the
inimitable description of the opposite bodily characteristics which will
distinguish the young man corresponding to his choice of the type of
education he wants. Speaks the Aikaios Aéyos addressing the
promising youth:

N ~ ~ e \ ’

N rabra moifjs ayw Ppdlw,

Kkal oS ToUTOLS TPOTéXT)S TOV VOi,
e 3\ ~ /

ées del omibos Aurapdy,

XpoLav Aevkiy, duovs peydAovs,
YAGTTAY Bowdy, Tuyny peydAny,
méolny pikpdy.

n sy P ,

nw 8 dmep of viv émndedys,
TP@DTA eV E€ELS XPOLAY WX PAV
dopovs purpots, oTifos AemrTov
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’}/A(I)TTO.V ‘LLG’yé.AT]V, 7TU’}/‘I‘]V ‘LLLKpé.V,

w)\ﬁv peyd/\nv, L/rﬁqﬁwlua pakpév,
etc.

Following the right education the lad will be broad shouldered and
with a glistening, smooth, shiny, marble-arched breast. He will be,
naturally, reticent. The contrast mvynw peydAny, méolnv wikpdv -
TUYNY pkpdy, KwAfY peydAny is instructive. wéoln is, here, the
whole penis, and the same is the kw7, at least here. (Certainly kw7
signifies the membrum virile in Nubes, 989, too. And this is what
normally it should mean in general, since k®Aov is a member,
particularly one with obvious physical self-circumscription, as the
hands or the legs. Thus, e.g., Apollodorus, Bibliotheca, 111, 54 has:
ylveaou yap [sc. Tov dvlpwrov] TeTpdmovy PBpédos Svra Tois Tér-
Tapow oxovpevov kwlows. The membrum virile could easily fall
under this head, especially since kwA7 ordinarily meant probably
rump. V. Athenaeus IX, 368, d-f and the passages there quoted. See
particularly the description in Xenophon’s Cynegetica V, 30 (repeated
by Pollux, V, 69). So the youth with old-fashioned gymnastic
formation will have full buttocks (especially attractive in anal coition)
and small unattended penis; whereas the boys now (ot vov), among
other bodily defects have small sized buttocks and a large from
overworking membrum. The old idea is of a boy being épduevos, not
of one continuously labouring under a lewd obsession with pepadaki-
opévny pleasure. In this context, we come finally to the point
immediately concerning us. The youth with the right gymnastic
upbringing will have forever (aet) ypoiav Aevkny. (Naturally some
ancient critical philologists Alexandrian, no doubt were displeased
with Aevrdv for they corrected it to Aapmpdv. Just as they did to Iliad
=, 185, as noted above, p. 15). And this is contrasted to the wypa
xpowa (paleness) of the one devoting himself to the labours of illiberal
learning on the one hand, or to the teaching of life (as we might put it)
in the market place on the other. More neat expression of our point
could not have been desired.

Aevkdrns is far from incompatible with gymnastic exercise,
athletics and other liberal, aristocratic toil. The dark skinned become
the labourers, the mercenaries of life, those who sell their labour or the
material things produced by their labour, those who do what they do
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from practical necessity. In ancient times, the colours of the skin were
either the superior Aevkdv of aristocratic beauty, or the honest dark
shade of outdoors, mainly agricultural labour. The sickly pale appears
with the movement of mankind towards unnatural ways of life and
disorderly social situations, occasioned, although not caused, by the
emergence of trade, commerce and business economically, by the
political formation of the plebeian populace in the large city, and by
the growth of the godless intellectual proletariat with its pretentious
narrow-mindedness and good-willed, short-sighted spiritual
mediocrity.

My point is stronger, naturally, with the case of youths and young
men, than in that of maturer ages. But it is only partly a question of
degree, and partly a question relating to the gradual disappearance
from classical times onwards of those conditions which could
safeguard the continuing existence and flourishing state of any
naturally aristocratic ideal for the whole span of a life; one was under
pressure sooner or later to be an illiberal labourer of one sort or
another whether rich or poor is immaterial.

It is then in the perspective elucidated above that we should view
passages where AevkdTs is associated with dyvuvacia, some of which
passages have been mentioned already. Consult further Lucian,
Anacharsis, 25 (indeed the whole section from §24 to 30 is very
instructive): o0 moAvoapkiav apyov kai Aevkny 7 doapkiov pueTa
WXPOTNTOS EMOELKVULLEVOUS, Ola YUVALKDY CWUATA UTO TKIQ (e~
pacpéva, etc.: the new emphasis lies on the antithesis between
sluggish and white corpulence on the one hand, and pale leanness on
the other; it squarely supports the views above expounded. To these
antithetic evils, Lucian opposes persons of the following description:
ibid.: odTou 8€ nuiv vmépvbpor és 7O weAdvTepov vmd Tod NAlov
Kexpwopévol kal appevwol, moAV 70 éuibuyov kal Bepuov kal
(iVSP(DSES 6’7TL¢G({VOVT€§, TOUO.l;TTIS €l’}€§[(1§ (iﬂo)\al;OV'TGS, OI’J’TG pLKVOl\,
Kol kaTeakAnKéTEs, oUTe mepimAnblels els Sapos, AAAA és TO oUupe-
Tpov mepiyeypauuévor, etc. This again, in point of tint, seems to refer
rather to the tawny bronze of the athletic young man exercising under
the sun, than to the dark, dun-coloured skin of the man who labours
outdoors for the whole of his life. Cf. also ibid. §29: kai éAnye N6éws
av TapPACTNCAULEVOS TANCIOV TAV T€ AEUKDV TIVa EKEVWY Kal Vo
orud Sediyruévwv kal 6v dv €Ay Tav év 7@ Avkelw yvuvalopévawv,
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amomAvvas TNV KOV kal TOV TNASY, époluny v o€ ToTépw AV
Suotos ebéaro yevéalar-... cuveaTnkWs Kal CUYKeKPOTNLEVOS €lval
w8AAov 7 Opvmrreaton kal Siappelv kal Aevkds elvar dmopla kal puyh
els Ta elow Tob aiparos. Similarly Plutarch refers clearly in a
depreciatory fashion to Julius Caesar’s Aevkorns: Jul. Caesar 17: 7 6¢
T&V mévwv Dmopov) wapd TNV Tob owpaTos Svvauw éykapTepety
SokolvTos €fémAnTTEY, OTL KAl TNV €W WV LoXVOS KAl TV TApPKA
Aevkos kal amalos kal TNy kepadny voowdns kal etc. Here clearly
the Aevkés is €€ ayvpvaoias, since it is conjoined with softness.

High appreciation of Aevké7ns in a youth is shown by another of
the great aristocratically minded spirits of democratic Athens: Plato in
Republic 474 D-E comments on the soft-point of the avip épwrikos,
his being aroused and excited in the sight of all lovely boys in the
bloom of their youth: 7 oty ofrw moietre mpos Tovs kaovs;... uéAa-
vas 8¢ avdpukovs I0etv, Aevkovs 8¢ Oedv maidas elvar: peAiyAdpovs
8¢ kal Tolvopa olet Twos dAAov Toinua elvar 7) épacTod vmokoplo-
Wévou Te kal ebxepds pépovTos TNV wypdTyTa, éav éml wpa 17); (the
passage is quoted by Plutarch, Quamodo adulator ab amico
internoscatur, 56D). However we may allow for the exaggeration of
one who arexvds yap Aevkr) orabjun elul mpos Tods kadols: oxedov
ydp Ti pou wavTes ol év 7§ nAtkia kadol paivovrar (Charmides
154B), the fact remains that it is Aevkdrns which is especially
associated with those charming sons of gods. The swarthy type is
praised as manly in the sense of a robust rusticity felt to be active in
him. Paleness, or, as it is likely to be endearingly called by the lover,
honey-pallidness (ueAiyAwpos being a word of exquisite musicality in
Greek), is again distinguished from Aevkérms. It should be noticed
that the difference of skin tints here spoken of are chiefly
constitutional rather than having to do with the particular ways of
training or life. But the appreciation involved points, nonetheless, in
the same direction, which is the significant thing for our present
concern.

Nor were things very different in Homeric times. Ajax the
Telamonian, the Great, as Homer calls him, the mighty hero with the
host of traditions about him relating his exploits and fortunes, and
with hero worship instituted in his honour, the man to whom by right
belonged Achilles’ armor (he finally got them after death; cf. Pausanias

I, 35, 4) since he was second to none but to the greatest of them all
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(avdpdv ad péy’ dpiaros énv Tedapdvios Alas, [ Sp’ AxiAAeds
prjviev, he was the best at the time when Achilles kept aloof from the
war because of his ufjvis, Iliad, B, 768 says Homer in answer to the
question (v. 761): 7is 7" ap Tdv 6 dpLoTOS €NV, O oL EVVETE,
Moboa, etc.), this man is described by Homer as tall of stature, broad-
shouldened, with perfect bodily development; when Priam asks Helen
(Iliad, T, 255 sqq.):

’ YV O > ¥ 3 \ k] \ k4 ’
Tis 77 dp’ 8’ dAAos Axaios dvnp nlis Te péyas e,
¥, 3 ’ / \ > 14 A
& oyos Apyelwv kedpadijy Te kal edpéas dopous;

she answers:
Oli}\TOS‘ 8’ Ai’ag G’O'Tl\. 7T€AUI)PLO§, ngOg HXGL(:)V.

(cf. on the subject of Ajax large body Pausanias, I, 35, 5; Philostratus,
Heroica, I, 2). He was also surpassingly beautiful, inferior to none
again but Achilles; Iliad, B, 279-80:

” JA) \ \ 3 \ >y /
Alas, 8s mepl pév eldos, mepl 8’ épya TéTukTo

TV dAAwv davadv per’ dudpova IInAelwva.

(repeated in Odyssey, A, 549-50; to which passage Eustathius, 1698,
45 sqq., comments: yéypamTal ck6Awov madaldy, ciupwvov Tols
T0b mounTod, 76 «mal Te TeAaudvos Alas alyuntd, Aéyoval o’ és
Tpotav dpioTov éNdeiv davadv kal AxiAAéar». ZvAladel 8¢ 7& Tou-
obTw Abyw kal 1) IAids). Odyssey w, 17-8 makes it explicit that his
excellence pertained both to face and body:

o ’ S oy ” N4 ’
ALO.VTOS 0 » OS apLoTov E’T]V ELSOS‘ TE, 8€‘LL(1§ TE,

TV dAAwv davadv, per’ dudpova IInAeiwva.

This then Ajax had ypéa Aevkév (Iliad A, 573) which must have been
an eminent characteristic of his, for Hector refers to it when
addressing him in Iliad, N, 824 sqq.: xpéa Aepidevra (v. 830).
Eustathius (p. 863.32) mentions as a variant yaAxév for the Aevkdv of
the former passage, which may be another instance of the already
noticed tendency to correct all offensive instances of Aevkdéy which do
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not conform to the (misunderstood) conventions about its use. (XaA-
k6v in Eustathius may be corrupt, besides).

Menelaus must also have been famous for his ivory thighs, as
Eustathius observes in his comment on Iliad A, 573, as well as calves

and ankles, v. Iliad A, 141 sqq.:
Lf)g 8’ gTL TL,S' 7', éAé(ﬁaV‘ra '}/UV;} ¢O[VLKL ‘LLL'T}VT]

-~/ ’ ’ e \
Totol Toi, Mevélae, pudviny aipare unpol
3 4 ~ ’ QN \ 3 e /
edvées, kvijpal e 16¢ oupa ka’ vmréveplev.

As Eustathius says (455.31): kal odTw pev 1 mapaSodn Aevkov
U \ / 3 ~ . \ ’ ¢ \
$oe Tov Mevédaov ioTopel; and in 457.2: kal onuelwoar 67t kaTd
TobTov Tov Adyov 008’ dv AAeéavSpou (i.e. Paris) idyos ein 76 apyd-
pea, fTolL Aevkd, kal kala éxew Ta émodipia. Eustathius, here and
in his commentary on the quoted passages, faces the problem of how
Homer can speak of Ajax and Menelaus as having Aevkov ypda,
whiteness being not a particularly manly quality. From what we have
above said, the solution of this worry must be evident. It is one thing
to be mayvs and Aevkds from apyia, okiatpadia and dyvuvacia; it
is another to be Aevkds out of an effeminate care for your skin with a
sense of its exquisite preciosity; it is still another thing to be Aevkds
with a perfectly built, athletic body. Eustathius gives us further
valuable information on the matter (455.31 sqq.): et 8¢ kai OnAv-
mpemes év fpwow 7 Aevkétys (the effeminate sense of white-
preciosity), 86 Tov Tpwikdv Kikvov Oedkpiros TowodTov Svra Bijdvy
ki \ ~ b4 ki b} ~ \ 3 \ o N 3y
amo ypoids €hn, aAX’ évradbfa paciv ol madaiol 67 KAV AAAWS
> \ \ \ bl 4 \ \ 4 -~ ’
evmabés 7o Aevkov (loyupdTepa b¢ Ta weAdyypoa TGV cwudTWY ),
aAAa mapa Tols Adkwot yapakTnp avdpias My Aevkds ypws kai
/ / 3 ~ \ \ 3 /4 3 Y ~ € 4
kun Eavd, omotov kal Tov "ANéEavSpov elvau loTopel 6 moinTs.
This fits very well with the athletic and warlike nature of Aevkol (not
labouring in exposed conditions, aristocratic men, as we observed
above in connection with the proverb: 00é¢v épyov éoriv avépdv
Aevk®v, v pum Tt kal paywvrad). The present instance is a good
example of what I mean by the natural fitting together of all bits and
pieces of our evidence, if one goes thoroughly into the details of the
matter with an unprepossessed mind. For example, we can go even
further into this detail about the Lacedaemonians. For if they
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considered AevkéTys in body (naturally of the athletic, marble-like
nature) as sign of particular valour, then, given the close association
between Aevkérns and AewdTns (for partly Aevké7ms is the result of the
absense of any hairiness and of the glistening quality of skin in a
healthy body), we can better understand how it came to be that it was
precisely the austere Spartans who abundantly practised depilation
and had clearly shown an exquisite taste for a beautiful skin in the
male body (another associated contributory factor was, of course, their
strong Dorian homosexual proclivity). Cf. Apollonius, Epistola LXIII
to the Spartan Ephors and the Lacedaemonians generally in answer to
the public honour rendered by them to him. They sent the official
testimony of that honour by some envoys respecting which Apollonius
writes: dvdpas vudv ebeacauny dmivny wi €xovras, ToUs UNpPovs
kal Ta okéAn Aelovs Te kal AevkoUs, etc. (cf. Philostratus, Vita
Apollonii, IV, 27). It is true that Apollonius and Philostratus (as so
many other authors, mainly modern) associate this smoothness and
brilliance with effeminate weakness and luxurious softness. But, as
have said, this is not necessarily the case. The error is of the same type
as that committed in the prevailing Modern-European confusion and
virtual identification of homosexuality and effeminacy. To correct such
a faulty notion, one may begin by simply consulting Juvenal, II, 9 sqq.
(in the Satura de philosophis obscenis as has it the chief ms. P):

——————————— Castigas turpia, quum sis

inter Socraticos notissima fossa cinaedos.

Hispida membra quidem et durae per brachia sactae
promittunt atrocem animum; sed podice levi
caeduntur tumidae, medico ridente, mariscae.

Something similar (without, of course, the satirist’s exaggeration)
probably was not uncommon with the Lacedaemonians. We know
what a keen interest they took in beautiful, manly, well-built bodies.
Ct. e.g. Aelian, Varia Historia, X1V, 7; the source is Agatharchidas, v.
Athenaeus, XII, 550c sqq. Athenaeus does not mention anything
about the tint of the skin of the young Spartans. The Ephors caused
them to appear nude before them to check how well they were built
(76 oxfiua) and whether they betrayed any tendency to corpulence
(Tov dykov Tob ocdpatos). When Aelianus, therefore, says Mndéva
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Aakedarpoviwy avavdpdrepov opaobar Ty xpdav 7 Tov &ykov Tod
odparos éxew Umép Ta yuuvdaia, we must suspect the substitution
of the skin-tint for the beautiful and athletic built of the bodies of the
Spartans. Probably Aelian had in mind the trivial remark about the
healthy tint of those not eschewing physical activity, and even this, as
above remarked, would rather apply to the bronze tan of those
exercising in the open, not the blackened aspect of those working in
the fields.

In a word, it should not be forgotten that delicacy and luxurious
indulgence in pleasures are not incompatible with bodily vigour and
physical valour (especially in an aristocratic context). Satyros
characteristically writes as follows epl 700 kadod "AAxiBiddov, apud
Athenaeus XII, 534b: Aéyerar, dnolv, 7 év lwvig pev dv Clivwv>
épaivero TpudepddTepos, év OnPais 8¢ cwpaockdv kal yuuvaldpe-
vos 7&v OnPalwv adTdv pdAdov BowdTios, év Oerralia d¢ imrmo-
TpopdV Kal Tvioy®v TdV AXevaddv immikdiTepos, év ZmdpTy bé
kapTeplav kal dpéeiav émrndedwy évika Tods Adkwvas, Smepfipev
8¢ kal Ty T@dv Opakdv dxkpaTomooiav.

The general contrast between light skin tints and dark-skinned
male bodies was carried a step further by its specialization in a
particularly relevant area of the human body. I refer to the antithesis
Aevkdmruyou - peAdumuyor. Due, probably, to another feat of shallow
cleverness on the part of Alexandrian scholarship, the matter appears a
little confused in our sources, but it really is clear enough. Among the
various kinds of eagle, two prominent ones were called 7dyapyor and
wédaves or pedavdero (v. Aristotle, Historia Animalium, Z, 563b5-
7, and especially I, 618b17 sqq.). The latter is a wilder species (but
caring for its offspring, which is an exception as Aristotle implies,
618b29), smallest but strongest of the eagles (uéAas v ypdav kai
uéyebos éAdyioTos, kpdTioTos TovTwy 618b26-27), inhabiting
mountains and forests (ibid.), described by Aristotle in a series of
positive attributes (618b29-31): éo7i 8¢ wkvPoAos kal edbnpwy Kkai
agbovos kat dpofos kat udyyros kal ebdnuos. It is to this kind that
Achilles is compared in Ilias &, 251-3:

£ L) 4 14 33\ \ 4
TIyAeidns 8’ amdpovoer Soov 7 émt Soupos épwn),
aleTod olpar’ éywv uélavos, Tod Bnpyripos,
8s 0’ dua kdpTioTds Te driaTOS TETENVDY
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answering exactly to Aristotle’s description. From what Eustathius says
ad loc. (p. 1235.40 sqq.), it follows that many Alexandrian philologists
did not perceive the point. Eustathius himself, on the other hand, after
enumerating various emendations, correctly concludes: 7jpecev odv év
apbpw ypdew (the question is about the 700 in v. 252), «aleTod
wéXavos, Tod Onpnriipos», ov kal peavalerov (Aristotle s peAavde-
T0s) Twes ouvbérws pacl, Tov kal pacaopdvov, wikpov wuév, dacw,
Svra, T@V AAAwv 8¢ loyvpéTepov. Kadds 8¢, daot, Tov Onpnripa
TODTOV GETOV WS Kal KPATLOTOV Kol WKIGTOV €ls elkéva Tod AyiA-
Aéws elAnee (sc. o momTs ) etc.

The former species of eagle is clearly called after the whiteness of its
rump-region, vy7 + apyds. Thus when Aeschylus describes this type
of eagle as 7’ é£6mw apyds (Agamemnon, 115), the scholiast remarks:
o éfomlow Aevkds, éoTw o miyapyos. (The feature was so
characteristic and picturesque that other animals too, were called
accordingly; for a kind of antelope, cf. Herodotus IV, 192;
Septuaginta, Deuteron. X1V, 5; Aelianus, Hist. Anim. V11, 19. For a
kind of water bird, v. Aristotle, Hist. Anim. ®, 593b5). This wdyap-
yos behaves badly towards its offspring (Aristotle, Hist. Anim., Z,
563b5-6), kills fawns (éviot 8¢ kalobow veBpoddvov adrdv, I,
618b20), and, although it is the only species of eagle to be regularly
found in plains, groves and even near the towns (od7os kara Ta media
kal 7o AAGT kal mepl Tds TOAeLs yiveTal... TA 8¢ Aovma yévn SAvyd-
Kis €ls media kal els dAon ourd, 618b20-22), yet because of its bold
and perhaps rash valour he flies also over mountainous regions and
forests (méreTar 8¢ kal els Ta 6pn kal eis Ty VAN dua 70 Bdpoos
618b21). There is nothing fundamentally negative in this description,
except the bird’s inattentiveness and perhaps harshness exhibited
towards its offspring, and its implied overbearing and overstepping
daring, its may be rather audacious valour (since it is not the strongest,
and is more accustomed to the milder surroundings of the plains).

Neither does Aeschylus wish to paint any negative picture for
Menelaus when he clearly associates him to the mdyapyos eagle. Two
cagles preyed on a pregnant hare, one keAawés (the peAavderos), the
other é¢émw apyads (i.e. mhyapyos), interpreted by Calchas as the two
leaders of the Greek army falling upon Troy. Agamemnon 109 sqq.:

omrws Axyoudv 8ibpovov kpdros, ‘EAAGSos 7fas
Edudpova Taydv,
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méuer oV Sopl kal xepl TpdkTOopL
’ ” QY Y Y 5
Ootpros Spwis Tevkpld’ ém’ alav,
3 ~ \ ~ ~ ¢ ’ 33~/ 5 ~
olwvdv Pacileds PBaciredol vedv, 6 keAawds, T° éEdm dpyds,
/ ’ \ 3 ’
davévres IkTap peAdbpwv, xepds éx SopumrdATov etc.

and, 122-3:

Kkedvos 8¢ oTpaTduavTis idwv do AMuact Sioaods
,14- /8 ! ’8 ’
TPELOAS LAY LULOUS, €0AT) EtC.

There is no question of Menelaus not being valourous or strong or
athletic. He is only irascible, less solid and ponderous than
Agamemnon, and can be thus compared with 7dyapyos. (It may be
significant that in Euripides, Orestes, 1584-5, Orestes calls on
Menelaus thus:

ol ’ 4 -~ \ / -~
obros oU, kAfpwv T@Ve w) padons xepoiv:
Mevéhaov elmov, 6s memipywoar Bpdoer:

i.e. who are inflated and towering with insolent rashness; remember
the Aristotelian «8ua 76 fdpoos» respecting the miyapyos).

Similar remarks apply to Lycophron’s use of myapyos in reference
to Paris. AAé€avdpos, as his very name implies, was not an effeminate
weakling. See, e.g. Apollodorus, Bibliotheca, I11, 150: yevouevos 8é
veaviokos (sc. 0 I1dpis), kal moAA®DY Siadépwr kdAdel Te kal paduy,
adbis "ANéEavdpos mpoowvopdobn, Anoras duvvduevos kal Tols
moyuvios adeénoas. Certainly he was exceedingly beautiful (8fos and
Beoedns are his standard epitheta in Homer; he was shining in his
beauty, kdAAei oTiABwv, llias, T, 392) and he was a natural seducer,
with an innate eye as well as desire for women. (ddomap, €idos dpi-
oTe, Yyuvaiuaves, nrepomevtd exclaims Hector chastising him, Ilias T,
39; N, 769; we learn that 7 (sc. Aphrodite) ot (sc. to Alexander) mdpe
paxAoctvny areyewny, llias, 3, 30. His taste for women did not,
however, monopolize his desires: Antheus was his beloved; v.
Lycophron, 134 with the scholia), qualities, which made him the
obvious choice as the judge of the beauty contest among the
goddesses. He might have been, understandably, very conscious of his
beauty’s preciosity, and therefore he could have been not particularly
forward in continuously entering the battle (he would rather prefer to
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enjoy the gymnastic games, at which he was excellent: v. Hyginus,
Fabula XCI: ille amore incensus tauri sui (his favourite one) descendit
in certamen et omnia vicit, fratres quoque suos superavit, etc. Virgil
also implies Paris’ supremacy in athletic certamens: Aeneas V, 270
where see Servius’ commentary for further details. The distinction
between occupation in, and preoccupation with, war or gymnastic
contests, stretched back as far as the Dioscouroi, at least; excellence in
cither was a mark of eminent manhood, an example of avdpeia: v. e.g.
Apollodorus, Bibliotheca, 111, 134: T&v 8¢ éx AMdas yevouévwy mai-
Swv, KdoTwp pév nioker 7a kara méAepov, IloAvdetkns 8¢ muyuny,
kal dua TNy avdpelav ékAnfnoav auddrepor didokroupor. In fact
Pollux was the one of definitely divine (Jovial) origin, v. e.g. ibid. III,
126). But when provoked, Paris entered the lists with gusto see
Homer’s brilliant description in Iliad, Z, 506-514. This is the general
notion one gets from Homer, especially the long narration where Paris
is essentially involved in Rhapsodies I and Z.

So when Lycophron (v. 91) calls him 7wdyapyov, we need not
suppose that anything radically different is involved than what
Aeschylus implies by assimilating Menelaus to this species of eagle.
‘ABpS7ns, yes, may well be involved (Euripides, Orestes, 348 sqq:

Kol pay Bacideds 88e &) orelyet,
Mevéhaos avag, moAvs afSpoaivy
Sf;hog opaabas,

76&v TavraAlddv € aiparos dv.

I wonder whether 7moAds is not the correct reading, which having
deteriorated to oAU &’, ended in oA, oAAf & etc.). But, as I have
argued in extenso, grace and beauty were not incompatible with a
well-built body and athletic excellence.

Now whiteness, especially in the loins, thighs and adjacent regions
of the body, may well have been part of the point in calling men like
Menelaus or Paris (who where Aevkoi) miyapyovs. And here it is that
the associations coming from the character of that species of eagle were
intertangled with implications deriving from an ancient dictum or
proverb: w1 Tev ueAapmiyov TUxys. As a proverb, the phrase was
extremely common: Tzetzes, Chiliad. V, 94: 1) wapouia mavénuos
puplots Aedeyuévn. It is explained (in the form w1 o0 ye peA. Toyous)
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in Zenobius V, 10, connected with a story involving Hercules, who
was called peAdpmvyos (St. Gregory Nazianzenus, Oratio 111, 78);
and similarly explained by Nonnus Abbas in his scholia to St.
Gregory’s works, ch. 39. MeAdumvyos was one very hairy in the
buttocks, more particularly in the anal area (ot 8¢ Sacvrnra mepl TV
muynw Tod ‘HpakAéous etc. Zenobius; ...700 ‘HpakAéovs Tay muynw
wérawav beaoduevol éx Tis TV Tpiydv SacvTyros, Nonnus). The
meaning of the proverbial expression is succinctly put by Hesychius
S.V. w1 Tev weA. TUyols: w1 Twvos avdpeiov kal loxvpod TUXOLS.
Gregorius Cyprius, cod. Leidensis II, 73 has the same. I do not notice
the variations between ryys and rdyous corresponding to the two; cf.
also Suda s.v. w1 o0 ye ped. TUyns; and s.v. peddpmvyos: avdpelos.
Tovs yap dacets Tas muyds, avdpeiovs evéulov. This is the root of
the matter: being hairy and shaggy in the buttocks was considered a
sign of being rough and uncouth, of robustness, of rustic strength, of
rash and impossible manliness, characteristics which befit Hercules
and his rather erratic outbursts and exploits. To intensify the point,
there was another form of the proverb: p dacvmpdrTw cvvriyors;
thus Macarius V, 82 has MeAaumidyw ocvvriyows (pro cuvriyou): ot
8¢, daovmpwrTw. The point of this change is illustrated by the form
of the story involving Hercules, as it appears in Apostolius, XI, 19;
Suda s.v. pedapmiyov Tiyois; Photius s.v. wedaumiyov 7dyns. Now
weAdpmuyou are two brothers, two braggarts, who, being extremely
licentious, were warned by their mother, lest they someday get crossed
with a dacdmpwkTos which happened eventually, the dacdmpwkros
being, naturally, Hercules. The point now is that empathic shagginess
in the anal region is sign of greater manly prowess than hairiness of the
buttocks generally; although the focal semantic point of 7rvy1) as well
was the anus (cf. mvyilw = paedicare).

Now this view of peAdumvyos or dacvmpwkros must have been
very ancient: Archilochus utilized it (Fr. 93 Diehl). It is true that the
scholia B (Venetus 453) ad Ilias Q 915 (from Porphyry), which give us
the Archilochian fragment, consider it to be related to the kind of
eagle which Homer, in loc. refers to: elwle 8¢ kal 6 Apyidoyos peAd-
pmvyov ToiTov (sc. Tov aeTév) kaleiv: 7 Tev weA.70y. And in the
scholia to the above discussed Lycophronian passage (v. 91), we find
incorporated this bit: elotl yap peAdumvyor, moyapyor €ldn aerdv
kat’ Apyidoyov: deg ob 6 dpmaé miyapyos (interpreting Lycophron’s
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calling Paris iryapyov as referring to his rape of Helen as such). But
all this may well be an (Alexandrian probably) example of philological
obtuseness. Hesychius, the prince of the extant lexicographers, and the
best source of accurate explanations for rare words and peculiar
meanings, explains the Archilochian expression without any reference
to eagles: M) Tev peAaumiyov Toyois* w1 Twos avdpelov kal ioyvpod
TUyois. He knows, of course, that 7dyapyos is an eldos aerod (s.v.);
the fact is that wdyapyos was; peAdumvyos was not. The Homeric
eagle in Iliad Q, 316 is described as aterév... / udpdvov Onpmrip’, 6v
kal meprvov kaAéovaw. The difficulty as to the precise meaning of
wépevos is well known. The Etym. Magnum s.v. proposes three
derivations and corresponding meanings: from udpmrw, the snatcher,
the catcher; from 8p¢vm, the dark-coloured, blackened; from pdpos
and $dvos, the pévios, murderous, deadly. Hesychius has an
interesting note: poppvév: eldos aerod. kai EavBés. Significantly,
Aristotle says that the name of this kind of eagle is mAdyyyos: Historia
Anim. I, 618b23 sqq.: érepov 8¢ yévos aeTod éoTiv 6 mAdyyos
kaAeiTal, devTepos pueyélel kal paoun: oikel 8¢ Bricoas kal dykn kal
Atpvas (hence likely to appear by the Greek camp), émucadeirar b¢
vnTTOoPSVOoS Kal popdros: o kai “Ounpos uépuvnrow év 74 To0 Llpid-
pov €€68w (i.e. in our passage). And he continues immediately with:
érepos 0¢ pédas Ty xpéav etc., which implies that the kind
concerned is not péAas; it could still be peAdpmvyos, it is true, but if
it was so against a light, éavfév background this would be
characteristic enough to be mentioned, side by side with the 7wdyap-
yos. Besides, mAayydv was a wax item (esp. a gitl’s toy or ornament),
as is very well attested: v. Hesychius, Photius and Etym. M. s.v.;
Scholia ad Theocr. II, 110; Callimachus, Hymn. in Cerer. 92 with the
scholion; should we not then assume that mAayyés means waxen in
colour, that is, precisely {av88s? Perhaps the difficulty may be thought
to lie with Homer’s 6v kal meprvov kaAéovow. But mepkvds does not
really mean black; it refers mainly to the ripening of the fruit,
especially of grapes, to the darker hues assumed in this process by it; it
does not even so much signify the dark or dusky as such but rather
what is deeper and more ripe relative to something else. Like the word
shade it can apply to anything from deep dark through dim to even
the slightest shading in a drawing. And like the word deep, it does not

indicate certain colours, but rather a darker tint even of the same



576 APPENDIX C’

colour or in the same colour-dimension. In fact we can probably best
approximate the meaning of mepkvés by rendering it as deep(er) hue.
Thus Theophrastus, De Causis Plant. 316.3: éTav dpywvTar mepkd-
fovoau ot BéTpues; Hist. PL 9.11.7: Strav dpri meprdler 1) oTaduAd);
Chaeremon, 12 [Miller, Fr.H.Gr.] of grapes just beginning to ripen:
omwpa dkpaiot mepkaovaa otvdvfais; v. also Homer, Odyssey, n,
123-6, where the dmomepkdlovoar oragdulal are just one degree
removed from being Sppakes, i.c. totally unripe, with still their flower.
The compound is explained by Hesychius, s.v. dmomepkalovor- pera-
BaAdovow (leg. pro karafaAdovow) ek Tob dudakos, kal vropeAal-
vovrat. Besides applying as the word does to even a slight deepening
of the hue of grapes (themselves having various colour-shades), it is
used equally in reference to olives: Geoponika 9.12.2, Anthologia Gr.
VI, 102; Pollux I, 61 ...kal éAalas mepkrijs, meaning the ripe olive;
idem., V, 67 (speaking of a species of dog): tééa Aayw katl ¢iots, T0
uev xpdpa émimepkvos (éoTi 8¢ TobTo TEpKV s €Aaias TO €ldos, oUTe
Sudakos €ri, oUre 70 peAawopévns), péyetlos ov uéyas etc. This is
a very significant passage; it is clear here that mepxvés signifies rather a
slight mellowing of the green olive, before the process of real
darkening has begun. The word enjoyed a wider application. Thus
Porphyry, Vita Pyth. 44: €l 8¢ kai avfodvros év & BAacTdvew Tod
kvapov AaBdv Tis mepkdlovTos Tod dvfous, etc. When Aristotle
speaks of the mepkvos éxis (Mirab. 846b18; cf. Nicander, Theriaca,
129), he probably means a speckled, or darkly spotted viper; and
maybe the same sense is appropriate to the mepkvol iyfjes in
Marcellus Sidetes (M. Schneider, Comment. Philologicae quibus O.
Ribbecio ... congatulantur discipuli, Leipzig 1888, p. 115). For
Hesychius s.v. mepkvdév has pedavév (clearly in the sense of dark,
deep); mowkidov (and s.v. mpekvov: moikiAGypoov: €édadpov (?)); s.v.
mepkaler peraviler mowiAAer 1 memaiverar (a concise description
of the whole field of meanings); and s.v. mepkailvew- SiamoikiAAeabar-
kal Ta Spota (v. also s.v. éumepdlovoar: vmobdAdovoav: peAavilou-
oav). It is interesting to note that the word was metaphorically used to
signalize the first shades, the first sign of beard on a youth’s face. Thus
Callimachus, Hymn. in Lavacrum Pallad. 75-6: Tewpecias 8’ ért
p@vos dpa kvaly, dptu yévewa | meprdlwy etc., where the scholiast
notes: mepkalwv: ueAawopevos (in the sense explained) vmo 77s
Ppvoews T@OV Tpuydv. And in an epigram by Philippus commenting
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on the perennial complaint of the unsatisfied lovers when their loved
ones begin to show the first hairy signs:

tHI.LE’Tép‘f]S (f)l.)\L/T]S Ol’JSEI‘,S‘ )\OI’)/OS‘, (i)\)\(i }LE’T, &)\)\wv
7T(1!Z(,L)V, T';]V (iK‘LL'))]V (}f)s‘ p6801/ 7}¢dVLO'U-S‘.

e ) ’ ~ ’
ws 8 émureprales paph) Tpuyl etc.

Finally, we should note when Lycophron, 260, says (referring to
Achilles):

€07’ v AaBpdlwv meprvos alyunris Xdpwvy

7TTEPOZO'L XG"OO'OV G,ZET(‘)S SLaypciquv etc.

The ancient commentators explain mepkvés as follows: P (the
Aéfers "ANefavépas): Tayds: éori 8¢ eldos derod. p (the
Meradpaots): omolav AdBpos yevduevos 6 poPepds molepiormns
Xdpwv AxiAAeds. The main scholia have in the explanation of the
whole context: €67’ av 6 mepkvos kal o kuvyeTikos aetés; and in the
word by word comment we have two versions: (a) mepkvos 6¢ 6
$ofepds 7 6 péas; (b) meprvds kuvmyeTikds deTds, TEPLOTDS Kai-
vwv kal kémTwv (an example of ancient etymology, in a sense
coinciding with the third suggestion for popgvos of the Etym. Magn.
mentioned above). The scholiasts are clearly reluctant to explain the
word straightforwardly with péAas; and even the single suggestion to
this effect should be interpreted either in the light of what has been so
often emphasized relating to the meaning of the opposition Aevkds /
wéAas in such applications or, more probably, as metaphorically
signifying the deadly nature of the hero.

We conclude then that the kind of eagle referred to by Homer and
Aristotle in the relative, discussed passages is not likely to be uéAas or
peAdumuyos in any strong, sufficiently distinctive sense. In fact the
probability is, to judge from the evidence at our disposal, that it was,
perhaps of a dappled, or rather pied appearance, but generally and
distinctively of a rather deep, mellowed, yellowish colour, probably in
a greyish-brownish direction. The above analysis presupposes the
correctness of Aristotle’s identification of the kind of eagle referred to
by Homer in ), 316; if on the other hand, we should rather connect
that eagle with the one mentioned in @, 252-3, then we get in effect
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the same result via a different route. For the latter eagle is pélas
throughout therefore there is no point in calling him peAdumvyov.

Thus, however this may be, it becomes clear that the isolated
remark of the Scholia Veneta B about the Homeric eagle being called
peAdumvyos by Archilochus (it should be noted, incidentally, that
Eustathius mentions nothing of the sort), and the corresponding, out
of place and obviously confused, comment in the Lycophronian
scholia (which makes even mdyapyos, a common appellation,
Archilochian) are in all probability mangled and mistaken.

What Archilochus was referring to by his famous phrase was
something on which the popular, common sentiment agreed whether
it had already been crystallised in a proverbial expression or it was
Archilochus who chiefly effected in the first place this formulization.
And this widely held view was that a peAdumvyos, or even worse, a
dacvmpwkTos man was one whose manhood was particularly
conspicuous in a rustic, rough and tough manner, manifested
especially in a quarrelsome and pugnacious disposition ever ready for a
brawl, and in corresponding uncouth behaviour. (Cf. for the attitude
e.g. Pseudologistes 32: 6éov, & marmdAnua kai kivados - the
chastised man - vmomrijocew, €l Tis avnp dacvs kai, TobTo 67 TO
apyatov, weAdpumuyos Spyuv pévov eis oe ameBAépeev. And Eubulus
in the same direction points in his Adxwves 1 Anda Fr. II [Meineke,
vol. I, p. 234 = Fr. 61 PCGr. vol. V p. 224, apud Athenaeus 108A]:
oUK Ghov <oU> pe [ xohijv [bile, gall] éyew, s 8 jmdrw (a kind of fish
supposedly without gall-bladder] pot SteAéyov; / éyw 8¢ v’ elut Tdv
pedapmiywy €t i.e. still one of the real men of old). Parallel to this
notion there was the simile of the mdyapyos eagle, with the
significance already explained above. Even if these two sentiments
were initially unconnected, which I think probable, they were bound
to be brought together very soon, associated as they were with a telling
and relevant part of the body. But what in preclassical times was the
opposition between the excitable robust and robustious, pregnacious,
brawling peasant (such as Hercules was supposed to be and
exaggeratedly caricatured in satire in his more boisterous and violent
moods) on the one hand, and the beautiful but strong, well-built and
well-exercised, graceful and aristocratic but athletic and mighty hero
on the other, became later the contrast of the brave and manly to the
timid, effeminate weakling. We saw above that 7ryapyos was used by
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Aeschylus’ genuine and Lycophron’s affected archaism in a way akin to
what I evolved as the ancient sense; but Sophocles already uses the
word to connote timidity or cowardice according to the Etym. Magn.
s.v. woyapyos (p. 695.48 sqq.) €ldos derod. Avkddpwv SetAov 7
¢/ ~ 3 \ ~ ~ 3 \ ~ ~ ~ ¢/
apmaya. ZopokAfs émt To0 dethod, amo ThHs Aevkils wuyTs, oTEp
evavtiws peAdumuyos émi Tod loyupod, Ao TS peAaivns Tuyis.
(The passage is also found in the scholia to Lycophron, 91). I have
explained that Lycophron certainly need not and probably did not
wish to call Paris a coward; apma¢ (snatcher, robbing, rapacious) is
better, but even this we must see in the aristocratic perspective
elucidated above. Unless, of course, Lycophron wishes to refer to Paris’
proclivity toward sexual pleasures. The scholion to our passage which
explains the various senses of 7yapyos gives, apart from apmaé and
8etAds, this singular explanation: o 8¢ aioypos kal cuvovTLaTTIKOS
mhyapyos AéyeTal KATA AVTIPPATLY O w1 APYNY EYWY TRV TUYNV
3 \ ~ 3 \ 3 ~ ’ . . k] ’
aAAa kwdv adTy év 7@ ovvovadlew. The invocation of avridpa-
M /7 > ~ .
ots here is too easy and weak. And the kivnots of the ovpator which
Aristotle notices in Hist. Anim. ®, 593b6, does not refer only to the
moyapyos (a kind of water bird) but to oyowidos and kiykAos at
least, as well. The change in signification and implication is illustrated
in an admiringly uncanny way by another scholion on Lycophron 91.
The scholiast explains why 7yapyos means (as he thinks) detAds: 6
8¢ Sethos maAw mhyapyos AéyeTar ws Aevkny Exwv TNV TUYMY €k
Tob évavtiov Tf mapoyuia «olmw pueAaumiyw TeTixMKAS» €AV YA
ol peAdpmuyor yevvaiow ws ‘HpakrAfs, of Aevkémuyol mdvrws dobe-
~ \ \ Y . /
veis kal Setdol kal dvavdpor. No mention of the miyapyos eagle here
and its character; in fact we have in this explanation what I believe is
truly the case, namely that Aevkémuyos gets its later meaning from its
opposition to peAdumvyos, and not from its connection to the species
of eagle. In fact the new connotation is standardly expressed by Aevko-
, . . ; .

mvyos, not by miyapyos. Thus in scholia on Aristophanes, Lysistrata,
802: Tods Aevkomiryous ws yuvaikddets ékwuwdovy. Hesychius s.v.
AevkdTTUyos: 6 dvavdpos. eumal d¢ pedaumdyovs Tods avdpelovs
¥ ’ . , .
éXeyov (Aevkbmuyos appears as a special case of Aevkds, for Hesychius
explains s.v. Aevkoi- ot Setdol. In fact there was a proverb to the same
effect: Aevkol Tods Sethovs dvedilovow [Appendix Paroem. Gr. 111,
61] which is explained thus: et 7@®v érépois Ta mpooovra avrois
Kaka TPooPepovTwY, mapdoov ol Aevkol Setdot. This well exemplifies
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the later sentiment). Appendix Paroem. Gr. III, 62 has the latter
version of the antithesis in a way which shows clearly enough the
relationship to the older understanding: Aevkémvyos: émt TV detAdv
kal avavdpwv. TowobTol yap ol urn movodvres év épyois. TovTw 8¢
évavriov 76 pweAdpmuyos, émi Tdv yevvaiwv. Ol yap movodivres
evrpiyov éxovor Try muynv. (We should notice, incidentally, that the
evrpuyos explicitly relates the Aevkdv or pédav ris mvyfs with its
hairiness; hairiness blackens, darkens the appearance of the part
concerned). The labourers and workers (in menial, manly jobs,
naturally) are shaggy in their buttocks as a rule; the idle have their
oy relatively smooth. But as we said, gymnastic exercise must be
distinguished from labour; and then we see clearly the connections
and differences.

The coinage of the word Aevkdmruyos, or at least its being taken to
signify cowardice or unmanliness may be the work of Alexis in which
case all things will fit together nicely and closely. There was a peAd-
wmvyos (proverbial and Archilochian), meaning with shaggy buttocks;
and there was a mlyapyos (in tragic or epic use) as a simile from the
eagle of the same name. In classical times, when depilation becomes
common and is connected with the lewdness of a (sometimes
extravagant) pleasure-hunter, in contrast with the rustic robustness of
the ancient peAdumvyos, the miyapyos takes in the hands of a tragic
poet (Sophocles, as we saw above) the sense of 8eiAds, timid, and Aev-
kémuyos is coined (or used) by Alexis to signify dvavépos, coward or
unmanly. That Alexis originated this use may be inferred from
Eustathius 863.29-31; he discusses the Aevkérms of Ajax and
Menelaus, feels uneasy because of the depreciatory conception for Aev-
ké77s in classical and post-classical times, and adds: €l kal dAAws 706
Aevkov €lotdopeiTo Tols madawots (from the classical age onwards,
roughly, I suspect)* 60ev, paci, kai "Adeéis 6 kwpikds Aevkémuyov
édm Tov dvavdpov: ob (Pan kal?) éumalw peAapmiyovs Tovs avdpel-
ous éXeyov- Sbev kal mapouio 7O «obTwW peAauTiyw EvéTuyes»,
omolds Tis €v Tals toToplous dépeTar kal 6 HparAds.

The correspondence between Aevkémvyos and peAapmvyos
extends to the point of having a AevkémpwkTos to answer for dacv-
mpwkTos. Thus the scholiast comments on Aves 151: MeAdvbios 6
Tpaykos kwpuwdelTal Aempos kal kakompdyuwy (concerning him

cf. Athenaeus, 1, 6¢; VIII, 343¢; XI1, 549a; Aristophanes Pax 801 sqq.
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with the scholia; we see he was a lover of luxurious lewdness and
exquisitely perverted pleasures). Kwuwdeitaw yap eis patakiov kat
opodayiav. ... KaAAias [lednrais: «7i 8’ dpa (Nauck’s correction; cf.
m&s dpa, Meineke’s conjecture for the mss. 7is dpa); Tovs MeAavOiov
7O yvaoopa; [ obs av pdAoTa AevkompkTous eloidns» (Fr. 1,
Iledyrar, Meineke, vol. II, p. 238 = Fr. 14 PCGr. vol. IV p. 46). Here
we have come back to our point of departure: fundament clear of hair
bespeaks elaborate lasciviousness. On the other hand, what we have
repeatedly emphasized in relation to the qualifications necessary for
the alleged disrepute of the Aevkol or Aevkdmruyor to be comprehended
properly, applies here, too. Thus the opposite condition of the
fundament is equally liable to comic ridicule. Ecym. M. p. 512.8 sqq.
preserved a Cratinean fragment to this effect (Incertae Fabulae Fr. 27,
Meineke vol. II 184 = Fr. 339 PCGr. vol. IV p. 287): KvpnBiwv:
kabapparddés éori 70 Svopa. knpvPia yap kuplws Ta dmoSpd-
opata TOV kvdpwr. Kpativos: dacdv éxywv Tov mpwrtov dre
kupnB éobiwv.

The peAdpmvyos, Aevkémuyos antithesis, we thus see, pertains to
the natural hairiness or otherwise of the 7vy7 (another proof that the
connection of Aevkémvyos with the mdyapyos eagle could not have
been but indirect, however obvious). The same general antithesis in its
aggravated sense, i.e. as daoUmpwkTos AevkdTpwkTos, is liable to be
(and was) applied also to the artificially induced condition of the anal
region as regards hairiness. And we should never forget that it was
really artificial hairlessness which became the object of comic and
satiric lampoon; just as it was Aevké7ms resulting from lack of exercise
and outdoor (mainly gymnastic) activities that was ridiculed and
castigated.

But let us return to the main point, depilation in the male body.
The usefulness of the digression becomes apparent if one will
thoroughly examine the supposedly effeminate nature of Dionysus.
However, for the purpose at hand, it has been established that the
opposition to AevkoTys, just as to hairlessness, was far from
unqualified; to the contrary it was qualified in a number of specific
important respects which have been discussed above. In fact, one may
go as far as to claim that the appreciation was mainly positive; for the
Greek ideal of beauty was materialized, as I said, primarily in the well-
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built, large, smooth, shining body of a well-developed and well-
trained youth. It was the ridiculous affectation of what one does not
really possess, at which the Greeks were liable to, and did indeed, take
offence the more intensely, the more they cherished and loved the
natural manifestation of that ideal. The contrariety to nature of the
enterprise, and its corresponding futility, are well brought out by
Persius in his famous passage, Satyra IV, 33-41:

at sic unctus cesses et figas in cute solem,

est prope te ignotus cubito qui tangat et acre
despuat: hi mores! penemque arcanaque lumbi
runcantem populo marcentis pandere vulvas!
tunc cum maxillis balanatum gausape pectas,
inguinibus quare detonsus gurgulio extat?
Quinque palaestritae licet haec plantaria vellant
elixasque nates labefactent forcipe adunca,

non tamen ista felix ullo mansuescit aratro.

Before proceeding further, I shall adduce two more examples for
the qualifications required to be made in the more well-known
negative attitude. I shall mention them especially as they exhibit the
woman’s point of view, and are not located within the standard and
normal context of the love of the man for the young man (as e.g. in
Theocritus, E, 90; and in passage after passage of the XIIth book of
the Anthologia Graeca; v. e.g. 13; 191; 195). In Lucian, Dialogi
Marini, 1, 1, two Nereides converse with each other, Doris making fun
of Galateia on account of the latter’s lover: whom she calls ironically
kaAov épacTn; she really disapproves of him because he is dypios
(the uncouth, rustic robustness we were talking about above - he is a
mowuny), Adoos (pilosus) and povédbaApos. Galateia, it is true,
rejoins that his Adowov and dypiov is avdpddes, but the point is being
made that being (at least markedly) hairy can be considered to detract
from beauty even in a man past his youth. In Lysistrata, 800-804, we
see that an old woman scoffs at an old man on account of his dense
hair in the membrum’s area; the Adyun (thicket) is there to be seen, as
is clear firstly from the immediately preceding verse (799: kavareivas
AakTioar), which as the scholiast remarks (76 okélos 7) 76 aidotov) is
a play of double entendre: raising the foot or the membrum to kick
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her (as she is bend forward) or to penetrate her; and, secondly, from
the exactly answering v. 824: 7ov odkavdpov (i.e. pudendum
muliebre) ékdaveis. The old man’s answer runs thus:

kal Mupwvidns yap fv
TpayUs évreddev (i.e. in that region), ueAdumy-
y6s 7e (the relevant connected area) Tois éybpots draow,

ws 8¢ kai Dwkiwy.

He has to apologize, as it were, and to justify his hairiness there as if
he was feeling ashamed about it. (The old woman on the other hand
boasts in the exactly corresponding passage:

AMN Spws av odk tdots,
kalmep olons ypads, vr’ ad-
\ \ ’ / 3 L)
TV (sc. TOv odkavdpov) kounyTny, AN’ dmrei-
/. ~ /
Awpévov 7@ AMyvew.

i.e. it is hairless, not like yours!).

A final sufficient warning against oversimplifying the
representation of Greek attitudes concerning conditions of the male
body like the ones discussed here is conveyed by the study of ancient
physiognomic treatises, as for example the tract incorporated into the
Aristotelian corpus. I shall not enter here into a discussion of this
important aspect of the subject, but I can refer, in particular, to
chapters 3 and 6 of the Aristotelian work.

Having established the antiquity of the practice of depilation of the
male body in Athens, I shall give now some passages providing
valuable and characteristic additional information on the subject itself.
Theopompus, in his 43rd book of Histories (Theopompus Fr. Gr. H
204), relates the customs of the Tyrrhenians, respecting their
unrestrained enjoyment of all kinds and types of sexual pleasure. He
then has this to observe on our subject (apud Athenaeus, XII, 518a-b):
kal mAnoalovol pév ododpa kal Tais yvvarél, moAd pévrol ye
uadAdov> yaipovol cuvdvTes Tols TaLol kal Tols pelpakiols. Kal Yop
ylvovTar ap’ adTols wdvy kadol Tas Siels, dTe Tpuhepds SrarTdr-
pevor kal AeLalvéuevol Ta CWUATA. TAVTES O Ol TPOS €0TEPAS
otkodvTes BapPapor (this is very interesting in its generality) mi7-
TolvTaw kal EvpodvTar Td ocwpata. kal mapd ye Tols Tuppmvols
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€pyaoTipla KaTeoKevaoTaL TOAAA Kal TexviTalL ToUTOV TOD TPdy-
patds elow, domep map’ Muiv ot kovpets. (For this singular species of
barber shop, c.f. the already adduced passages relating to the later
Spartan practices in the Sadaveia: Philostratus, Vita Apollonii, IV, 27
and Apollonius, Epistola 63). map’ oUs 6Tav elcéAfwow, mapéyovow
éavrovs mdvra Tpémov (the particular significance of this lies in that
they must necessarily assume obscene postures in allowing the Spwma-
kwoTds or the mapatidrpias to remove the hair from their privy parts;
ct. Clement, Paedagogus, 111, 3, 15.4; and especially, for details of such
oxfpara 20, 2), ovbeév aioyvvépevol Tods 6pdvTas ovdé Tovs mapLd-
vTas. xpdvrar 8¢ ToUuTw T vopw moAdol kal Tdv ‘EAAvwy [kat ]
Té&v T Tradiov olkodvrwy, pabidvres mapa Lavvirdv kal Meoa-
miwv. [kal is omitted by Schweighiuser; I suspect, though, something
like: kal 7&v ‘EAA. kai <t@v dAAwv> Tdv v ITal. oik.]. Notice
that ypfiofar 7d véuw TovTw implies a natural acceptance of the
practice in the way that we consider it unobjectionable to go to the
barber to have our face shaven or our hair cut.

The first Greeks of Magna Graecia to adopt or institute this
custom were the Tarantines, according to Clearchus, apud Athenaeus,
XII, 522d: Tapavrivovs 6é ¢mar KAéapyos év Terdaprw Blwv atxkny
Kal SUvauy KTNoaUévous els TogodTo Tpudis mpoeAbety WoTe TOV
SAov xpdTa mapadealvestal, kai Ths YiAdoews TadTys Tols Aot-
mols (probably “EAAnow is meant) kardpfar. This thorough
depilation is associated, as we should expect by now, with Tpue). (For
the degree of Tpuehn of the Tarantines, and the consequent 98pis
which they assumed and perpetrated, and the véueois which they
therefore attracted, see what follows in Athenaeus).

Remarking on the evil influence of Philip in Thessaly and
everywhere, Theopompus (Fr. 217b Grenfell-Hunt apud Athenaeus,
VI, 260e) observes: @iAvmrmos Tovs peév koouiovs Ta 7n kat Tovs
TOV dlwv émypelovpévovs amedokipale, Tovs 8¢ ToAuTeAEls Kal
{@dvras év kiBois kal méTols émawvdv éTiua. Toryapodv od wévov
avTovs TowadT éyew mapeokevale, A kal THs dAAns adikias kal
BdeAvpias abAnras émoinoev. T{ yap TdV aloyplv 1) Sewdv avTols
00 mpoofiy N TL TAV KAADY Kkal oovdaiwy ovk amfy; oUy ol wev
Eupoduevol kal Aetawduevor SieTéAovy avdpes dvTes, ol 6 aAdfAos
eToApwv émaviorTacbac (in obscene sense) mwywvas éyovoi; kal
mepuyovTo pev 8o kal Tpels éTalpovuévous, avTol O¢ TAS aAVTAS
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éxelvois yproeis €Tépous mapetyov, etc. We see depilation in a context
of unrestrained pleasure hunting, especially connected with
uninhibited and promiscuous homosexual practices. (Cf. the strong
expressions used by Theopompus in what follows this passage).

Sometimes close shaving of the beard and depilation of the pubic
and anal region (indicating, as we saw above, a special proclivity to
sexual passivity, cf. e.g. the already quoted epigram CXXXI by
Ausonius) were considered to be connected: v. Athenaeus XIII, 565 sq.
(cf. 564 sq.: vpeis b¢ Eupouuévovs Ta yéveia TepidépeTe Tovs Epwpé-
vous) speaking about some cynically orientated Stoics, who were in
the habit of accusing anyone dressed with the slightest elegance or
wearing perfume as being kivaidos, remarks: ov et odv ovTws eoTal-
pévous (they used to wear only wretched, dirty small pieces of rough
cloth) mept apydpiov émrofjobar, kai épwpévovs mepidyeatar Evpou-
wévovs Tmv UMY Kkal Tov oppov, etc. Cf. Lucian, De Mercede
Conductis, 33, where one 7@V memrTwpévwy Ta okéAn kal TOV
mdywva mepieévpnuévwr is a thoroughly effeminate man. On the
other hand some were particularly industrious at keeping their sexual
organ and anus free of hair, while unattentive in a similar way to the
rest of their body: Lucian, Pseudologista, 31: kakeiva, et Soket, dpele,
76 ppw ypleobar Tas molds kal 76 mrTobolou uéva éxeiva. el pwév
yap véoos Tis émelyel, dmav 760 cdpa Oepamevtéov: el ¢ undev
vooels TowodTov, T{ ool BovAeTar kabapad kal Aela kai dAtocOnpa
epyalectou, o undé opaobar Géuis (the last clause does not fit with the
Hellenic sentiment, of course, according to which they are aidota,
pudenda, not unseeable). Cf. also Lucianus, Rhetorum praeceptor, 24:
kai iy kal mrrodolow xpn wdAioTa puév Ta wavra (sc. pwépm Tod
owWpaTos), € ¢ w1, TavTws éketva (sc. the privy parts).

The practice was not restricted to low people. Julius Caesar himself
was thought to submit to it: Suetonius, Divus Julius 45: circa corporis
curam morosior, ut not solum tonderetur diligenter ac raderetur, sed
velleretur etiam, ut quidam exprobraverunt. (Cf. the already quoted
passage, Plutarch, J. Caesar 17: kal T odpka Aevkos kai amalds sc.
Caesar). Emperor Otho also did the same thing; Suetonius, Otho, 12:
...munditiarum vero paene muliebrium, vulso corpore, galeniculo
capiti propter raritatem capillorum adaptato et annexo, ut nemo
dinosceret. Naturally, if emperors adopted the practice it could not
have been a rare thing among eminent administrators; e.g. consider
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the proconsul of Lucian, Demonax, 50: fv uev yap 7é&v mirrovpué-
vwv Ta okéAn kal 76 odua 6Aov (where notice the irony of
Demonax’ intervention and final remark). The priests of Cybele, the
I'aA)ou, castrated and satirized as effeminate, also indulged in this
habit according to the injunctions of the Great Mother; Ovid, Ars
Amatoria, I 505-8:

sed tibi nec ferro placeat torquere capillos,
nec tua mordaci pumice crura teras.
Ista jube faciant, quorum Cybeleia Mater
concinitur Phrygiis exululata modis.

The significance of this fact is a matter of theological symbolism.
Cf. the hair-abhorence of the Egyptian priesthood.

Whole cities were famous for their homosexual practices, which
were associated in general with depilation, especially in the relevant
areas. Catana in Sicily was one of them: Juvenal, VIII, 16

si tenerum attritus Catinensi pumice lumbum etc.

Pumice stone was used to rub the body to make it smooth, probably
after resin or some other depilatory has been applied. (Cf. Juvenal, IX
95; Martialis XIV, 205; Ovid, Ars Amat. 506; Plinius XXXVI, 21).
The scholia to the passage have: Catana oppidum Siciliae, usque ad
probra dissolutum notatur, ut Bibalcus (probably Bibaculus, the
famous satiric iambographer):

Osce senex, Catinaeque puer, Cumana meretrix.

(To the youth of those available for pleasure in Catana alludes the
tenerum lumbum of Juvenal). Catinenses was one of Lentulus’ mimes
certainly treating of the Catanian homosexual proclivity or effeminate
behaviour, if we can judge by the example given in it teste Tertulliano,
De Pallio 1042B (vol. II PG). The Balbius about whom Juvenal is
speaking in our passage impurissimum et obscaenissimum mortalium
fuisse, says Seneca, De Benef. IV, 30.

Greeks as a whole seem to have been addicted to these practices.
Juvenal, VIII, 112 sqq. implies so much. (We should not naturally
deduce from this that Romans were unspoilt, but that, as usually, a
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Roman would blame Greeks for any loosening of his old national
virtues and stern morals).

————————————————— Despicias tu
forsitan imbellis Rhodios unctamque Corinthon:
despicias merito. Quid resinata juventus,
cruraque totius facient tibi levia gentis?

and the contrast:

Horrida vitanda est Hispania, Gallicus axis
Hlyricumque latus; etc.

The scholiast explains, on resinata juventus: quod de resina pilos
sibi tollant, ut cinaeidi. And for the use of resin in depilation especially
by men, v. Plinius XIV, 20 (25) §123: pudetque confiteri maximum
jam honorem ejus (sc. resinae) esse in evellendis ab virorum
corporibus pilis.

Another popular way of thorough depilation of the male body was
by the application of a plaster of hot pitch; the pitch from Bpérros, a
Tyrrhenian town (very appropriately, in view of what we saw above
that Theopompus related of this nation), was particularly well known
in this connection. V. Juvenal IX, 12 sqq., about Naevolus’ changed
bearing and behaviour:

Omnia nunc contra: vultus gravis, horrida siccae
silva comae, nullus tota nitor in cute, qualem
Bruttia praestabat calidi lita fascia visci

sed fruticante pilo neglecta et squalida crura.

This plaster was called spdmaé in Greek, as we can see from the
medical writers (cf. also Martial III, 74; X, 65), as the scholiast to the
present passage explains: psilothrum significant dropacem, quo solebat
se accurate; there were various kinds of psilothra (the Latin, of Greek
origin, YitAds, Yirobpwv for the depilatories). Reference to the Brettian
pitch, probably in the same context, was already made by
Aristophanes, directly or indirectly. We read in Stephanus Byzantius,

S.V. BpéT’TOS‘.’ 7Té>\l.§ TUpp’Y]V(.T)V, (i7T(\) Bpél’TTOU TOU ‘Hpax)\e’ovg K(li
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BaAnrias s Baljrov. of oikodvres Bpértiol, kal 1) ydpa Bper-
7la, kal 1 yA@dooa. Apworoddvys (Fr. 719 Di; 886 Blaydes; Fr. 638
PCGr. vol. III 2 p. 335) «uéAawa Sewn) yAdTTa Bperria maphyy.
Avrioyos ¢ v Iradiov mpdTév ¢mor kAnbivar Bperriav, eita
Oilvwrplav. For the two occurrences of yAdooa, Bochartus (followed
by Meineke) read miooa very appositely at first sight. The Etym.
Magnum (p. 213, 8) s.v. Bperria has: pédawa micoa. kal BapBapos
amo Tob Bperriwv ébvous (or « Bpérrios» éfvikod). And the same in
effect occurs in Hesychius s.v. Bperria- péAawa (an addendum
«rlooar? 7 PapBapos). amd Tod Bpertiwv €Bvovs. The
lexicographers note rather support the yAd77a in Aristophanes’
fragment: Sapfapos yAdooa. If Aristophanes wrote yAdrTa, we can
be sure, he was playing one of his usual, ingenious games of double
entendre. In any case the péAawa, dewn Bperria would have made
clear the allusion to the famous pitch.

I shall end this study on ancient male depilation by referring to
chapter III, book III of Clement, Paedagogus, entitled: mpos Tovs
kaAAwmlouévovs Tédv avdpdv. V. especially 15, 2-4; 17, 3; 19, 1 21,
15 23, 2; 5. We have in these passages a true picture of the situation,
exaggerated only in the intensity of its absolute condemnation.

I shall conclude this essay by adding some further remarks on
depilation.

(1) We are informed of a theatrical business very similar to Baubo’s
action as Arnobius represents it (for Clement’s account, and what [
take to have been the Orphic account lying at the source of both, see
the discussion in this work). In Aristophanes, Lysistrata, 88-9, Kalo-
vikn the Athenian adds to the praise addressed to a Boeotian prime
young lady, by saying: kal va) dia / kouhérara 7oy BAnyd ye mapa-
TeTiApévn. BAnyd refers here to the yvvaikeiov aiotov, as the
scholiast explains. But he adds ad kopiérara: kouds éxovoa 0
aidolov: amTouévn 8¢ avTod TobTé dnot. So we have the placing of a
hand to, and caressing gently that venerable part of the female nature
but it is of course here another one’s examining hand, unlike Baubo’s
case.

(2) It is interesting to note a passage which could provide another
point of similarity with Arnobius account of Baubo’s action. In
Aristophanes, Ecclesiazousai 719 sqq., Praxagora wants to stop
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prostitution in order that her friends, rather than the prostitutes,
should enjoy T7@v véwv Tas akuds, the vigour of young men. And
then she adds (721 sqq.): kol Tds ye SovAas oz)xi o€t Koop,ovpe'vag /
v TGV eXevbépwv ddpapmdlew Kimpw, [ aAAa mapa Tois SodAoiot
kowudafou (this is an example of kopdobar as signifying coition, if
examples were needed) wévov / karwvdkny Tév yoipov dmoTeTiAué-
vas. Xoipos is of course the pudendum muliebre. But how is karwvd-
kv to be construed? Mss. have karwvakn and the vulgate katw-
vaky, which Brunck tried to justify by interpreting it as yapw 7dv
SovAwv. Karwvakn was a coarse cloth worn by slaves, a kind of frock
with a lower border of sheepskin (kdrw + vdkos). V. Hesychius s.v.
KaTwVdky: {pdTiov Exov ék TOV KATW ep@DV VAKOS TPOTEPALULE-
vov, 6 eori unAw). (Cf. also Moeris s.v.). It is true that the Etym. M.
expressly remarks p. 597.14, s.v. Nakn: 76 alyeiov déppa- kwdla kal
kdSiov, 6 TpofSdTiov. odk dpa 16 év KéAyos, vikos pyréov. kakds
odv Zipwvidns vakos ¢noi (Fr. 39 (544) PMG Page). But this is at
best ultra-purism. For Homer’s Odyssey &, 530: av 6¢ vakny éXer’
alyos evTpedéos peyddowo cannot be taken to imply more than that
vakn could be a goat-skin. The scholia have: vaknv: 6éppa alyos
Sacduaddov which suggests that the scholiast would agree to the
remark in the Etym. M. in which case we may trace the source of the
exclusive view to Alexandrian false scientifism. What the Etymologus
charges Simonides with, was committed by Lycophron, too; v.
Alexandra, 1310; and before him Pindar Pythia IV, 68: wayypvoov
vaxos kpuod. Herodotus, as well, uses vaxos for sheepskin, even if not
in connection with the Argonautic expedition (II, 42). Theocritus, on
the other hand, uses the word for a goat-skin, Idyll V, 2 (ct. 9 and 11-
12); the scholia to this passage are instructive: one explains the word in
its present use, 77)s alyos 7o dépua; the other gives what was
obviously taken from a lexicographic work: kdiov, 6 unAwryw
dauév; and the last gives both meanings, with the information that
Zenodotus probably insisted on the “sheepskin view”. This view we
find in Photius (vakos* évrpiyov 6épua viror Sopa mpofdrov - cf. also
s.v. vakoriArar). Suda has both interpretations, considering goatskin
as the main one: vdkos évrpiyov 8éppa, frot Sopa mpofdTov.
Kuvplws 8¢ 70 77s ailyds 8éppa, kdas 8¢ 76 Tod mpofdTov.
Hesychius explains as kbdiov. alyewov déppa pera Tpiydv: thus also
providing both interpretations, though again he has vakoriArac ot
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kelpovTes Ta mpdfata, to which Suda as well agrees: vaxoridrar: ot
T&v mpofdTwy kovpeis. Eustathius (p. 1771.47 sqq.) gives both
meanings. In conclusion we see that both uses were authorized by the
poets and prosewriters, but that the grammarians and philologists
were, as usual, in dispute as to which is the correct use. Pausanias IV,
11, 3 expresses I think the true state of affairs: Owpaka yap 1 aomida
elyev €kaoTos, 600l O NTépoVY TOUTWY, TEepLeSEBANVTO alydy
vakas kal mpofaTwy, ol 6¢ kal Bnpiwv déppata etc. The déppa of
sheep and goat was called vakm or vaxos. To return to Hesychius’
explanation of kaTwvakm, we note that the scholia to Ecclesiazousai,
724 and Suda s.v., are in agreement: (pdTiév €oTIV €k TAV KATW
Lep®dv vdkos, TovTéoTt Suplépav, mepeppappévor. This dress was
considered appropriate for slaves, near-slaves, or the slavish in origin or
behaviour. Thus the sch. to Eccles. 724 have: évradfo 8¢ SovAwkos kai
aveledbepos yurdv; and Aristophanes in Lysistrata 1150-1 describes
the Athenians under the Peisistratidean tyranny to have worn karw-
vakas, i.e. be as slaves and wearing the characteristic dress of slaves
(the former would be enough for the requirements of the
Aristophanean passage just mentioned; but Hesychius and Suda s.v.
kaTwvaky and the scholiast to Lysistrata 618 expressly mention that
the tyrants did enforce the wearing of that dress by the Athenians); cf.
also Athenaeus VI, 217d.

Now Brunck’s construal of the Aristophanian passage in Ecclesiaz.
(i.e. having plucked out the pubic hair for the sake of a slave, for him
to enjoy it) is unnatural and improbable; it would further necessitate
taking the characteristic cloth of a group of men for that group.
Koarwvakmy on the other hand is accepted by all major critics; and it
is connected generally to the various kinds of tonsure. (For kovpai
kepalfjs v. Acharnenses 849 and Aves 806 with the scholia; also
Thesmophoriazousai 838 with sch.; especially Pollux IT 29-31; IX, 13;
Herodotus IV, 175; Thucydides II, 62; Hesychius s.vv. kfmos, uid
payaipa, and okddiov; Harpocration and Photius s.v. okdiov;
Lucianus Lexiphanes, 5; Nicostratus apud Athenaeus, II, 47¢;
Eustathius 907.40 sqq.). Cf. Eupolis Fr. 313 PCGr. vol. V p. 479:
MA\les | éévpnuévos aafirrous, where the Glossae of pap. Ox. 1803
explain: cafurTos* koupds €ldds Ti, whereas Hesychius hesitates
whether it was a kind of hair dressing or shaving; s.v. ddSvrTos* €ldos
Evpro(ews ) els kaAAwmiopdv. méTepov 8¢ Tod TYwvos N THs
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kedalfjs adnlov. Cf. Photius p. 495.13 s.v. cafirrns: Evproews
eldos. Given the razor work (£5pnots), it pobably referred to a style of
tonsure, which Eupolis no doubt translated to a particular fashion of
hair cosmetics in the pudendum area. And so Hesychius continues the
explanation of dfurTos: Twés 8¢ 76 yuvaikeiov (sc. uépLov or
atdotov); cf. Photius ibid.; and Suda c110: 76 yvvawkeiov aidotov oi
kwptkol kadobot... caBurTov. For the plucking off the hair from the
female triangle, cf. Lysistrata, 151: 8éAra mapareriduévar. Cf. Ranae
516: (6pxmoTpides) nPvANdoar kdpTL mapaTeTiApévar). But then, it
must mean here a kind of tonsure for the pubic hair (dmoreriApévas
in slave-fashion ). In such a case it is very difficult to decide whether
kaTwvdkns as used in this way identifies the kind of tonsure as
generally slave-like (i.e. one practiced by slave-girls; but then one could
not very easily imagine a state of affairs where free-born women and
slave-girls had different ways of arranging their pubic hair!); or perhaps
as specially like that of the cloth karwvaky; for one could even
surmise a fashion according to which the hair was removed round the
labia but for a circular band of hair left at some distance away from
them; that could be reasonably taken to represent the main feature of
kaTw-vaky. But however that may be, the interesting thing for our
purpose is that, granting the correctness of the general standard
interpretation of our passage, there was one at least particular way of
tonsure for women’s pubic hair and, therefore, presumably other ways
at least possible as well. In which case Baubo might have utilized some
one such way in her exhibition to Demeter - or perhaps she might
have invented a novel and strange way on purpose and with a definite
intent and significance. But I do not think that we should here take
Aristophanes too literally in a mechanical way; he rather plays here one
of his exquisite games. The Scholia (or any other source) do not speak
of any kind of tonsure called karwvakns or karwvaky (as they do in
Acharnenses, 849: Kpativos amokekappévos potyov pud paxaipg, to
which the scholia remark: pouyos 8¢ eldos kal dvopa kovpds ampe-
mobs, kiwatdwdous; even here there may be a play involved, cf.
Hesychius s.v. kfjros). On the other hand we have other examples of
such playful metaphors, misplacements or pregnant odd and
unexpected combinations. Thus in Athenaeus, IX, 410c, we read: Xet-
pdpakTpov 8¢ kaleiTal & Tds xelpas ATEUATTOVTO WoAvw. Logo-
kAfjs Olvopdw: ZkvboTi yewpdparTpov éxkexapuévos (Sophocles,
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Fr. 473 Radt). The sense would present exactly the same kind of
difficulty as the present one, but for Hesychius’ gloss on Zkvbiori yei-
pouakTpov: ol Lkbbar Tdv AapBavopévwy év modéuows avblpwmwy
(Lennep for the ms. Aapf3. moAAots dv; I would omit avlpdrmwy
altogether) Tas kedalas éxdépovres +roav+ (something is missing
here) avri yeipopdkrpwy éxpdvro. For details, see Herodotus IV, 64.
In other cases the play is more obvious. Thus in Pollux, IX, 71, we
have a Hermippian fragment from dnuérau (Fr. I Meineke, vol. II p.
385 = Fr. 13 PCGr. vol. V p. 568): Olpor, 7 Spdow otpBorov kekap-
wévos; which is explained by Pollux as follows: €in 8’ av kai ovuBoAov
Bpaxd vopuoudriov, nuiToudv i vopiopartos; thus the speaker in the
fragment must have been tonsured on half of his head only, for some
reason: kekdpfau éowke 76 Tpiov. (Pollux then goes on to explain how
the oduBoAov can be half a coin in an appropriate sense. Other things,
like knucklebones, could be used for odpuBoAa - odu+BaAAw - for
purposes of indisputable identification and recognition: v. Scholia to
Euripides Medea, 610). The same expression could be used in
describing a half-shaven face. This is what happens to Mnesilochus
when he tries to escape in the midst of his sufferings at Euripides’
hands; Thesmoph. 226-7: olkovv kaTayélacTos 677’ éoel [ Tav
Nuikpapav v érépav Yudnv éxwv. Such a case of literally
incongruous combination of elements is, I think, presented by our
present passage; Ecclesiaz., 719 sqq. An antithesis to the ooyl det
koo pouuévas is needed; thus, after: they must sleep with slaves only,
we could expect: either (1) wearing a slave-dress, or (2) having hair
dresses appropriate to slaves. Additionally some reference to their
sexual condition would be more than likely. Aristophanes boldly
combines all three expected elements in an utterly unexpected
formation: yofpos provides the sexual reference; karwvdkm the dress
proper to slaves; amoreTiAuévas (in place of the would-be amokexap-
wévas were it about hair-dressing proper, on the head) the some
characteristic hair-dressing, like the okddiov amokekapuévny of
Thesmoph. 838, where see the scholia. The joke is that the slave girls
must not only be not allowed to beautify themselves, but even their
pudendum must be depilated in a slave-fashion! An Aristophanic
comic extravagance.

That youths and young men had their pubic hair dressed in
various ways and shapes already in archaic times is amply testified by
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extant sculpture (kodpot).

(3) Plucking off the pubic hair was also reserved as a punishment
for pouyovs, adulterers, but in such cases it was executed in a way
ensuring a painful and torturing experience. Thus in Nubes, 1083-4,
the dikaios Aéyos asks the "Adikos Adyos about the likely influence
of the latter’s teachings on the young man, especially as regards his easy
and free intercourse with married women:

7{ 8 N padavidwdi mbduevds oo Tédpa Te TIAOG;
éew Twa yvdumy Méyew 16 1) edpimpwkTos elvat;

The scholia to this passage, and to Plutus 168, (cf. also Suda s.v.
pagavis) explain the situation. Poor adulterers if caught, unable to pay
the fine or recompense, were subjected to this inglorious treatment
(dnpooia says the scholium ad Plutus, 168; we would scarcely believe
this but for Demosthenes, p. 1367 Reiske to be quoted below) which
consisted in a) paavidwots (= thrusting of raddish up the anus), and
b) removal of pubic hair with simultaneous application of hot ashes to
the thereby irritated skin. (Suda s.v. padavis: oirw yap Tovs aAévras
poyovs Nkilovro: padavidas AauPBavovres kablegav els Tovs mpw-
KTOUS TOUTWY, Kal mapaTiAdovTes adTovs Oepuny Téppav émémar-
Tov, Bacdvovs ikavds épyaldpevor. But perhaps the ashes were
utilized in the process of depilation, just as pitch (Spdmag) was
normally). See also Lucianus de Morte Peregrini 9 for mAnyas (lashes)
and padariouots as the punishment for adultery. For padaviopds cf.
Hesychius s.vv. pagavidwbivar and Aakiddai; the proverbial
expression "£2 Aaxuddou in Appendix Paroemiogr. Gr. V, 43; Suda s.v.
"2 Aaxiddar; Catullus XV, 18-19. When appropriate radishes (the
pakpa pdgavos) were not ready to hand, the shaft of an axe or such
like instrument could be employed or aAdBacra, globular, elongated
vases without handles, v. the passages from Suda and Appendix
Paroem. already mentioned (aAaSBdorous is clearly the correct reading
in both places, in view of Pausanias statement apud Eustathius,
1161.32: aAaBacTos & éxpdvTo éml Tyuwpla TAV potydv avTi ToD
paddvov). Still another substitute of pagpavis was the sea-mullet (v.
Catullus loc.cit.; Juvenalis, X, 317) which must have resulted in an
excruciating operation in view of the fish’s large head (sch. to Juvenal
ad.loc.: mugilis: piscis grandis capitis, postremus exilis, qui in podicem
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moechorum deprehensorum solebat inmitti); what Plinius, IX, 26
relates about this fish makes the whole thing more painfully clear,
namely that mugilis or mugil piscis est cujus natura in metu capite
abscondito totum se occultari credentis! But perhaps this aggravated
manner of punishment has more to do with typical (rather later)
Roman cruelty in inflicting pain.

The point of this practice, as is clear from the Aristophanian
passage in Nubes, above quoted, was to make the adulterer feel and
appear as an effeminate bent on suffering anal intercourse that is the
contrary, in a sense, of what his action was meant to be taken as.

The passage in Plutus, 168 runs as follows:
6 8’ (i)\Ol;g ')/6 ‘LLOLX(‘)S 8’.&. O'G’ TTov ﬂapaTlfA)\eTaL.

The verse belongs to a passage where the things are being mentioned
which men do for the sake of Wealth, personified /IAod7os, to whom
the speakers address themselves. Since, as we saw, it was for want of
money that the adulterer was suffering the painful and ignominious
punishment, Bentley (followed by Valckenaer, cf. his note on
Euripides, Hippolytus 417-8) wanted to emend 7ov to y’ ov. But this
is not necessary; for, as the scholia explain (which clearly read the verse
as it is transmitted in our mss.), ua oé here can easily mean on
account of you in a neutral way, that is, you are responsible for the
poor adulterer’s torment, for if he possessed you, he would not suffer
it!.

Finally, see Lucianus, Fugitivi, 33 for lashes and depilation by pitch
as a punishment for a lewd, effeminate, mischievous fugitive slave (he
was T@v vmoodfpwy, i.e. T@v cabpov exdvrwy Tov mpwkTéy because
of repeated anal intercourse; and he was called Mupémvous, breathing
myrrh - dvopa kat mpayua. §32). We have already observed the
connection between depilation of the anal region by pitch and
proclivity to suffer anal intercourse; v. further the expression kivaidos
memrTokomnuévos, Comica Adespota 38 (Meineke vol. IV, p. 611).
There were, of course, various ways of effecting depilation, with some
of which (pitch-plaster, ashes, burning of the undesired hair) we have
met above; for others one may consult the medical writers and Plinius.

(4) In Aristophanes, Thesmophoriazousai 533 sqq. we read (a
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woman invites the rest to punish Mnesilochus who, disguised as a
woman inveighed against them supporting Euripides, misogynic
sentiments):

k4 AY \ Vv 5 -~ ol ~
ol o pa i "AyAavpov, & yvvaikes, €6 ppoveire,
AAN’ %) meddpuaxl’ i karéy T péya membvlar’ Ao,
TadTyy édoaw T $pOSpov TowadTa mepiiBpilew

€ ~ e ’ > \ 3 v 3 \ 4 i ~
nupds amdoas. Ei pév odv Tis éomw el 8¢ pi), fuels
avral Te kal Ta SovAdpia Téppav mobev Aafodoa

Q k] Ié A ~ o ~

TadTns amofiddooper ToV yoipov, iva Sudaxli etc.

In €l pev odv 7is éorw (the vulgate text; the codex Ravennas has
7is éoTiv, but they did not share in the 10th century our modern
conventions) there is a problem of interpretation bearing on our
present discussion. In the Schol. Ven. ad Iliadem A137 we meet the
reversal éo7t Tis hence éorw 7is Hermann, éor riows Bergk (! What
is to be expected from Bergk: daring ingeniosity rather than truth),
vudv Tis Herwerden concerning whose construal see immediately
below. Von Velsen, building upon Bergk s conjecture, reshaped the
verse as follows: €l pev odv riows 7is éor’ év muiv etc. It is difficult to
see how this could be corrupted to the mss. texts. And it gives a weak
and inappropriate meaning. It is unnatural and very unAristophanic.
The vulgate interpretation is “if there is somebody among you
(presumably addressing the chorus who commented immediately
before) who would punish this pest here (let her do it; an aposiopesis);
otherwise we and our slave-girls will etc.”, the amoriAuds odv Tédpa
being mentioned as the intended punishment. But this is
unsatisfactory, there being no adequate reason for the implied
preference that somebody else should do the punishment; in fact the
speaking lady, in an Aristophanic context, would rather enjoy
executing the judgment she herself pronounces on the culprit. In any
case the point would have been weak, or even lost, for such a forceful
amoowwmnais or avavramodorov. (To the vulgate interpretation
Herwerden also adheres, who smoothes out as it were the construction
grammatically, by changing the 7is éo7uv to dudv 7is as noticed
above, and understands as implied amoidwoer, kadds éxer (= well
and good)). Fritzsche attempts to supply the missing point by taking
the appeal to be to some man (“since it would be improper for us
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women to openly assume the role of afflicting vengeance on her on the
spot, on the scene” he supposes the missing link to be). But I do not
see even now, when a point for the antithesis has been supplied, how
we could justify the force of the dmooimnots. There is a simple
question to ask here: if that were the sense, then why is Aristophanes
not stating it? Our solution to the difficulty clearly must enable us to
answer this question, as well. (Unless one were to misapply modern
sentiments, and argue that Aristophanes did not wish to exhibit the
speaking woman as entertaining an arri¢re-pensée!). Blaydes moves a
further step in the required direction. He says (commentarius p. 189):
“Sensus, qui latuisse videtur interpretes, est: Quapropter, si aliqua illa
est (si illi animi aliquid inest, si fortis et animosa est, Anglice, if she has
any pluck in her), seipsam defendet; sin minus, nos ipsae et
pedissequae nostrae etc.”, invoking this known idiomatic use of 7is
and giving some examples of which one may suffice: Plato, Legg. IV
716B kal moAAols Tiow é€dofev elvai Tis. Clearly this is an
improvement, for a suggestion is proposed which intends to account
for the force, as well as for the point and meaning of the avavramédo-
Tov. Yet, contra, there are two considerations to be urged, one
perceived by Blaydes, the other not. The latter, is this: There is a falsely
ringing awkwardness in the idea if she has any pluck in her (let her
defend herself); if not, let us pluck the hair off her hidden parts; the
smoothly running antithesis, I submit, would have been something
like if she has any pluck in her, let her defend herself and have a broil;
if not, we shall have an easy ride. That is, the proper antithesis lies
between easiness and difficulty in achieving one’s purpose, not so
much between obstruction and the unqualified purpose itself. (By
such formulations I am simply trying to evoke a feeling of subtle
incongruousness in the antithesis as interpreted by Blaydes). On the
other hand if the accomplishment of the purpose is kept as the second
branch of the stated antithesis, then the former part of it must respect
not mere opposition to the realization of that purpose, but rather the
nonrealization of it tout court. And this is what will be catered to by
my interpretation. But before stating that, let me briefly touch on the
other consideration to be urged in objecting to Blaydes” improved
explanation. It concerns the construal of njuets adral 7€ kal Ta SovAd-
pua. Blaydes understands rjuets as comprising both adral and ra Sov-
Adpua, as it were we on the scene, we around, that is, ourselves and the
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slave-girls; thus he renders for avral 7€ kat Ta SovAdpia cum ipsae
tum servulae. But as Enger (reported by Blaydes, in app. cr. ad locum)
remarked: Non enim dicit, nos quum ipsae, tum etiam servulae, sed,
nos ipsae cum servulis. To use punctuation as a logical tool, not njuets,
adTal Te kal 7o SovAdpia, Téppav mobév Aafodcau etc., but Nuels
adTal Te, kal 7a SovAdpia, Téppav mobev Aafodoar etc.. I am not
mentioning, of course, this point in order to illustrate the undoubtable
subtleties of the Greek language, but simply by reason of its bearing on
our purpose at hand; for Blaydes construal smoothes out the above
noticed dissonance in the Aristophanian antithesis: “if she etc.,
otherwise we shall etc.” with unaccented “we” (the empbhasis lies on
the accomplishment of their intention as safely and certainly
expected). In the competing construal (which I adopt) it is more
difficult to iron it all out thus smoothly, the emphasis falling naturally
on (at least partly, but definitely) “we ourselves and the slave-girls”. (I
may mention here that, of the various parallels cited by Blaydes, none
supports his construal of the phrase in question). (It should also be
mentioned that the codex Ravennas has really adrol ye (for adrai Te),
a reading corrected by some (like Meineke, Bergk, Cobet and Blaydes
himself) to avral Te, and by others (like Dindorf) to avral ye. If we
retain the ye, then my two points above gain, of course, manifoldly in
force.) But then the upshot of this discussion would appear to bring us
back to the vulgate interpretation from which we began. For it
certainly provides a smooth and consonant antithesis: if somebody else
will do it, otherwise, we ourselves wite etc. In support of the vulgate
understanding points the ye also of the main codex. And the ancient
scholiast moves in the same direction, though he offers an
interpretation which is unwisely neglected. The scholium runs thus ad
536: cvvTipwpeiclar adTov BovAduevar (-vn Fritzsche; -vos
Hermann), émedn) émi oxmpijs eloiv. (adrov because the person to be
punished is really a man, Mnesilochus). The scholium evidently
supplies the suppressed apodosis to et pév odv 7is €0y, the sense
being: “if there is anybody wishing to help in the punishment of the
offender, let her help (accepting Fritzsche’s emendation; I do not see
any natural point in Hermann’s change if it is correctly reported)
otherwise, or, (almost), in any case, we ourselves (alone) etc.” |
consider this attempt interesting, because it takes account of a point
which I mentioned earlier, namely that the woman speaking and her
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friends characterologically must be both willing and determined to
share in the inflinction of the punishment unless their enjoyment is
spoilt by an objective circumstance which renders their resolve
pointless (see my interpretation). Diibner (adnotatio ad scholium)
reports that Claudius Puteanus” apographum scholiorum has: el pev
obv Tis AAAY), dmAovoTi, yuvt), €0TL ToDTO GTEp Aéyw ToLfioan <Sou-
Aopévr, €l 8’ ov u), Nuets avral (sc. will do it). (I supplied <BovAo-
wévn> as obviously required by the sense). And this is the vulgate
interpretation. But as I observed above, everything is all right with the
vulgate understanding apart from the perplexing fact of the amooiw-
mnois. Why on earth should the amééoois be withheld on such an
interpretation? And besides, which are the two groups implied by
7uels on the one hand and that group of women from which the ris
may be prepared to help in doing or to do completely on her own the
work envisaged? The women on the scene and the chorus respectively,
one may say. But why one single woman on the one hand and quite a
number on the other helped by slaves? Is it then a man who is
searched out to perform the job (cf. Hermann s emendation above)?
But, apart from everything else, even a man could not alone inflict
such punishment except on a willing subject, which is impossible here.

To conclude this analysis: there is no naturally satisfying result in
these endeavours. Suppose, then, striking a different line, that the
sense was: “if she (i.e. Mnesilochus disguised) despite her age (for
Mnesilochus is an older man) is one of those you know, then let her
escape our vengeance, especially since in such a case her motivation in
saying what she said (condemning the women) will be apparent (i.c.
she judges about all of us from herself) and, furthermore, the
particular form our vengeance would take (depilating her privy parts)
cannot be exacted since she herself keeps clear the area of hair given
her manner of life; but if not (and she therefore has not got a smooth
and hairless pudendum), then let us teach her a lesson not to take the
wrong side by etc.” I think this gives the passage a sense both fitting to
the context as regards meaning, and natural in itself respecting the
interpretation of the Greek. Aristophanes, as usual, plays on many
tableaux simultaneously: if she is one, i.e. one of those she condemns
in speech, her hypocrisy will be unveiled; if not we shall make her
appear as a sexually-prone hag. But also: if she is one, i.e. if she is
somebody, and not a prudish nothing, if she is properly conscious of
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her female nature (in all senses) and not a monstrosity of a woman
with man-like feelings and thoughts etc. And again this latter
dimension of meaning subtly alludes to the converse deceit actually
being at work against the women. Thus the speaking woman also
means: if she is a true woman, like the rest of us, she would feel like us
and would not condemn in such a sweeping way practices and
behaviour which we women all feel the urge towards, and, to a lesser
or greater extent, all follow. And this sense has a special effect since
Mnesilochus is not, in reality, a true woman at all.

NOTE

1. The legal situation as regards punishment of adultery in Athens seems to
have been as follows. There was an ancient law which allowed the husband to
kill the adulterer (if he caught him in the act of criminal intercourse with his
wife) with impunity: Lysias, de Caede Eratosth. 30-2. The law was contained
in the Solonian legislation; Plutarch Solon, XXIII, 1. But whether this law
was actually considered valid in classical times, or if so, whether it was
actually applied, is difficult to decide. Lysias, of course, invokes it; but even
from what he says about the fact that actual, violent rape was not liable to
death penalty (32-3; cf. 34 sqq.) [although he gives a transparently rhetorical
turn to this discrepancy which, however, even if were itself discredited by the
Bualopévy in Plato, Leges 874c, was nonetheless a peculiar feature of Solon’s
codification of laws concerning women, v. Plutarch, Solon, XXIII, 1-4] we
may conclude that the ancient law had fallen into relative or absolute
abeyance. There might only be a question of the courts displaying some
lenience towards one who killed the adulterer of his wife in the heat of
passion and at the moment when not designedly caught them in the actual
act. I think Lysias implicitly concedes so much in his peroration to the speech
in question. There (§49) he represents the standing laws as allowing éav 7is
potxov Adfy, 6,1t av BovAnrar xpfiobar. Perhaps the ancient traditional and
Pre-Solonian law had this form (rather than specifically allowing the killing
of the adulterer), but the custom in classical times was to allow less than
killing, namely what Aristophanes refers to. And even this was rather a
liability reserved for the end of a law-suit; the normal procedure seems to be
the one described by Demosthenes, Contra Neairam p. 1367 Reiske (§565-
6): the husband, by threatening the adulterer with an indictment or with
violence on the spot, might agree to take a sum of money from him by way
of compensation, and detain him in order to coerce him into such an



600 APPENDIX C’

agreement or unless sureties for the payment were found. The alleged
adulterer could then bring an action against the husband for unlawful
detainment. If he won, he was pronounced not guilty and his sureties were
released. "Eav 8¢ 86¢n pouyos elvar, mapadodvar adTov kededer Tovs
éyyunras 7@ éXSvTi, éml 8¢ Tob SikaaTnpiov (dnuoaia as the scholiast to
Plutus 168 says), dvev éyyeipidiov, ypficfar, 8,71 dv BovAnb4, ws poiyd
8vri. He could do with him what he wanted, excepting the use of dagger: i.c.
not inflicting on him wounds, mutilation or death. The whole practice fits in
with the more civilised spirit of 4th century late, and declining, classicism.
But the Solonian and this law may have well coexisted in the 5th century.

For the legal situation with regard to adultery in Rome, consult Lipsius,
Excursus on Annales Taciti, Lib. IV.



